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PREFACE. 


HAT is that Righteouſneſs wherein a 
Sinner may ſtand before God, pardoned 
and accepted unto eternal Life? is @ 
DPurſtion confeſſedly of the higheſt Importance and 


Concernment, That the Rightemuſneſs of the Lord 


Feſus Chriſt, fulfilled by himjelf, here on Earth, 


in our room and ſtead, is that alone Righteouſneſs, 


which anſwers all Charges of all Laws whatſoever,' 
on the behalf of the Believer in Feſus; is the true 
Goſpel- Anſwer to this Inquiry. In this all the 


Lines of this Treatiſe centre; the Deſign whereof 


is the Eſtabliſhment of thoſe who have received 
this glorious Truth of the Goſpel, and the Con- 
viction of others, It is Matter of great Lamens 
tation, that this ſhould be the Subject of Diſpute 
among Proteſtants, amongst Diſſenters, 

1f Chriſt be owned in his Work and Office of a 
Saviour, in Oppoſition to the Socinian Blaſphemy, 
there are but theſe two ways ſuppoſable, in which - 
he can be ſo : Either, that making Reparation for 
the Breach of the firſt Covenant, he hath procured 
a Remedial Law of lower Terms, condeſcending 
to our Weakneſs; that by Obedience thereto, we 
might work out a juſtifying Righteouſnefs ourſelves, 
inil'ing lo Life and Happineſs : Or elſe, that come- 
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ing into cur Place and Stead, he hath fulfilled, in 
our room, a juſtifying Righteouſneſ himſelf, which: 


to all Inlenis and Purpoſes, is made ours, for 
Juſtification before God, from all Condemnation. 


Here are the two ways: And bow contrary theſe 


7wo gre, That Chriſt hath procured by his Death 


an Abatement of-the Law, that our Obedience 


ſhould juſtify; and on the other hand, That 


Chriſt. hath altogether fulfilled the Law, and 


that his Righteouſneſs is imputed for Juſtifica- 
tion; let thoſe Believers judge, who have their 
Senſes . exerciſed to diſcern both Good and Evil. 
The Bottom of the Controverſy therefore is abaut 
ti juttitying Righteouſneſs of a Sinner: Me- 
is il is Chriſt's, or his own? At leaſt, whether 


ii Chriff's alone, or Chriſt's and his own ? The 
One as anſwering the Penalty of the Law of 


His; ks ; the Other as an/wering another Law, that 


is /uppo[cd to. have a Charge againſt Men, till they 


have. fulfilled its Conditions. All other Arguings in 
this Controverſy are but. incident, and aimed 10 
eſtabliſh one of theſe ways of Righteouſneſs, And 


according as, Men hold here, their whole Frame 


and Syſtem of Doctrine muſt be diſpoſed, that there 


may be a Harmony in the Parts. 


The New Methodiſts, with whom I have ts 
do in this Part of this Vindication, do teach, as is 
ready to be juſtified from their Writings, at any 
time, (I.) That Chriſt, havin e for ” 
Breach of the old Law of Works, hath p 
cyred and given a new Law, a Remedial Low, 
or Eaw of lower Terms than the old, ſuited to 
Our fall. n State, and accepting of lincere Obe- 
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dience inſtead of that perfect Obedience, Which 
the old Law required. This is he [loarty 445 
I, or Prundation-Paljity of their whole DoFrine. 
(2% That the whole World is under the Law 
of Grace; and conſequently that they wha 
perith, do periſh as Tranſgreſſors of the new 
Law, and under the Penalty thereof, though 


_ are alſo left to the Condemnation of the 
Old, 


in net complying with the Grace held 
forth in the New. (3.) That Jeſus Chriſt did 
not fulfil the Precept of the Law for us hin 
ſelf ; but by his Death and Sufferings obtained, 
that our Obedience ſhould be accepted for a 
Goſpel-Righteouſnefs, and that therefore we are 
truly juſtified before God by Gofpet- Works: 
(4.) That Chriſt died to render the whole 
World falvable, or to put them ints a Capacity 
of being ſaved, by their fulfilling the Conditions 
of this new Law. (5:.) That Faith and Re- 
pentance are not the Purchaſe of Chriſt for us, 
but given out of the Grace of Election. (6.) 
That the Goſpel is a Law, even that new Law, 


which they contend for; containing Precepts, 


and alſo Promiſes, and Threatenings; às the 
Sanction of thoſe Precepts. And that it ſaith; 
Do and live, in ſome allayed and milder Setiſe 


than the firſt Covenant. (7.) That the Cove= 


nant of Grace is conditional, and that Juffifts 
cation and Salvation are to be ſought in this 
way ; viz, of our fulfilling the Conditions. 
(8.) Fhey don't heartily reliſh the Terms 
[Surety] as fpoken of Chriſt, and [ Iniputation 

as ſpoken of his Righteouſneſs, nor admit the 
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in the full and proper Senſe. They abaſe thofe 
Texts that ſpeak of God's Righteouſneſs, as 
meaning only Man's Righteouineſs of God's 


accepting and appointing. For it ſeems Man's 


Righteouſneſs muſt ſtand, whatever becomes of 


Chriſi”'s. (9.) They obſcure and legalize the 


Doctrine of Faith and Works. Faith in Juſti- 
fication muſt be the ſame, as covenanting or 


conſenting to have Chriſt as Lord and Saviour, 


or as Chriſtianity itſelf z viz. It is conſidered as 
a Duty performed by us, as a Condition of our 
Juſtincation, and as a Principle and Root of 
all Obedience. Again, That Works are the 


expreſs Condition of the Continuance of our 


Juſtification, having the ſame kind of Cauſality 
as Faith, though of. ſomewhat leſs Efficacy. 
(10.) That Paul by Works, which he excludes 


from juſtifying, underſtands either Works of 


the Law of Moſes as ſuch, or Works of the 


Law of :innocency, viz. perfect Works: But 
Goſpel-Works muſt by no means be excluded; 
yet und.r their Goſpel-Works they include all the 
Duties of the Law; only they muſt be jure to be 
imperſet?, elſe they will nct juſtify ; and jo they 
ſurely are, and therifore cannot juſtify, (11.) 
They ſpeak of two Cuurts in which, or two 
Bars at which, Men mult be juſtified : The Bar 
of the Law, and the Bar of the Goſpel : hich 
will well nigh bring in the Popiſb double Fuſtifica- 


tien. (12.) That a Believer is not perfectly 


juſtified in this Life. A perſect and complete 


Juſt i fication is not to be expected till the Day 


of Judgment. 
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The PREFACE Vu 
bat ſhall we ſay * Muſs we be ſilent, and for 
Peace ſake quietly give up the glorious Truths of the 
Goſpel ? Or if ſome thro? Cowardice, or Indifferency 
of Spirit, or Love of Eaſe, are willing ſo to do; 
/hall not others be conſtrained by the Love of Chriſt 
to appear in his Cauſe ? Shall we not warn honeſt 
unwary Souls, that theſe are the Doctrines that-are 
received and ſpread abroad by our young Genera- 
tion, even of Diſſenting Teachers? Or if they 
themſetves, cunningly, and by Degrees, publiſh tbeſa 
to be their Sentiments ; ſhall we not tell their Hear- 
ers, that there is latent Poiſon in them, which they 
diſcern not? And that a great Body of the Refor= 
mation has made themſelves a Captain 10 return, 


if not to Egypt, yet ſo far that way as Mount 


Sinai, when we ſcemed almoſt at the Borders of 


_ Canaan? 


It is with great Reluctancy, 45 being unwilling to 
offend any Man, that I ſpeak theſe things ; and 


Had not appeared in this publick May, had it not 


been to give, and to leave a Teſtimony to the Truth 
againſt growing Error, 1 know that many more 
able Pens have been engaged in this Controverſy : 
But according to the Ability given me of Chriſt, I 
was willing to make this Effort, for the ſake eſe- 
cially of that Part of the Country, where Provie 


| dence has placed me; not ſo much with reſpe'ta 


what has been printed, but being chiefly moved by 
obſerving, that the Infection was very rife amongſÞ 
Preachers. As to thoſe whom I oppoſe, I could 
reaſon with them, I could beſeech them, I could (/a 
far as I know my own Heart) ſpend myſelf to the 


* Mr, Richard Baxter. 1 E : 
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viii The PREFACE. 
moſt, for their ſakes, and the ſake of Souls to. 
_ 517 minifter, if I might be (tho' moſt un- 
) at all inſtrumental to convince them of that 
= 7 take to . be Error, and indeed another 

Hoſpels ane: none of the Goſpel of Chriſt in its 

Puriiy. 

bat there has been a nearer Approach to the 
Doftrine of the Church of Rome by thoſe of the 
Proteſtant Profeſſon in the Article of Juſtification, 
than what was admitted by the firſt Reformers from 
» the Papiſts ibemſelves are very appreben- 


five : As appears by a Book intituled, An Ex- 


poſition of the Doctrine of the Catholic Church. 
ix talen notice of, both in the Advertiſement or 


Preface, p. 9, 10. and alſo. in the Expoſition it- 


ſelf, 6. 6, and 7. upon the Articles of Juſtifica- 
tion, and Merit of good Works. Where be 


faith, Thoſe who are never ſo little verſed in the 


iſtory of the pretended Reformation, are not 
ignorant how the firſt Authors propoſed this 
| i [of Fauſtification] to all the World, as 
the principal of all the reſt, and as the moſt 
eſſential Cauſe of their Separation. So that this 
is the moſt neceſſary to be well underſtood. And 
then, after a cunning and plauſible Account of the 
Dollrine of the Roman Church, as to theſe Ar- 
fieles, be adds: And indeed we miſt acknowlege, 


that the Learned of their Party do not contend = 


ſo much of late about this Subject, as they did 
rmerly. And there are but few who do not 


no confeſs, there ought not to haie been a 
Breach upon this Point. But if this important 


Ry about Juſtificationz upon which mn 
fi 
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firſt Authors laid all their ſtreſs, be not looked. 
upon now as effential, hy the wiſeſt Perſons 
among them, we leave them to think, what 
they ought to judge of their- Separation, and 
what Hopes there would be of a- Union, if they 
would but overcome their Pre,udice, and quit 
the Spirit of Contention. : 


1s 3942-1 ——Pudet hæc Opprobria nobis 
Et dici potuiſſe, & non potuiſſe refelli. 


It will not be impraper here (for opening Peoples 
Eyes, and ſhewing them whither we are going) lo 
inſert a Paſſage of Mr. Baxter's, written by bim- 
felf in the latter Part of his Time, as 1 find it in 
his Life, publiſhed by Mr. Sylveſter : It is as 
follows : My Cenſures of the Papiſts do much 
differ from what they were at firſt : I then 
thought, that their Errors in the Doctrines of 
Faith were their moſt dangerous Miſtakes, as in 
the Points of Merit, Fuſtification by Works, 
Aſſurance of Salvation, the Nature of Faith, &c. 
But now I am aſſured, that their Miſexpreſſions, 
and miſunderſtanding us, with our Miſtakings 
of them, and inconvenient expreſſing our own 
Opinions, have made the Difference in theſe 
Points to appear much greater than they are; 
and that in ſome of them it is next to none at 
all. But the great and itreconcilable Differences 
lie in their Church-Tyranny ang Ulſurpations, 
and in their great Corruptions and Abaſement 
of God*s Worſhip, together with their befriend- 
ing of Ignorance and Vice. Par! 1. Pp. 131. 
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* The ſame Author in bis Aphoriſms (Theſ. 51. 


p. 130.) hath a Saying that I can't forhear taking 


a liltle notice of here. It will be (/aith he) a ſenſe- 


leſs Shift, in ſuch an Accuſation, to ſhew Chriſt's 
legal Righteouſneſs, inſtead of our own evan- 
gelical Righteouſneſs 3 to tell Satan, that Chriſt 
hath fulſilled the Law for us, when he is ac- 
cuſing us of not fulfilling the Goſpel 3 Silly 
Women are made believe by Antinomian Teach- 
ers, that this is a ſolid way of comforting : But 
Satan is a better Logician than to take quid pro 
quo, and to be baffled by ſuch Arguing. Anſw. 


The beſt is, That theſe Accuſations are ſuppoſed to 


ve falſe, and as to every Believer are ſo; i hat there 
would need no Fuſiification in this Matter, unleſs 


there were ſome Devil to bring in a fa Charge. 


But mtwithſtanding Mr, Baxter's Triumph over 
bis Antinomian Teachers ; this one thing believed, 
that Chriſt is my Righteouſneſs, and hath fulfilled 
the Law, and ſatisfied the Juſtice of God for me, 
Will bear out, and bear 7 the Soul againſt all 
Charges of Conſcience, of Earib and Hell, And 
if it is not a ſolid way of comforting, I jay that 
Satan is a more ſubile Templer, than io purſue this 
Point, but would let ſuch Souls alone in their falſe 
Comfort. But ſoraſinuch as he purſues it, it is be- 
cauſe he would not let the Soul reſt here, in ſo ſure 
and ſafe a Rock : For ſo ſure and impreguable is this 


ſtrong Hold, and bleſſed Fort, that all the fiery 


Darts of the Devil cannot demoliſh it. He that 
can by Faith tell Satan, that Chriſt bath fulfilled 
the Law, feels in himſelf that he is a Believer, and 
what Charge can then be againſt him? That Chriſt 

has 


r LET IDC OY bp ad ied nt TIO m_ g Fo r 5 4 . 15 122 — 1 l K 8 
EPI OT nas at ͤ ͤ ̃ ̃ ̃—-V—ũ ... d ð v ĩͤ ͤ ̃ m. ̃]⅛ V. ĩ ͤ ooh , 
n en 3 2 1 og n 2 1 pL * ** r LW V 0 IE 2 2 Wo 2 2 © wh N 22 . 
3 1 8 9 ä er PFF VVV . * . 

r n * 2 2 : 2 — At 3 3 3 . 3 - p a 52 "2 fx, Thu : 2 


* "FP by e. 
2 


0ͤͤĩê7%N oo ⁰ͤ7;ͤ—wn ẽ r 
A og ns, FEI cc 8 3 


builds his Soul upon this, and fetches his Comfort 
therefrom ?' Away, Satan ! with thy Sophiſiry. 
Here's then the Object of Faith, without going to 
his Faith firſt, and then to Chriſt the Object. The 
filly Women, whom Mr. Baxter d-/piſed, may 


tale in more of this bleſſed Goſpe!, and the Comfort 
of it, than (per baps) he was able to do. Luther 


was exerciſed with as great Temptations (it may be) 
as any Man, trained up in that Schoo!, and had 
learned by Experience what was the rigbi way of 
comforting tempted Souls. He, ſpeaking of the 
Righteouſneſs of Faith, ſaith thus, Whoſo doth 
not underſtand or apprehend this Righteouſneſs 
in Afflictions and Terrors of Conſcience, muſt 


needs be overthrown-: For there is no Comfort 


of Conſcience ſo firm and ſo ſure as this Paſſive 
Righteouſneſs. And a little after, Wherefore 


the afflicted and troubled Conſcience has no 


Remedy againſt Deſperation and eternal Death, 
unleſs it 'take hold of the Forgiveneſs of Sins 
by Grace, freely offered in Chriſt Jeſus ; that 
is, the paſſive Righteouſneſs of Faith, which if 


it can apprehend, then it may be at quiet, and 
boldly fay, I ſeek not this active or working 


Righteouſneſs, although I know that I ought 
to have it.—Briefly, I reſt only upon that Righ- 
teouſneſs, which is the Righteouſneſs of Chriſt, 
and of the Holy Ghoſt. And. Where Chriſt 


Is truly ſeen indeed, there muſt needs be full 


Argument to the Epiſtle of Paul to the Galatians, 
Engl. Tranſlat. 
and 
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has died, is an Anſwer to all Charges, Rom. viii. 
33, 34. For how can he be an Unbeliever that 
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be Goſpel, which is there propoſed, as that which 
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and perfect Joy in the Lord, with Peace of 
Conſcience, which moſt certainly thus thinketh : 
altho* I am a Sinner by the Law, and under its 
Condemnation, yet I deſpair not, yet 1 die not, 
becauſe Chriſt liveth, who is both my Righte- 


ouſneſs, and my everlaſting Life.  El/ewberez 


Viz, on Gal. i. 11, 12.1 know ( /aith he) in what 
Hours of Darkneſs I fometimes wreſtle. I know. 


how often I ſuddenly loſe the Beams of the 


Goſpel and Grace.—We have good Experience 
of this Matter, Sc. But when, in the very, 
Conflict, we ſhould uſe the Goſpel, which is the 
Word of Grace, Conſolation, and Life, there 
doth the Law, the Word of Wrath and Death, 
prevent the Goſpel. -Luther's Heart was full of 
this Matter. And true ſjiritual Experience leads 
to this, however carnal Reaſon, Conſcienco, or 
Satan, may play the Sophiſter. What room is here 
for ancther Law, another Charge, another Rigb- 
teouſneſs, another way of Comfort? This Doctrine 
was the Foundation that the Reformed Churches 


were laid upon, in Oppoſition to the Popiſh Way of 


Works; but now il is only a Way to comfort filly 


Women. For Satan will not take Quid for Quo, 


nor ſuffer ſome Men to reſt, till he drive them from 
this Foundation; not becauſe it is an unſafe, but 
becauſe il is a ſafe one. Sure I am, there is 
abundance of Sweetneſs, Light, and Comfort, to 
doubling and affiifted Conſciences, in that honeſt 
plain Book of Luther on the Galatians : And if 
#5 no Soul-deceiving way, but the very Comfort of 
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av with Life, Warmth, and Vigour, upon his 
awn Soul. But it is come to paſs which he foretold, 
that after his Time this Doctrine of Juſtifica- 
tion would be almoſt extinguiſhed in the Church. 

That Men naturally are prone to reſt in their 
oon Righteouſneſs, a and that to bring them off this, 
to a ſingle Dependence on that of Feſus Chriſt, is 
a great Part of the Work of the Holy Ghoſt in Con- 
verſion, is confirmed in the Experience of ihe 
Saints; and therein alſo the Doctrine contained in 
this Book, This is a Matter of very great Con- 


federation with me, and I regard not thoſe, who, 


being unacquainted with the Work of God them- 
ſelves, do make all ſuch things the Object of their 
Ridicule, Take therefore two or three Te eftimonials 
bereunto. 

The firſt is of a private Chriſtian, viz. Thomas 
Mowſley, Apothecary, who died 1669, His * 
Experiences were left written with his own Hand, 
Having related many of God's Dealings with him 
in Convictions, &c.— When I was reading ( ſaith 
be) in Mr. Shepards Sincere Convert, and Sound 
Believer, concerning the Soul's reſting i in Duties, 
and how hard a thing it is to forſake all its own 
Goodneſs, and wholly to throw itfelf upon a 
naked Chriſt- I was much troubled, and my 


Thoughts were much perplexed. At that 


time alſo the Lord was pleaſed to let me ſee 
my own Nakedneſs ſo much (and that which F 
took to be a Covering to it, made it ſeem to 


80 Publiſhed at the Fnd of his Funeral Sorts, intituled, 
Death unſtung. By Mr. FamesJaneway, * See p.108. 
be 
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be much more naked than I could have imagined 
it to be) that then I thought the more I prayed, 
the more I ſinned. ; and the more I confeſſed, 


and repented, and bewailed my own wretched 
Heart, the more I had Cauſe to do ſo ſtill, 


eſpecially in the time of Duty. And now I 
looked upon myſelf in a moſt ſad and deſtitute 
Condition, when I ſaw my own Goodneſs de- 
parting from me, which I idolized as the Rock 
of my Salvation, and ſuch a numberleſs Num- 
ber of Sins come afreſh into my Mind. And 
then I did ſee the Want of Chriſt more than 


ever, not only to cover my Sins, but my Righ- 


teouſneſs too. O then I did deſire to ſay from 
my Heart, None but Chriſt, none but Chriſt, 


yea, Ten thouſand Worlds for Chriſt; and 


with Luther, That if I were able to keep the 
whole Moral Law, I would not truſt to this 
for Juſtification. And now do find it a more 
hard thing by far to get out of myſelf, and 
from truſting in Dutics, and wholly by Faith 
to rely upon Chriſt's Merits, than ever I found 
it to leave Sin. I found I was paſſive all along, 
and was not able to move a Step further than 
the Lord upheld and led me. And a little after, 
p. 112. In ſhort, altho' I had been ſick of 
Sin, yet never before then of Self-Righteouſ- 
neſs; now ſeeing myſelf ſick as much of the 
one, as of the other, I hoped Chriſt would be 


my Phyſician, and that in him my Help ſhould 


ſoon be found. 
Another, a Part of whoſe Experience I ſhall 
| mention, 
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mention, was a worthy Miniſter of the Goſpel, viz. 
Mr. Owen Stockton *, who has thus wrote: 


March 26. 1654. I find that tho' in my 
Judgment and Profeſfion I acknowlege Chriſt 


to be my Righteouſneſs and Peace; yet upon 


Examination | obſerve that my. Heart hath done 
quite another thing, and that ſecretly I have 
gone about to eſtabliſh my own Righteouſneſs, 


and have derived my Comfort and Peace from 


my own Actings. For when I have been diſ- 
quieted by the Actings of my Sins, that which 
has recovered me to my former Peace hath not 
been, that I could find God's ſpeaking Peace 


' thro? the Blood of Chriſt; but rather from the 


Intermiſſion of Temptation, and the Ceſſation 
of thoſe Sins. When I have been troubled at 
an evil Frame of Heart, I do not find, that the 
Righteouſneſs of Chriſt hath been my Conſola- 
tion; but that which has relieved me, as far as 


I can find, was, that afterwards I have found 
myſelf in a better Temper. Having been in 


Trouble and Perplexity, I have read the Scrip- 
ture, gone to Prayer, and, in doing theſe, I 
have been relieved : Yet I do not find, that at 
ſuch Times, I had real, true, living Com- 
munion with God, in ſuch Duties ; or that the 
Spirit of God did in thoſe Duties reveal to me 
my Intereſt in Chriſt, and ſo quiet my Conſci- 


ence, Hence I come to ſee what great need J 


* Whoſe Name is ſtill freſh in the Memory of many in 
and about ,, whoſe Souls were refreſhed by his Mi- 
pr His Life was publiſhed by Mr. John Fairfax, Arn, 
1081. 5 | 

have, 


8 
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have, and that it is of ſingular Uſe, to watch 
over my Soul in all its Ways, both in reference 
to Sin, that I fall not into it; and when fallen, 
what the Carriage and Actings of my Soul are 


ar ſuch a Time; whether I flee for Relief to 


God in Chriſt, or to my own Works.—For as 


Satan keeps ſome alienated from God, by the : 5 


groſs Pollutions of the World; ſo others from 
Chriſt, by their eſtabliſhing, a Righteouſneſs of 
their own. O Lord! break thou this Snare for 
me... | | 8 

Theſe perhaps were Enthuſiaſts (with ſome Men) 
or 1 know not what. The laſt therefore I ſhall 
mention is Mr. Jenks, a Miniſter of the Church 


= of England. Tho Tile of whoſe Book, is, Sub- 


miſſion to the Righteouſneſs of God: Or, The 
Neceſſity of truſting to a better Righteouſneſs 


than our own. In his Preface, p. 7. he tells us, 


He believed, and therefore hath he ſpoken, the 
very Senſe of his Soul. And having acquainted 
be World, p. 8. That when he firſt jet dus for @ 


Preacher, he did appear, aſter the then Mode of 


a prevailing Party, a Stickler for Pelagius; and 
1% be ſaw Scripture, Articles, and Homilies, all 
ſtanding in bis way, — Yet (ſaith be) thus I drove 
on for a while, in my new Province, till it 
Pleaſed the gracious God, who knew what need 
J had to be humbled, in the midſt of perfect 
Health, and all the Favour of Men, and Pro- 
ſperity of the World, to throw me down under 
great and ſore Troubles of Mind, and Doubtings 
of my State, and Dread of his Wrath, where. 
for a long while ] lay, refuſing to be EINE: 
an 


e awd 
—and in that pool of ſharp Diſcipline did I 
learn of my Heavenly Teacher, the“ Doctrine 
of Faith, which ever ſince I have made Con- 
ſcience to maintain, with all my Strength. And 
as I dare not upon any Temptation whatſoever, 
offer to oppoſe it myſelf, ſo it touches me in 
the moſt ſenſible Parr, to hear any Contempt 
fignified againſt it by others, Sc. And elſewbere, 
p. 13. Now I bleſs God for the Scriptures, 
and particularly St. Paul's Epiſtles, from which 
Il can eaſily gather up a fatisfying Notion of 
"> Juſtifying Faith, when theſe Men, methinks, 
lead us into a Wood, as if they had a Mind 
only to darken a plain Matter, and amuſe and 
loſe the Reader; and while they confound Faith. 
with Works, and make no Difference between 
believing and obeying, what do they but take 
away all Diſtinction between the Cauſe and the 
Eſſect? Thus he. | 
1 Surely Faith and Works are as much confound= 
ed as may be, where Fail is conſidered as a Work, 
not as an Af of Recumbency or Reliance on 
Chriſt, but of Conſent to take bim as a Lords 
and more generally taken, as comprehending Love 
and all Works of the Goſpel, as ſome way referable 
there:o. Is this Doctrine to be endured by them that 
love the Lord Feſus Chriſt ? For my Part, I think 
they ſpeak without Book ; having never underſtood 
3 the Covenant of Works aright, neither the Cove- 
= nant of Grace, nor ſeen the deſperate Wickedneſs of 
= Zheir own Hearts, in truſting to their Duties, nor 
* What that Doctrine is, the whole Book declares, as 
directly oppoſite to Neonomaniſm. FAY 
A are 
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are brought wholly off from the Idol, Self, to 
truſt in Chriſt alone; who ſet up this new Law, 
for Goſpel : Or elſe the ſecret Tranſactions between 
God and their own Souls, are otherwiſe than their 
profeſſed Opinions. For, under the ſpecious Name 


of lincere Obedience, they bring in the whole 


Law, and all the Worts of it, and give them a 
new Name, viz. Goſpel-Works, and then all is 
But if the Ten Commandments are not 
included in their new Law, let them deny it; and 
if they cannot, let them who are ſpiritual judge, 
whether theſe are not the Works that Paul doth, 
and all that be could, exclude, from any Part in 
juſtifying a Sinner? Look to it then, for as many 


as are of the Works of the Law (Ib you may 


call !hem Goſpel) are under the Curſe. | 
The Queſtion is not, what Faith may include as 

a Principle of Sanftification, or what it leads unto ? 
But bow it is to be conſidered in our Juſtification ? 
T care not to interpoſe in the Contention; whether 
Faith is an Inſtrument, Condition, or Cauſa 
ſine qua non, in 7uftification, I ſee there is no 
End of thoje Contentions. Thoſe who call it a 
Condition, do ſuſpend the Application of Chriſl”s 
Righteouſneſs upon our believing ; whzreas the Ab- 
plication thereof in the Hand of the Spirit is the 
Cauſe, and believing the Effect. Beſides, moſt of 
them join other Conditions therewith, Thoſe, wha 
call it an Inſtrument, conſider that it is Another's 
Righteouſneſs, whereby we are juſtified. Therefore, 
becauſe Faith is a Means of receiving Chriſt, and 
his Righteouſneſs, and io expreſs the Meaning (as 
they thought) of the Prepoſition [by] __ 5 
| | aid, 
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The PREFACE ix 
ſaid, We are juſtified [by] Faith, bey called it 
an Inſtrument; which 10 be ſure it cannot be, if 
itſelf, or any thing in us, be our juſtifying Righte- 
euſneſs. For my part, 1 do not greatly delight in 


any of theſe Terms. But that Word | Inſtrument} 


taken in Simplicity, and with ſome Latitude, Flite 
beſt : For it will be hard to defend it in a ſtrift 
Senſe, as anſwering the Definition and Office of an 
Inſtrument according to the Logical Notion of it. 
If *it be ſroken of God, as it is, Rom. iii. 30. that 
he juſtifies the Circumciſion by Faith, it is by 


3 giving Faith, And on our paris, Failh is (as it 
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mere) an Inſtrument of receiving Chriſt, and his 
= Righteouſneſs , which Uſe is frequently * aſcribed 
3 zhereunto. This is it which is intended thereby; 
and not, that we juſtify ourſelves by Faith. 
*Z Hewbeit, ſo far as Faith is, or is czoned to be an 


Inſtrument (To Credere), 1! is by Faith itſelf that 


2 we are juſtified z not as our juſtifying Righteouſneſs, 
but as the Means of receiving Chriſt®s Righteouſ- 
ness, which is * that which juſtifies, For it is cer- 


> tain, it muſt be Failh itſelf, either in the Habit, 
or in the Act, that is the Inſtrument ; the Object 
cannot be ſo. Thus far Faith iſelf may be owned, 
only allowing that the Spirit's Application is before 


| our Reception in Order of Nature ; for we receive 


what is given; and in the Virtue of ChriſPs Righ- 


teouſneſs we believe, and reciprocally apprehend 
= him who has apprehended us, This fhuts it out 
* /rom being a Condition of our having Benefit by 
Christ's. Kighteouſneſs. Again, [by Faith] is taken 


Metonymically, for Chriſt tbe Obiet: Yet it 


| Id quod juſtificat. tanquam Materia. 
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connotes believing, and fo it fignifies by Chriſt 
believed on. So that it is equaily to bis Honour, as 
if it had been ſaid ſimply, we are juſtified by Cbriſt. 
Mr. Baxter, iu his Aphor. Thel. 76. p. 198. 


faith that Paul doth by the Word Faith, eſpe- 


cially direct your Thoughts to Chri/ believed in; 
tor to be juſtified by receiving Chrif, is with 
him all one. I am #herefore not ſolicitous what 
Logical Term to uſe in this Matter, tho) I do ap- 
prove and bave uſed that of [Inſtrument] in the 


| Senſe ex/lained, It is ſufficient that we are juſtified 
by Chriſt, even by bim alone, in the way of 


Believing, Acts x11. 39. as to Perſonal Fuſtification; 


or that his Righteouſne/s is unto all, and upon all 


chat Believe. Rom. iii. 22, 

Further, That by the Works of the Law, the 
Apoſtle Paul doth not mean the Law of Moſes, as 
ſuch, is clear from hence, That the Epiſtles to the 
Romans and Galatians were written to Gentile 
Churches, who were nothing concerned with the 
Sinai Law as ſuch. - Now tho* that Sinai Cove- 
nant was only made with the Children of Iſrael, 
yet all the World were under the ſame Law for 
Subſtance, and thoſe who are redeemed from among 


of Tranſgreſſion of the Law, For that Law that 


was not externally propoſed, was written in their 


the Gentiles, are ſaid to be redeemed from the © 
Curſe of the Law, Gal. iii. 13. c. iv. v. And in 
the Epiſtle to the Romans, the Apoſtle proved tbe 
Gentiles 1 be under Sin, by innumerable [nſtauces * 


Hearts, Rom. ii. 14, 15. compare c. ili. 19. The 


whole World therefore were, and are under the * 
Law, - S that the Law is Here con ſidered not as f 
Moſes'; 3 | 
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Molcs's Diſpenſation, in which Senſe it was re- 


ftrained to the Jews, but as of Univerſal Extent 


and Obligation. Paul's Deſign was to exclude all 
thoſe Works and Deeds of our own performing, 
which. Men ſeek to be juſtified by, and ſurely that 
i by the Moral Law. A Law that the Gentiles 
were concerned in, by Tranſpreſſion whereof they 
were Sinners, and under the Curſe whereof they 
muſt periſh, unleſs redeemed from it. £1 

Thoſe then that would evidence themſelves to be 
the Children of Promiſe, muſt look upon the Cove- 
nant of Grace as a free Promiſe, and the free 
Promiſe as that alone which can help them, Heb. 
viii. 8, 9, 10, 11, 12, 13, What can a Law of 
Commandments do, where there is no Strength to 
perform! Happy are the Souls who are acquainted . 
with the Covenants of Promiſe, Eph. ii. 12. 
Such was the Covenant of Noah, and the Cove- 
nant of Grace (whereof that was Typical) in the 


many Editions of it, Gen. ix. 9.— 17. Ifa. liv. 


9, 10. The Law was added becauſe of Tranſ- 


| greſſions, and is uſeful to convince thereof; but it 


is the Goſpel that holds forth a Saviour. The Di- 
ſtinction of a Goſpel- Law and Goſpel-Works is too 
lender to bear out a Man on a Death-Bed, and at 
the Day of Judgment, however ſome may ow 
trifle with it. | ; 
Many think, and will ofien ſay, That Sinners 
are willing to have Chriſt as a Saviour, but not 
as a King and Lawgiver, To ſpeak freely, I verily 
think, as to great Numbers in the Profeſſing World, 
be contrary is rather true. They world have 
Cbriſt as a Lawgiver, and are not willing to have 
TD. Hin 
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xxil The PREFACE. 
him as a Saviour. The Papiſts contend, that 
Chrift is a Lawgiver, and you muſt be ſaved by 
keeping his Law, The Socinians and Arminians 
are all of them alſo agreed in this. But (ſure I 
am not miſtaken ?) they are Enemies 10 all that 
Free-Grace whereby he ſaves Sinners: And ſo is 
every Man by Nature. True indeed, they would 
be ſaved; but they would not have Chriſt 2% be 
their Saviour. They would be Javed by a Law, 
and ſo by Obedience of their own Performing. 
And whatever Man he is, of whatſoever Profeſſion, 

that ſetlelb up his own Rightcoufneſs, and puts any 
Truſt therein (and doubtleſs ſuch there are, yea, the 
moſt of thoſe who miſcarry under a Profeſſion, are 
ſuch.) Fe, T fay, weuld have Ch iſt io be a Lau- 
giver (if it may be ſaid he would have Chriſt at 
all:) But Chriſt, as a Saviour by his Righteouſ- 
neſs, he would not, he will not have, John v. 40. 
Ar. Mowſley's Experience is a Confirmation of 
this, p. 100, 101, 102, 103. He thought verily 
he def red the Deſtruttion of Sin, and loved lo bear 
of a holy Life mightily, but the DoBrine of Deny- 
ing Self- Righteouſneſs was a hard Saying, and he 
could not, a great while, tell how 1o ſuppoſe one ſhould 


be juſtifi fed by Another*s Righteouſneſs. It is at leaſt 


as great a Point, and as difficult, to ſubmit to 
Christ's Righteouſneſs, as to ſubmit to his Govern- 
ment, Rom. x. 3. Till the former be done, Men 
are bit * holy Hypocrites under all their Altlainments. 
Flow often do we hear Signs and Marks laid down 
that make no Diſcovery of this, 


Luther. 
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The way of receiving Chriſt in Truth, as a Sa- 
viour, is for a Sinner, who has neither Righteouſ- 
neſs nor Strength, nor any thing that's good, who 
fees all is loſt, that there can be no repairing of 
ruined Nature, lo ſeek his whole Salvation from the 
Lord Feſus Chriſt, by Believing : Mot only to ſeek 
San#ification, as a legal Profeſſor may think be 
doth ; but to ſeek it from Chriſt, as the alone 
Author and Fountain of it, in a way of Believing. 
This is the Soul that deſires io have Chriſt in his 
Kingly Office. Again, not only to follow after a 


 Juſtifying Righteouſneſs 5 but to receive Chriſt for 


Righteouſneſs, as the Matter of his Juſtijicatjor, 
Rom, ix. 30, 31, 32, 33. Otherwiſe, ſebing 
Righteouſneſs by the Works of the Law, they 
flumbl? at that Stumbling Stone, where /o many 
Profeſſors have ſtumbled, Men that ſeemed not far 
from the Kingdom of Heaven, and yet /o far as 
never to obtain it. . 5 
What iben? Is not Chriſt a Laugiver? Lei 
Luther ſpeak, on Gal. i. 16. The Goſpel is 
« fuch a Dotirine as admitteth no Law: Yea, it 
« muſt be ſeparated as far from the Law as there 
i Diſtance between Heaven and Earth, This is 
« eaſy to ſay, but hard to practice in the Agony and 
Conflict of Conſcience, Again, on Ch. ii. 4, 5. 
* No Law, let it be never jo holy, ought to teach 
me that I am juſtified, and ſhall live through it, 
* The Goſpel teacheth me not what I ought to do, 


ut what Foſus Chriſt the Son of God has done 


1 


for me.” Again, on Ch. ii. 16. Cbriſt, ac- 
* cording to his true Deſinilion, is no Lawgiver, 


* but a Forgiver of Sins, and a Saviour.“ One 
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would doubt whether Mr. Baxter had wrote againſt 
Luther, or Luther againſt him, but that we know 
who lived firſt, Theſe things are ſpoken by Luther 
in the Article of Juſtification. Chriſt gives no 
Law to juſtify us by our own Obedience, neither in 
whole, nor in part. This is not the End of bis 


coming, to be a Lawgiver, but a Saviour, John 
i. 17. Luke xix. 10. This is bis main Work a 
Mediator, even to fulfil the Law, redeem from 


it, ſave us from its Curſe, and diſpoſe us under 
Grace, Rom. vi. 14. 

Zet a Lawgirer Chriſt is, J/a. xxxiii. 22. 
(1.) As to the Worſhip and Diſcipline of bis 
Houſe ; and therein to viſible Saints, 10 juſtified 
and ſaved ones. In this reſpect, let him be, O 
Believer, thy only Laugiver, and follow not the 


DiFates of Men, nor the complying Humour of Li 


this Age, wherein Occaſional Conformity is the 
grand Controverſy of the Day. Maintain a Ca- 
tholic Love, but avoid a Catholic Compliance : 
And then never fear the Brand of being a Bigot to 
2 Party, for being faithful to Chrift and thy own 
Soul. (2.) In that He teaches the Law as a 


Rule of Converſation to Believers. Thus, He | 


is not firſt a Laugiver, and then a Fuſtifier ; but 
firſt a Fuſtiſier, theu a Lawgiver, That is, be 
terches how his Fuſlified Ones are to walk befor? 
God, and they are lo ſeck the Law at his Mouth, 
Mal. ii. 7. 1 think alſo that unregenerate Men 
fhauid do ail the Good they are capable of, and wait 


«por God in a way of Duty, it may be a leſſening. 


& Condemnation. But let them take heed how they 
of ole the Goipel, for this is to fin with a high Hand. 
HS J. 
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q I will be ſaid, it may be, that I have not taken 
N x a ſufficient Notice of that Conceſſion of the new Me- 
s X hoiſts, That Chriſt is our legal Righteouſneſs ; 
chat all the Righteouſneſs which ſatisfies the Law, 
1 we muſt look for in Chriſt, and not in ourſelves, 
1 Anſw. It is not worth the Notice; becauſe * what 
: = they give with one Hand they take away with the 
7 other. They own Chriſt's Righteouſneſs only as a 
Satisfaction for the Breach of the Law, and tbat 
T therefore his Active Righteouſneſs is not imputed, 
and fo deſtroy the Imputation of Chriſt®s Righteouſ- 
" > neſs to us, in the true and proper Notion of Impu- 
tation. How is Chriſt our Righteouſneſs then, 
= eſpecially when there is another Law to be fulfilled 
y us for Righteouſneſs ? 1 
= Again, it may be ſaid, They make Paith but the 
Condition of our Partaking of Cbriſt's Righteonſ- 
e, and this they take to be leſs than an Inſtrument, 
XZ Anſw. Mben we (according to them) are under a 
New Law, requiring Faith and Obedience, as a 
Kue of Rigbteouſneſs, and which muſt be fulfilled 
= by Perſonal Performances, then Faith, with the 
= Works that attend it, is our true Fuſtifying Righ- 
7 teouſneſs, Whatever it is as to Chriſt's Satisfaction 
be Old Law (there perhaps it is only a Con- 
dition, and too much by that) yet as to the New 
Law, which with them is the Rule of our Fuſtifica- 
tion, here it muſt be a Juſtifying Righteouſneſs. = 
I wihh from my Heart there were no Occaſion for 
= Much Debates as theſe, And why may we not in all 
Love and Friendſhip endeavour to ſhew one another 
| our 
* As Dr. Tully obſerves Paul. Fu/tific, c. 11. p. 117. 
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our Miſtakes ? O that all of Self might veil to | 
Chriſt, and his Glory might be ſought alone 


F had no Thoughts, in the Beginning of this © 


Work, to meddie with any Man, any furiber than 


his Doctrine might incidently be concerned, But! 


found myſelf under a Neceſſity to anſwer Objections 
raiſed againſt the Doctrine here maintained; and 
finding many of them gathered to my Hand in Mr. 
Clark's Book of Juſtification, and being very 
ſorry Io find jo noted, and indeed judicious, an Ex- 


poſitor, ſo far devialing from the Truth, I could 


not chooſe but ſpeak ſomewhat largely to many Points 
in that Book. The reſt (1 think) fall of themſelves. 
T aimed not at a formal Anſwer to the Whole. 


7 


I have endeavoured to uſe all the Plainneſs which | + 


| the Subjef treated of did admit, The Fudicious 
Reader will obſerve the Chain and Connexion of the 
ſeveral Parts which runs thro? the Whale, by come 


paring the Contents of the ſeveral Chapters. But 
it is more than Time to diſmiſs the Reader hence 10 
the Body of the Wark. Judge for yourſelves in the 


Matter of your own Salvation. And the Bleſſing 


of the Spirit accompany theſe Labours to the Hear! 
of the Readers. Amen and Amen. 
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> Righteouſneſs for Fuſfification, and born the Penalty ar 
7 Curſe due for the Tranſgreſſion of it. p. 37. 


Cbriſt, in his own Perſon, in Obedience and Suffering, 
iz that Fuſtifying Righteouſneſs which is equally imputed 
1 | to all Believers. p- 63. 


9 . Chap. VI. That Faith is not the Matter of our 


= Tuſtification, nor meritorious Cauſe of it ; but 1s uſed 
= herein only as an Inſtrument, not as a Work, p. 79. 


THECONCLUSION _ pgs. 
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Chap. IV. That Feſus Chrift, as Surety for the 


Chap. V. That the Righteouſneſs fulfilled by Feſus | 
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VINDICATION 
Eternal Law, 


Everlaſting GOSPEL, &c. - | 


— 
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1 NAP. 

Shewing, That the Law is a Rule of Duty and 
Obedience; that as ſuch it is moſt perfect and 
unchangeable in every State of Man, whether 
finleſs, fallen, or recovered by Grace. 


HE Honour of the Royal Law, which is a 
TJ=4q very conſiderable Part of the Word of God, 

is not only aſſerted and declared therein; 
S as, that it is pure, perfect, exceeding broad, 
| precious, everlaſiing, holy, juſt and good, 
Prov. xxx. 5. Pſal. xix, 7. and cxix. 96. exxvii. 160. 


Rom, vii. 12. But alſo is kept up, and magnified by 
| | | B the 


2 The Eternal Law, and 
the Goſpel of the Grace of God. Ifa. xlii. 21. Rom. iii. 
31. Wherefore it becomes the Miniſters of the Word, 
to make this a-confiderable Part of their Work. This 
is very much the Aim of this Treatiſe : Wherein (de- 
323 on divine Aſſiſtance) I begin with the fir/? 
evelation which God niide of himſelf, and of his 
Will, to Man, in the Beginning of Time ; and from 
thence I would deſcend to later Revelations, both 5 
fore and in Goſpel-times. w_ 
The holy, all-wiſe God, having created reaſonable 
Creatures, gave to them a Law, the Rule of that 
Obedience and Duty which is the natural Reſult of the 
Relation between God the Creator, and ſuch Creatures. 
This Law required perfect ſinleſs Obedience: No leſs 
could God call for, no lefs was ſuited to the State of 
 Innocency and Perfection, wherein Man was created 
(for of Man we ſpeak, and not of Angels). This Law 
given at firſt was written on the Heart, and needed 
not to be externally propoſed. That poſitive Prohi- 
bition, Not to eat of the Tree of the Knowlege of Good 
and Evil, was but for the Trial of Obedience; and 
the Tree itſelf, a Sacrament or Symbol of Death, in 
Caſe of Diſobedience ; as the Tree of Life was a Symbol 
or Sacrament of Life in caſe of Obedience. Theſe 
Symbols clearly ſhew, that the Law was eſtabliſhed 
into a Covenant. And a Covenant it was, truly and 
properly : For Adam had no Right to deny his Conſent 
to; the Terms which God propoſed ; and being yet 
finleſs and holy, he had no Fl thereto; but agreed 
both to the Preceptive Part, and to the Sand7on, as 
holy, juſt, and good. : . 
This Law and Covenant our firſt Parents tranſ- 
greſſed. Whereupon the promiſſory Part thereof en- 
tirely eeaſed; but the Threatening took place, and came 
in Force by that Tranſgreſſion: The Commanding Part 
thereof ſtill continued, the Duties therein required be- 
ing founded in the neceſſary Relation between God 
and reaſonable Creatures; and what was Duty * 
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Everlaſting Goſpel, vindicated, 3 
the Fall, remained till Duty after the Fall, tho' Man 
had no Power left of obeying. 

Grace now interpoſed ; vix. by viſible Diſpenſation: 
And now was the Time to prevent poor Man from 
Deſpair and Deſtruction. A new Covenant, even a 
Covenant of Grace, was promulgated, Gen. iii. 15. 
wherein God took care to ſecure the Honour of his 
Law, and his own Glory, in that former Covenant, 
This I ſhall not now ſpeak unto ; but hereon there 
was again Commerce and Communion ſettled between 
God and Men; and poſitive Inſtitutions, as Sacrifices 
(Chap. iv. 4.) were injoined by God, as Means of that 
Communion, as Types of the promiſed Saviour, and 
Signs or Seals of the Covenant of Grace, held forth 
in the firſt Promiſe. _ | 

This Promiſe it pleaſed God to renew unto Abraham, 
with Enlargements, and further Explication, letting 
him know, that of his Seed the Promiſed Saviour ſhould 
come, and ratifying the ſame by an everlaſting Cove- 
nant eſtabliſhed with him : So that now the Promiſe 
did more expreſly and explicitly put on the Nature of a 
Covenant. 5 s 
Afterwards God made a Covenant with the /razl- 
ites the Seed of Jacob, upon Mount Sinai. The Na- 
ture whereof as a Covenant with that People, I ſhall 
not ſpeak ſo much unto, but as a Law eternally and 
univerſally obliging : For the Law was given by Moſes. 
Nor do the Laws that concerned the Polity and Govern- 
ment of that People as a Commonwealth, called the 
judicial Law, come under preſent Confideration ; 
neither the poſitive Inſtitutions, Rites, and Ceremonies, 
of Worſhip, called the Ceremonial Law ; all which 
were comprehended under the general Name of the 
Law given at Sinai : But I intend the Ten Words, or 
Ten Commandments, which God himſelf pronounced 
and uttered with an audible Voice, in the Hearing of 
the People, Exod. xx. which are called the Moral Law. 


In the Matter of theſe Ten Wards, there was a Re- 
| B 2 petition 


| Commandments, So that the Ten Commandments are 


a The Eternal Law, and 
petition or Rehearſal of the Law of Works made with 
Adam, in all its Demands of Duty : In the Manner 


of their being uttered and given, there was a Repre- 


ſentation of the Terror of that firſt Covenant to fallen 
Man: And all this for-Goſpel-Ends. In theſe is con- 


tained the Sum of all that Duty and Obedience which 
God required of his Creature Man. And again, theſe 
Ten are comprehended in Two Words, Love to God, 
and Love to our Neighbiur ; Mat. xxii. 37—40. The 
Moral Law therefore, given by Moſes, was, and 1s, a 
Tranſcript of the Law of Innocency made with Adam, 
requiring perfect ſinleſs Obedience. This J would a 
little confirm; becauſe to me, ſome Mens Talking, 
that God never dealt with Man fince the Fall upon 
thoſe Terms, Be innocent, and be happy, ſeem to have 
no favourable Aſpe upon this Truth. 5 
Take therefore which Commandment you pleaſe; 
and the ſame was a Law to our firſt Parents, and before 
the Fall written in their Hearts. Doth the Law of 
the Ten Commandments require us to know and ac- 
knowlege God to be the only true God, and our God, 
and fo to worſhip and ſerve him? This was alſo a Law 
to Adam, and is ſo to the Angels in Heaven. Did the 
Law of Moſes require the Worthiping of God, only 
in his own Ways, according to his own Appointment ? 
So did the Law of Creation. Briefly, the Law written 
in Adam's Heart was a perfect Law of Love to God, 
and Love to his Neighbour : Under which Two Heads 
Chriſt ſums up the Moral Law, or Ten Command- 
ments. Hence it follows, that the one of theſe Laws 
is the Tranſcript of the other, and the Requirements 
the ſame. This was the undoubted Meaning of the 
Aſſembly in their ſhorter Catechiſm ; 2x. 40, 41. 
The Rule (fay ant which God AT FIRST re- 
vealed to Man for his Obedience, was the Moral Law, 
And then they add, in Anſwer to the next Queſtion, 
The Moral Law is ſummarily comprebended in the Ten 
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Everlaſting Goſpel, vindicated. 5 
for Subſtance the ſame with that Law at fir/t revealed 
to Man, that is, written in the Heart of Adam, And 
this farther appears from hence, that there was an an- 
tecedent Obligation upon the People of /rael to keep 
this Law of the Ten Commandments, before its Pro- 
mulgation on Mount Sinai; and: alſo, that there is ſa 
upon us Gentiles under the Goſpel : Which muſt needs 
be, becauſe it is a Draught or Copy of the very Law 
of Creation. Tho' there was a particular Obligation 
upon the People of 1frae! to the Obſervation of it, 
ariſing from the Manner of its Promulgation to them, 
which We are not concerned with. And it was the 


Rule of the Covenant between God and them; God 


propoſing it to them for their Acceptance, and they 
taking it upon them to keep, Exed. xxiv. 3. Deut. v. 
27. whence it became in ſome Senſe a formal explicit 
Covenant between God and them; this we are no 
way concerned in. And laſtly, Chriſt in fulfilling the 


Law of Moſes, which he was under as an Iſraelite, 


fulfilled the very Law of Creation. It remains there- 
fore, that that Law given by Moſes, called the Moral 
Law, becauſe it is perpetually binding to all Men, was 
no Remedial Law, nor Law of lower Terms, but did: 
require perfet?, finleſs Obedience. And if that Law 
were not, then there never was any ſuch Remedial 


Law; becauſe then Men were fallen, and the Way of 


Salvation was always the ſame. : 
Howbeit, I willingly grant, There are ſome real 
Diſagreements between the Law of Innocency given to 
Adam, and that given by Moſes, altho* materially they 
agree, as has been ſhewn, unleſs any thing in the 
Fourth Commandment, relating to the Sabbath, may be 
an Exception, about which 1 diſpute not, They 
differed then, | | | 

I. In the Intention of the Lawgiver, and his End in 
giving them. For that Law given to Adam was in- 
tended by God as a formal Covenant of Works with 


him and his Poſterity. That given to the People of 


B 3 | ljrael 


1 The Eternal Law, and 
| J/-ae! was not ſo intended, made, or conſtituted, bß 
od; for then it had been contrary to the Promiſe | 
and Covenant of Grace made with Abraham, Gal. iii. 
17. 21. and they could have had no Salvation under it, 
And whereas I have already aſſerted, that the Law at 
$inai had the Nature of a Covenant between God and 
that People; we muſt know, 1. That it had ſo as to 
Temporal good Things in the Land of Canaan. 2, 
That it had an Eye to Jeſus Cbriſt, and his Coming 
under the Law, and ſo was truly a Covenant of Works 
to Him. For tho' there was no ſuch "Thing expre ſſed 
in the Covenant of Works, Theu or thy Surety ſhall 
die ; yet this was the great Delign of God in the 
Sinai Law, even Chriſt's Coming under the ſame, 
Gal. iii. 19. and therefore Moſes was a Typical Medi- 
ator in the giving thereof, 3. That the Levitical Or- 
dinances of Prieſts, Tabernacle, Altar, Sacrifices, &c, 
were an eſſential Branch of this Sinai Covenant: And 
herein there was Relief for their Miſcarriages and Sins. 
See Heb. Chap. viii. and ix. In the Epiſtles to the 
Romans and Galatians the Apoſtle hath a reſpe& to 
that Part of this Law or Covenant, wherein there was 
a Repreſentation of the Covenant of Mors And in 
the Epiſtle to the Hebrews. he treats of that Branch 
thereof which was a Repreſentation (in Types) of 
the Covenant of Grace: And his Diſcourſe in thoſe 
_ is very different to him that bath an Ear ta 

ear. 
II. In the Time and Manner of their being given, 
1. As to Time. The Law was given to Adam in his 
very Creation: And fo it was the fir? Diſpenſation 
wherein God dealt with Man for eternal Life: And 
thus the Law is more antient than the Goſpel, as to 
what was done in Time. The Sinai Law was given 
about T'wo Thouſand Five Hundred Years after the 
Fall, and that upon a Suppoſal of Goſpel Grace and 
Mercy foregoing : And thus the Goſpel is more antient 
than any Law given to allen Man: Becauſe it is 5 a 
| | Law 


3 by : 
miſe * 
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Law of Commandments, but' a free Promiſe, that muſt 
help and relieve in a fallen State. Therefore God 


came forth towards Man when fallen, Gen. iii. 15. not 


in any Law, but by a Promiſe, as ſuitable to his preſent 


State. If God gives a Law (as he did the Ten Com- 


mandments) to fallen Creatures, who have not Power 


to fulfil ; it ſuppoſes that he has a Deſign of Grace and 
Mercy in Hand, or he would never thus treat with 
them : And therefore there is no Law, /ince their Fall, 
given to the fallen Angels. If God call for Worſhip, 
it ſuppoſeth a Way Wherein he is appeaſed, and can 
accept that Worſhip, If he call for any Sort of Obe- 
dience, it is the ſame. It doth not neceſſarily ſuppoſe 
that Law to be a Remedial Law (which perhaps has 
partly led tothatMiſtake) ; but it doth ſuppoſe a Remedy 
provided, * If Faith and Repentance are commanded, 
that Command ſuppoſeth a Promiſe of the ſame fir ft 
in Being, or elſe they would-be in vain commanded, 


Faith and Repentance do firſt belong to the Goſpel in 


the Nature of Premiſes, contained in the firſt Promiſe. 
Thus the Goſpel is oldeſt. - 2. As to the Manner of 
their being given. The Law of Innocency was an 
internal Law written in the Heart; the Law of Moſes 
external, given by the Voice of God, with Majeſty 
and Terror, written in Tables of Stone, the Figures 
of the hard Heart of Man, wherein the Law is 
romiſed in the New Covenant to be written. ; 

HI. In the different State of the Perſons to whom they. 
were given. I he Iſraelites were Sinners, as were all | 
the World in that Day: But our ,t Parents were 
in a State of Innoceney; and the Law which they were 
under, was nothing elſe than that Righteouſneſs which 
was created together with them, excepting only that 
poſitive Prohibition, Gen. ii. 17. The Giving of the 
Law on Sinai in an external Manner, did ſuppoſe 
Man a fallen Creature, a Sinner, The Giving of the 


Evangelium docet, Lex obligat & jubet, Maccovii Diſtinc. Cap. 3+ 
| | B'4 . — 


8 The Eternal Law, and 
Law by external Commandments doth ſuppoſe ſo much. 
And Commandments in a negative Form (as Dr. 
Goodwtn obſerves) ſuppoſe the Nature of Man to run 
croſs with the Law. Hence the Law, as given to Adam, 
he being in a State of Innocency, required not Faith in 
Jeſus Chriſt, and his Righteouſneſs, nor Repentance, 
as it is a godly Sorrow for Sin; but as it was given at 
Sinai, and has fallen Man for its Object, it certainly 
requires both; Jeſus Chriſt having been before revealed 
in the Promiſe. Look but upon the different State of 
Man, either as zprigbt, or as fallen, and it is evident, 
that the very ſame Command, Thou ſhalt love the Lord 
thy God with all thy Heart, &c. as it reſpects upright 
Man, requires no ſuch Thing as Faith in the Mediator, 
in his Righteouſneſs, nor Repentance from dead Works; 
yet when it hath fallen Creatures for its Object, it 
doth require both: For a Sinner cannot love God, but 
thro* a Mediator: Nor can he, nor doth he, love him, 
unleſs he hate Sin, turn from it, and repent of it, after 
a godly Sort. Hence the Commands of Faith in Chrift, 
and of Repentance towards God, touched neither the 
firſt nor ſecond Adam. And for Chriſt to fulfil the Law 
in a Way ſuited to a ſinleſs State was ſufficient. 
TV. The Law given to Adam, and that given by 
Moſes, differ in regard of a Mediator. In -Adam's Co- 
venant, there was no Mediator. And, alas! what are 
Creatures without one, when'they have to do with the 
glorious God? In giving the Law at Sinai, Moſes was 
a Mediator, as a Prieſt extraordinary; for Mediation 
belonged to the Prieſthood. Herein he was a Type of 
Chriſt, the Mediator of a better Teſtament. Moſes 
ſtood between God and the People, received the Law 
from God's Hand, and gave it te Iſrael. Hereby they 
were inſtructed to receive the Law at Chriſt's Hand, 
only as a Rule 4 Life touching their own Obedience, 
and to look to Chriſt, the Mediator, for the perfect Ful- 
filling of it as a Covenant, To his Satisfaction they 
were alſo directed by the Sacrifices ordained by _ at 
inai. 
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Sinai. Theſe: Things I have been the larger upon, be- 
cauſe the right underſtanding of them is very uſeful in 
the Doctrine of Juſtification” 

I proceed to ſhew, That the Law in its highe/t Per- 
fection it a Rule of Obedience unto fallen Man; that 
there is no Abrogation of it, r Derogation from it 3 
but, as a Rule of Duty, it requires perfect and finleſs 
Obedience. For, 5 * 

I. The Moral Law, in its higheſt Perfection, ts 


ſuited to the unchangeable Nature and Wl of God. He 


deſigned it as a Repreſentation of his * glorious Holi- 
neſs. Now this it cannot repreſent, if it require not 
2 Mat. v. 48. Bat when it requires perfect 
Holineſs, it is a fit Expreſſion of God's Holineſs; and 
when it is invariable and immutable, it doth fitly repre- 
ſent to Men the Immutability of the Nature and Will 
of God, whoſe Law it is. It may not be imagined, 
that he, who 7s of one Mind, ſhould recede from, recal, 
diſannul, or diſpenſe with, his Law, to admit a leſs Per- 
fet. The Laws of the Medes and Perſians were un- 
alterable, becauſe they were loth to own that Imperfec- 
tion, and Want of Foreſight, which all Men muſt ac- 
knowlege in themſelves; well knowing, that all Laws 


bear the Impreſs and Image of the Lawmakers upon 


them. God's Law therefore muſt be perfect and in- 
variable, ſeeing. with him there is no Imperfection nor 
Variation, James i. 17. 

II. It is ſuited to our Relation unto God, and Depends 
ence on him in every State. It is a very righteous Law, 
ſuited to the Relation between God and us; a perfect 
Rule of that Obedience which we owe to God. No- 
thing leſs can be due to him than perfect Love, perfect 
Obedience. To ſuppoſe a Law given by him, require- 
ing and admitting imperfe& Faith, Love and Obedi- 
ence, is an unrighteous Imagination. And herein the 


Wiſdom of God appears in giving a Law at f, which 


* Mr, Polhill call: it, the Of-ſpining of God's Holineſs, Bs 
- needed 


The Eternal Law, and 


needed no Alteration, whatever Condition Man might 


4 Feſus Chrift himſelf, expounding the 
| fheweth, 


come into, 
III. Our Lor 


Moral Law, or Ten Commandments, clearly 


that the Law requires nothing leſs than Perfection, and 
Of this I muſt 
Expounding the Sixth Commandment, 
Aat. v. 21— 26. he correcteth the falſe Opinions re- 
ceived from the corrupt Gloſſes of the Doctors of that 
Day, as Expolitors agree. They thought, if they took 
away the Life of no Man, that Commandment [Thou 
But (faith he, v. 22) 1/ay 
unto you, that whoſoever is angry, without a Cauſe, ſhall 
be in Danger, &c. Not that he gave a new Law, for 
that was not his Work, John i. 17. but expounded the 
eld, according to the true Meaning thereof, in its Per- 
fection and Spirituality. /* a Man be angry without a 
Cauſe, without a juſt Cauſe, if it be not Sin that he is 
angry with; if there be Malice, Revenge, yea, or raſh 
Anger, in his Heart, which are the firſt Motions towards 
Murder, he ſhall be in Danger of the Judgment, that is, 
of the righteous Judgment of God, in the Account of 
the Law, Now, by virtue of what Command is that ? 
For it would be im- 
us to imagine, that the Law of Sinai did admit of 
urder, yea, or Malice, or raſh Anger, in the Heart. 
Again, Matth. v. 27. he expoundeth the Seventh 
The Doctors and Teachers of that 
Day took hold of the Letter, Thou halt not commit 
Adultery, and interpreted it only of the outward AQ, 
But Chriſt telleth us, an Inclination that way, a Pur- 
poſe of ſinning, yea, the luſtful Thoughts and Defires of 
the Heart, or, a Glance of the Eye, are a Breach of the 
Law, even of this Law. This is the Szncerity which 
the Law calls for, and nothing ſhort thereof is ſo ac- 


can admit of nothing ſhort thereof. 
ſpeak a little. 


Halt not kill] was kept. 


Even of this, Thou fhalt not kill. 


Commandment. 


counted thereby, 


lains the Third Commandment, con- 


Ver. 33. He exp 
cerning the taking of the Name of Godin wain, or fo 


oli 
and 


it 
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and raſh Swearing. He hath reſpe& to Lev. xix. 12. 
which they (it ſeems) interpreted of forſwearing them- 
ſelves. But (ſaith he) I fay unto you, Swear not at 
all ; that is, by Creatures, neither by Heaven, nor by 
Earth, &c. that is a profaning God's Name, contrary 
to the Third Commandment ; nor, by God himſelf, 
of Choice, or unneceſſarily. Swearing is ſinful, when- 


ever it is unneceſſary, much more when it is 24% and 


van, | 
The following * Verſes, to the End of this Chap, 
ter, ſet before us theſe weighty Points, (1.) What Be- 


haviour the Law requireth under Sufferings and Inju- 


Ties, ver. 38 41. (2.) What Carriage towards thoſe 
that are in need of our Aſſiſtance and Charity, v. 42. 
(3.) What a Frame of Spirit and Demeanour towards 
our Enemies, ver, 43. All theſe Things belong to 
the Second Table, and are to be referred to that Love we 
owe to our Neighbour, = | 

1. How we are to behave ourſelves under Injurtes, 
The 38, 39, and 40, ver. forbid all Malice, and all re- 
venging of a Man's ſelf, the doing any thing in a way 
of Revenge, either privately or publickly (as in Courts 
of Judicature), whatſoever a Man ſuffers, Rom, xii. 17. 


Here is alſo required Patience and Meetneſs, even to 


Perfection. Take Adam for Inſtance, ſuch as he was 
before the Fall, in theſe reſpects ; take Chriſt for an 


Example, 1 Pet. ii. 21, 22, 23. Such we ought to be, 


uch the Law requireth us to be . This is the Hort 
and (Ithink) clear Meaning of theſe Verſes, which do, 
in part, belong to the Ninth Commandment. 5 

2. Verſe 42. holdeth forth the Law of Kindneſs and 
Charity, as the foregoing did the Law of Mdeetneſs and 
Patience. And why is it laid down in ſuch full and ex- 
preflive Terms? To teach us, that whatſoever one 
that's perfect, full of Kindneſs, Love, and good Works, 
evenas Chriſt himſelf, would do, That the Law of God 

* Ver. 38—48, J defire the Reader to conſult the Verſes quoted, as le 


goes 77 
t Vid, Calvini Inſtitut. l. 2. c. 8. 8. 6, 74 


re- 
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requires, and Chriſtians ought to do, and nothing leſs. 
See Deut. xv. 7, 8, 9, 10. | | 

23. The 43, 44, 45, 46, 47, Verſes teach what 
Frame of Spirit and Behaviour the Law of God requires 
towards our Enemies. When the Law required Love 
to their Neighbour, they, by Neighbour, underſtood, 
him that loved them, and wiſhed them well; and ſo in- 
ferred, they might hate their Enemies. But Chriſt 
ſhews their Miſtake, and tells them, they muſt love their 
Enemies. By what Law, I beſeech you? Even by the 
Law of Moſes, which they had corrupted. This Ex- 
hortation is enſorced, (1.) From the Conſideration of 
God's Bounty and Kindneſs, and that his Children 
ought to be like their Father, ver. 45. (2.) From the 
Conſideration of what others do, whom they ought to 
excel, ver. 46, 47. 

Briefly, the Sum of all is, Be ye therefore perfect, even 
as your Father, which is in Heaven, is perfect, ver. 48. 
Theſe Words juſtify the Interpretation which I have 
given hitherto ; viz. that the Law requires o_— 
tion in every thing, in every Grace and Duty; Per- 
fection of Patience, Chaſtity, Reverence of God and his 
Name, Meekneſs, Charity, Love, &c. For Chriſt is ex- 
pounding the Law. Now the Law of God (faith 
he) requires Comformity to God: A Likeneſs not of 
Equality, but that we bear his Image to the utmoſt 
which Creatures are capable of. Thus we ſee what the 


Law, even the Ten Commandments, which were gi- 


ven to fallen Man, and are ſtill of Force, do require. 
Even perfe# finleſs Obedience. You fay, Who then can 
be ſaved ? I anſwer, No Man, by his own Performances: 
But Salvation is to be ſought by another's Righteouſneſs, 
even that of Chrift, who has perfectly kept this Law 
for us, as ſhall (God willing) beafterwards ſhewn. 

IV. The Requirements of the Law are to be meaſured 
by Cbriſt's Obedience, Such as he was, ſuch the Law 
requires us to be. But Jeſus Chriſt was perfect. Look 
upon him, and you may ſeg what God calls for, from 


poor 
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poor Man. Chriſt was a living Law. The Holineſs 
of the Law was-exemplified in him. He was a perfect 
Pattern of that perfect Rule; but not more perfect than 
the Law required. | | 
V. Were the Law aboliſhed, or were any thing 
abated from it, and a milder Law admitted into its 
Place, there would be no Sin in them who were under 
ſuch a Law ; or at leaſt it would be difficult, and perhaps 


' impoſſible, to know what were Sin, and what were not. 


For Sin is a Tranſgreſſion of the Law. The Law of 
Grace, ſpoken of by ſome, requires not perfect, but = 
cere Obedience. And where-ever that is (whatever Im- 
erfections there may be), there is a Fulfilling of that 
Lang or elſe there would be no Juſtification or Salvation 
by it. Can there be any Tranſgreſſion here, when it is 
eſſential to this Law, to admit of Imperfection and Sin, 
under the Notion of accepting Sincerity ? If fincere 
Obedience, in the loweſt Degree of it, be not a Ful- 
filling of this Law, how is it then a Remedial Law ? And 
if there be Degrees, it is no juſt Standard of Sin and 
Duty. It will be ſaid, Believers are Sinners in a ftrict 
Law-Senſe, according to the Law of Creation, Yes 
verilys and Conſcience will make every Man own (will 
he, nill he) that Law to be the Rule and Standard, 
® whereby to judge of Sin and Righteouſneſs. And if ſo, 
there can be no other; there is no room left for a new 
Law. They cannot ſtand together. If there is a new, 
the firſt waxes old, and vaniſhes away, Heb. viii. 13. 


Thus the Aſſertors of a new Law effectually overthrow 


themſelves, whilſt they are forced to have Recourſe to 
the old, to judge of Sin and Righteouſneſs, 

VI. Conſider we the Perſons who are the Objects of 
the Law's Requirements, in their different States, either 
as in the Fall, or as recovered. And here I maintain, 

1. That the World by Nature are under the Law, and 
that thoſe who periſh, do periſh under the Law of Creation, 
that Law or Covenant firſt made with Adam. This all 
Men by Nature are under, (1.) 4s to Obedience, They 

| 5 are 
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are held obliged tokeep the whole Law, tho' they are not 


able ſo to do: The Law conſidering not what they are, 


but what they ought to have been, to wit, perfect Crea- 
tures, Rom. ii. 12. 14, 15. As many as have ſinned 
without Law, without any external or viſible Pro- 
mulgation of the Law, which Iſrael had on Sinai, ſhall 
periſh without Law, There muſt be ſome Law then 
which they are concern'd in, for Sin is not imputed when 
there is no Law, Rom, v. 13. and ſo there were no Pe- 
riſhing. Clearly then it is the Law of Creation, the 
Work wheredf is written in their Hearts, ver. 15. tho? 
there had been no vi/ible giving of it to them. (2.) As 
to Puniſhment, They are obnoxious to Death, Rom. 
V. 13, 14. Sin and Death were in the World, before 
Moſes gave the Law; and that muſt be by virtue of 
fJome Law. Of what Law! It could be no other than 
the Law of Creation, It was by the Breach thereof, 
that Sin and Death entered, ver. 12. and that Men are 
obnoxious tothe eternal Curſe, as many as are of the 
Forks of the Law, Gal. iii. to. There are ſome there- 
fore, who are ſo, even all who are not of Faith, and ſo 
bleſſed with faithful Abraham, ver. 9. Theſe the Apoſtley 
declares are under the Curſe. Wherefore Men by Na- 
ture are under the Law, even as it is oppoſite to being 
under Grace. And under the Curſe of the Law they 


periſh, unleſs redeemed from it, Gal. iii. 13. And as to 


God's dealing with Men upon ſuch Terms [Be inno- 
cent, and be happy] ſince the Fall, it is ſufficient, that 
he dealt with them ſo in Adam; and that they 
have been once Tranſgreſſors, whereby all the World 
lies in a fallen State, and need not to be loſt over again 
under another Law, or * univerſal Covenant of Grace. 
And as to thoſe who are ſaved, God ſent forth his Son 
to fulfil the Law for them, and to purchaſe Faith, 
whereby his Redemption might be received. This is 
not to ſave them by a Law, but by Grace: For theſe 
two are the oppoſite Parts and Members of a Dittin- 

® Vide Robotham; Diſquiſit. in Hypoth, Baxt. de Fœdere Gratiæ, p. 19, 
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ction, Rom. vi. 14. John i. 17. and do differ in their 
whole Nature, and not in Degree only: Elſe it might 
be read backwards, That Grace came by Moſes, and a 
Law by Jeſus Chriſt. Therefore theſe two ought not to 
be confounded by ſuch an uncouth Expreflion | a Law 
of Grace], where no Man knows certainly what is 


meant by either. | 
2. That Believers are under this perfect Law, as a 


| Rule of Life. That they are under the Law to Ghri/t, 
the Apoſtle declares, 1 Cor. ix. 21. that they are under 


it as a Rule of Life and Converſation ; is, or ought to be, 
agrecd on all Hands. It is true, they have this Law 
not only externally propoſed, but written in the Heart; 
whence they preſs towards the Perfection of it. The 
Love of Chriſt is the Motive to Obedience, and the 
Law itſelf is held forth to them, as a fulfilled, ſatisfied 
Law, in the Hand of Chriſt : So that, tho? they fail in 
their Obedience, they cannot fall under its Condemna- 
tion, Rom. viii. 1. Becauſe, as a Covenant, it is aboliſh- 
ed, when it remains as a Directory of Obedience. And 
the Love to God and our Neighbour, which it requires 
as a Rule, is no leſs than perfect Love, and fo of every 
Duty. One Deſign of our Lord Jeſus, in Mat. v. was 
to teach the Uſe of the Law, as a Rule for his Diſciples 
to walk by, See ver. 44, 45- Andit is the Spirituality 
and Perfection of the Law that he teaches there, as has 
been ſhewn. | 

Were human Teſtimonies wanting, I might bring 
in a Cloud of Witneſſes, to confirm the Point I am 
upon. Dr. Ames excellently teaches *, < That the 
© Matter of Obedience is that very Thing which is 
© commanded of God, and fo ſummarily is contained 
in the Ten Commandments : For otherwiſe the Law 


© of God ſhould not be perfect. The Law of God 


therefore, altho', in reſpect of Believers, it be (as it 


* Ameri Medul, I. ii. ch. 1.4 20, 21. Materia Obedientiz eſt, &c. 


See allo the Alleml1y's Catechiſm upon the Commandments. 


© were) 
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were) abrogated, both as to Force of Juſtiſying, 
© which it had in the State of Integrity, and . the 
© Force of Condemning, which it had in the State of Sin; 
© yetitis of full Force and Strength as to the Matter 
© of Direction, and alſo it retaineth ſome Power of 
© Condemning, becauſe it reproves and condemns Sin in 
© Believers; although it cannot fully condemn Believ- 
© ers themſelves, who are not under the Law, but 
© under Grace.” ED 

Query. Why was ſuch a Law, requiring perfect 
Obedience, given, as at Mount Sinai, when Man could 
not keep it ? .Ianſwer, 1 | 

I. To ſet forth the Strifineſs and Terror of the Cove- 
nant of Mars. That we might know what the Law, 
which we had violated, required; what were the Terms 
and Conditions of Life and Happineſs in that Covenant; 
how terrible it is to fallen Sinners, that we might look 
for the Fulfilment of it in another. | 
2. To diſcover Sin, reprove thereof, and condemn for it. 
Becauſe the Knowlegeof the Law, and the Senſe of Sin, 
were ſo much worn out. Wherefore then ſerveth the 
Lau, Gal. iii. 19. if there was a Promiſe before, and 
Salvation thereby? It was added, viz. to the Promiſe, 
becauſe of Tranſgreſſion, to reprove thereof, and put a 
Check thereon, Rom. iii. 19. 

3- To awaken and flir up Men to inquire after a 
Saviour and Fuſtifier, whilſt the utter Impoſſibility of 
obtaining Righteouſneſs, and Life, by Works, is diſ- 
covered. The People of Iſrael, moved with the Ler- 
ror of giving the Law, aſked a MAdiator, which we find 
was pleaſing to God, Deut. v. 27, 28. This Uſe the 
ſpiritual Seed among them made of it : The reſt took 
it to be a Covenant of Works with /hemſelves, for eter- 
nal Life, not underſtanding the Meaning of God 
therein. | 

4. In the Wiſdom of God, to make way for, and be a 


means of, Chriſt's being born, or made under the Law, in 


order to his Fulfilling of it for us; as Mr. Petto excel- 
|  lently 
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lently ſheweth, in his + Book of the Covenant, p. 134. 


Nor do I ſee (faith he) how, by any viſible Diſpenſa- 
© tion, Jeſus Chriſt could have been born actually un- 


der the Law, if this Sinai-Covenant had not been 


* made. For the Covenant of Works, being violated 


_ © in the firſt Adam, was at an End as to the promiſing 


© Part of it, &c.” This therefore undoubtedly was the 
Way and Means, whereby Jeſus Chriſt, who was 
above the Law, was made under the Law for us, in a 
ſolemn and fublic Manner. For the People of Iſrael 
took it upon them, to do all the Words of this Law, 
Exod. xxiv. 3. 7. From whence, every one, who was 
born of that Race, was born under that Law, that Sinai 
Covenant, which was ratified by the Sprinkling of Blood, 
ver. 8. And unleſs they ſought Relief in Jeſus Chriſt, 
the promiſed Seed, it became a formal Covenant of 
Works to them. But Chriſt was mainly intended in it, 
to be the End thereof. It was added becauſe of Tranſ- 
greſſions, TILL THE SEED SHOULD COME, 10 
5 an End of Sin, and finiſh Tranſgreſſion, Gal. iii. 19. 

an. ix. 24. 3 | | 

For a Concluſion of this Chapter, I would briefl 
ſhew, what is the main eſſential Difference between the 
Law, and the Goſpel. For I take it to be of very 
2 Concernment rightly to diſtinguiſh between 
theſe. | | 8 

The Go/þel then is ſometimes taken for the Times of 
the New Teſtament. But it muſt not be ſo confined ; 
for the Goſpel was preached before to Abraham, Gal. iii, 
8. and, before that, to Adam, Gen. iii. 15. which is 
rightly called @po[evayytAtoy, the firſt Goſpel. Some- 
times it is taken more largely, for the whole Doctrine 
preached by Chriſt and his Apoſtles, including Repent- 
ance unto Life, Faith in 1 Chriſt, with all that 
ſpiritus] Obedience unto God, required of Believers. But 


3 who deſire to underſtand more of this Matter, I re er to this 
OS 2E it 


— 
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if we do more narrowly diminiſh it from the Law 
(which is neceſſary to be done, or elſe we underſtand 
not what we mean by either). It is a Doctrine » 
Grace, revealing Jeſus Chriſt, and his Righinaſueſ, 
holding forth a Promiſe of Chriſt, and the Spirit, of 
Grace and Glory to the Heirs of Salvation, Rom. i. 16, 
* Feb. viii. 10, 11, 12. The Goſpel preached to 

4a 


m, and afterwards to Abraham, was no other than | 
a free Promiſe ; and the Promiſe of Chriſt contained a 


Promiſe of all things pertaining to, and accompanying 
Salvation. I cannot but think, we may very muc 


learn what the Nature of the Goſpel is, and what | 


Doctrine is ſuitable to the Relief of fallen Man, from 
the firſt gracious Declaration of God to Adam. 


n the other hand, The Law confi/ts of Command- | 


ments, with Promiſes of Life to the Doer, and Threaten- 
ings of Death and Damnation to him that fails in any one 


Paint *. So that, as there is much Goſpel _— 


through the Old Teſtament in Promiſes, Types, an 


Prophecies ; ſo there is much of the Law contained in 

the New Teſtament. The clear Apprehenſion of theſe | 
things is very neceſſary for the right underſtanding of the | 
Dodrine of free Juſtification, 'and of the Way of | 

Salvation by Jeſus Chriſt: For which Reaſon I have 


mentioned them in this Place. | 


But it will be obje&ed, That the Goſpel alſo hath | 


Precepts ; particularly, that Faith and Repentance 
muſt needs belong thereto, as not being required of 
ſinleſs Man; and that God calls upon Man 

and believe ; ſurely this is Goſpel. 


Anſwer, That the Moral Law, as given on Mount | 
Sinai to Man, when in a Fallen State, required Faith 
on Chriſt, and Repentance from dead Works, is clear 
beyond a modeſt Denial: elſe it failed in a principal | 
Part of that inward Worſhip, which we owe to God, | 


* For other particular Differences, I refer to Mr. Taylor's Book, en- 
tifuled, The Law eftabliſhed by the Goſpel, c. 3. p. 23. to p. 41. 
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as our Redeemer. For thus he revealed himſelf, and 


thus he prefaced his Law; I am the Lord thy God who 
brought thee out of the Land of Egypt. Our God and 
Redeemer, I confeſs theſe Duties are called for, on a 
Goſpel ground, and on a Suppoſal of Goſpel-Grace be- 
fore revealed, and were alſo contained in the firſt 
Promiſe, but are commanded in the Law. Again, 
when God had revealed himſelf in a Way of Mercy, 
and had promiſed the Saviour to our firſt Parents; I 
would aſk, whether, upon this Revelation, the Law of - 
Creation did not oblige Man to believe in the Promiſe, 
and the Saviour therein revealed, and alſo to repent of 
his Sin (which indeed he ought to have done, whether 
there had been any Promiſe or no), without any new 
Law given to that End? I am confident a Denial of 
this cannot be defended . Theſe Duties therefore are 
not required in the Law by way of Conſequence, and 
remotely, as ſome other Duties which are of poſitive 
Inftitution ; as that whole + Frame of Worſhip under 
the Law, viz. Circumciſion, Paſſover, Sacrifices, &c. 
and the preſent Frame of Worſhip under the Goſpel, 
as Baptiſm, the Lord's Supper, and Matters relating to 
Diſcipline and Order. I maryel Men have not framed 
their New Law out of theſe things, which the Law 
could not have obliged to, unleſs mediante Lege poſitiva, 
by the Interpoſition of a poſitive Command, If theſe 
Laws were duly obſerved, we ſhould have more Church- 
work and Goſpel- order, than generally is to be found 
among thoſe who ſpeak moſt of the New Law, yea, 
or thoſe who profeſs moſt of Church- work, and walk- 
ing according to Goſpel-rule. But, I ſay, the Law of 
Creation obliged fallen Adam directly and immediatel 

to believe in Chriſt, and to repent of Sin, at leaſt, 


* See that accurate Book of Mr. 705 before quoted, p. 25. The 
coming forth of which was one Reaſon o | 


+ The Ceremonial Laws are to be referred to the Second Commandment, 
Mat ber on the Types, p. 53. Reprinted, 1705. 


C 2 mediants 


the Delay of this. 
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mediante Promiſſione, ſo ſcon as there was a Revelation 
of Goſpel- Grace. | . 


Now that this is no new Doctrine, ſee a full and 


large Teſtimony of the learned“ Chemmtius, which I 
think very proper to inſert here: Unto this Queſtion, 
Quæ fit propria Evangelit Dofrina ? What is the 


Doctrine proper to the Goſpel? He anſwers, Multa 
ſunt Scripture Teflimonia, &c. There are many | 
© Teſtimonies of Scripture, which manifeſtly affirm, | 
that the Doctrine of Juſtification before God is to be | 
learned and fetched, not from the Law, but from | 
the Goſpel, Rom. i. 16, 17. c. iii. 21. c. iv. 13, &c. | 
Alſo that the Object of juſtifying Faith is not the | 

oice of the Goſpel, | 
which therefore is called the Law and Word of Faith. | 
Therefore we muſt determine from evident and firm 
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„558. Francefurti, 1603, 


Doctrine of the Law, but the 


Teſtimonies of Scripture, what is the proper Doctrine 
of the Goſpel (which muſt be ſeparated from the 


Law) revealing the Righteouſneſs of Faith before | 
God, which Faith embraces and apprehends unto | 
Righteouſneſs, and eternal Life.—And then he ad- 
moniſhes * How pernicious Miflakes in all Times 
have happened in the Article of Juſtification, even 
from hence, that it was not rightly judged from true | 
Foundations, what is the proper Doctrine of the | 
Goſpel, in which Faith ought to ſeck Righteouſneſs | 
before God.“ A little after he ſheweth, That | 


ſome feigned this Difference between the Law and 
Goſpel, that the Law, now after the Revelation of 
the Goſpel, doth therefore not juſtify, becauſe it de- 
livered imperfect Precepts, concerning external good 
Works, to be performed from Fear, and had only 
Corporal and Temporal Promiſes ; but that in the 
New Law, there are more perfect, excellent, and 


ſevere Precepts, which might bring Righteouſneſs to | 


the Doers, &c. If it be aſked, what therefore doth 
* Chemnitii Loc. Theolog. pars ſec, de Loco Fuſtif, Edit. mihi Bus, 
Faith? 
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Faith ? they anſwered, It believes thoſe things are 
true, which are written in the new Law. But 
what doth Chriſt ? Some (i. e. Papifts) ſay, that he 
only brought theſe new Precepts : Others, who at- 
tribute a little more to Chtiſt, that he gives us that 
Grace, by which we might fulfil the Precepts, and 
© by them obtain Righteouſneſs, and eternal Life. 
But Paul expreſly denies, that Chriſt came that we 
might be juſtified by Commandments of Works. 
And afterward, * This Foundation is manifeſt, that 
the Righteouſneſs of God, without the Law, is re- 
< vealed in the Goſpel. If therefore this which they. 
« define is the proper Doctrine of the Goſpel, it follows, 
« that the Righteouſneſs of Faith conſiſts not only. in 
« the Application of the free Promiſe, concerning the 
KRemiſſion of Sins, for the ſake of the Mediator 3 
© but alſo that Newneſs [of Life] or good Works, is a, 


a aA ee * «a &A 


'6 ſubſtantial Part of it. And our Adverſaries the 


Riphteouſueſs of” Faith before God. For they ſee that 
this K 85 orten wp; Tor if it A dete tel, that 
the Doctrine proper to the Goſpel, is not only con- 
cerning Faith of the free Promiſe, but alſo concern- 
ing Renovation, or good Works; then preſently it 
will follow, that alſo good Works do enter our 
uſtification, as a Nerf Cauſe; becauſe that IN 
THE GOSPEL 7s revealed the Righteouſneſs of 
© God, Here he quotes a Paſſage'of Luther, on Gal, 
©1i. 14. He who Welt knows to diſtinguiſh the Law 
from the Goſpel, let him give Thanks to God, and 
© let him know that he is a Divine. I certainly in 
© Temptation did not yet know it, as I ought. And, 
© Thou penny; as diligently. diſtinguiſh the Rightome 
* neſs of the Goſpel, from the Righteouſneſs of the 
© Law, as thou doſt diftinguiſh Heaven from Earth, &c: 
TY C3 And 
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And what other Light (ſaith our Author) hath di- 
© ſperſed the groſſeſt Darkneſs of the Popiſh Kingdom, 
© but this chiefly, which hath demonſtrated the true 
© Difference of the Law and Goſpel.” Here he pro- 
ceedeth excellently to give the Differences, which the 


Learned may peruſe ; and perhaps there is no Man ſo | 
learned, but it may be profitable to him ſo to do. He | 
further teacheth, that although in the Doctrine of 
« Chriſt, and the Apoſtles, many Sermons are found | 


concerning Sin, and good Works; yet this is not 
the proper Doctrine of the Goſpel, as it is diflin- 
< guiſhed from the Law, but the Precepts of the Law 
© are repeated in the Preaching ef the Goſpel. Not- 
withſtanding he doth not reject, but explain, the uſual 


Definition, that the Goſpel is the. Preaching of Re ent- © 
once, and Remi ſſion of Sins, He diſputet, That 
© thoſe who contend that the Goſpel, properly ſo. | 


E called, doth not only contain the Promiſe of Grace, 


© but alſo the Doctrine of Good Works, ſuch do not | 


© underſtand what they ſay; for thus the Difference of 


© the Law and Goſpel is conſounded, which the Apoſtle | 


c doth ſo eſtabliſh, and the Goſpel is transformed inta ö 
5 a Law. And theſe Foundations being plucked up, | 


© the Purity of the Doctrine conperaing uſtification 


© can't conſiſt. He alſo mentions Melan&han, who. | 
c {Sick he) admoniſhes, that altho* in the Doctrine of 
« Chriſt, and the Apoſtles, there are many Sermons of | 


* 


KRepentance, and of the Law, yet it is another 
6 Queſtion, What is 2 ge — to the Goſpel, 
and to be ſeparated from the Law ? And Luther, on 
© Gal. ii. that Commandments are found in the Goſpel, 
© theſe do not belong to the Goſpel, 2 are Expoſi - 
© tions of the Law, and Appendices of the Goſpel.“ 

This was the Doctrine which thoſe Reformers 
thought neceſſary to preach and 71. againſt the 


Papiſts, who ſet up their own Works and Kighteouſ- 
N | Goſpel, and — 


neſs, confounded Law 7 aw 
inſtead of the Goſpel. Here then the Reader may ire, 
n er the Hope then tee, 
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that theſe Controverſies were 5 long ago, be- 
tween the Proteſtants and the Papiſts, which of late 
have been unhappily revived among ourſelves. 
Let me make theſe things a little practical, by a 
Word or two of Uſe. | „ 
1. Tell me, you that deſire ts be under the Law, do 
you not hear the Law? Gal. iv. 21. Do you not hear 
what it requires? Thoſe who were ſaved under the 
Law, were ſaved by the Promiſe, or Covenant of 
Grace, with Abraham. Therefore no Man can be faved 
by a Law, but by Promiſe, and Free Grace. For ij 
the Inheritance be of the Law, it is no more of * 
Gal. iii. 18, The Law, and Promiſe, are diſtingui- 
ſhed, and oppoſed ; that where-ever you bring in a Law, 
you exclude the Promiſe. | | 
2. Here ſee the Need of a Mediator. If the Law re- 
quires perfect Obedience, what will you do without 
one? What will you do without his Righteouſneſs ? 
Beg, as //rael did, that the Word may not be ſpoken 
by an abſolute. God. It is ſad, if thou takeſt that to 
be a Law of Grace, which, if thou attempteſt to keep 
a as ſuch, will tear the Caul of thine Heart to pieces! 
ip, The Thunder of Mount Sinai will ſtrike thee dead; 
on this fiery Law will burn thee up: O] then come unto 
ho Mount Sion, to Jeſus the Mediator, and to the Bliad f 
of ſprinkling ; where you will bleſs God for ever, not for 
of | a new Law, but for the new Covenant, even a Cove- 
ger nant of Promiſe. | 
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Shewing, That the Rule of Obedience, or 


Duty, and the Rule of Righteouſneſs for 
 Fuſtification, are the ſame. | 


Bedience, and Righteouſneſs, in the Matter of 
Juſtification, are the ſame. The New Metho- 
diſis, for aught I can perceive, are at a loſs whether 
they ſhall ſay, that the Law abates of its Requirements ; 
and that the Demands thereof are not now ſo high, as 
to require a perfect Obedience: Or, whether they ſhall 


ſay, that it doth indeed require the ſame, and that ſtil} } 
perfect Obedience is 7 but it doth not inſiſt upon 


it, as the Condition of Fuſtification 3 it doth accept of 
lower Terms, notwithſtanding what it may demand, 
as Duty. They ſpeak indeed of a New Law, which 
is the Rule of Righteouſneſs, while the Old perhaps may 
be allowed to be the Rule of Duty. But their new 
Law (if ſuch a Law there be) makes the other old, 
and diſannuls it: For it is deſtructive of, and contrary 
to it. For, can we be under two Laws at the ſame 
time, ſo eſſentially different, the one requiring Per- 


fection, the other accepting of an imperfe& Righteouſ- 


neſs of our own, inſtead of a perfect? They hold, that 
the New Law condeſcends to lower and milder Terms 
than the Old. Now, let me aſk, Whether it be 
milder in Demands, or only in its Acceptation, as to 
Juſtification ? If they ſay, in Demands, it requires not 
ſo much as the old Law did : 'Then the Will of God, 
revealed in his Law, is not unchangeable ; yea, then 
here is a Law of God that don't fo much as require 
Perfection in Obedience; and no Man can certainly 
ſay, what Imperfection it will admit of, or what Obe- 
dience it will accept ; and laſtly, then the Old Law is 
diſannulled, and made void thereby, If they ſay, the 
Demangs 
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| Demands are the ſame, but it accepts of leſs : Verily 


It cannot be a Law of Righteouſneſs, but only a Rule 
of Acceptation, wherein God ſets out what be will 
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then there is no New Law, in point of Duty, or Com- 
mandments of Duty, and conſequently it is no Law. 


accept of ; a Law that God hath made to himſelf (as I 


may ſay) to deal with Men upon lower Terms than 


his Law at firſt required. Here is the Dilemma, let 
them take which Part they pleaſe, the Truth is ſtrong- 
eſt, and will prevail. Therefore this ſhall be my 
preſent Work, to evince, that the Lato at fir/t given to 


an, is the Rule of that Righteouſneſs whereby we muſt 


be juſtified, as well as the Rule of our Duty and Obedi- 
ence, This I ſhall confirm, 1. By ſome Reaſons. 2. 
By Scripture. © 7% 

I. For Reaſons. 5 h 

1. It is unworthy of God, unworthy of his Divine 
eee to imagine that he ſhould give one Law as 


a Rule of Obedience, and another as a Rule of 


Righteouſneſs for Juſtification, For, | 
(I.) This ſeemeth not agreeable to the infinite Wiſdom 


and Foreſight of God. Men meke Laws, and are 


forced to alter them, becauſe they do not foreſee all 


Events ; but herein appears the Wiſdom of the great 


Lawgiver, and the Glory of his Law, that he gave 
one Law once for all, which ſhould ſtand for ever, into 
whatſoever State and Condition Man ſhould come, 
both while innocent, when fallen, and when recovered. 


Herein is the admirable divine Perfection of God's 


Law ; and herein it is a fit Repreſentation of the un- 
changeable Mind, and Will of God. ry 


| (2:) The infinite Juſtice, and Holineſs of God, would 
not admit of any thing leſs than a perfect, and every 


way complete Righteouſneſs, wherein to juſtiſy 4 Sinner. 
In juſtifying, he muſt ſhew forth the Righteouſneſs and 
Holineſs of his Nature, Rom. iii. 25, 26. A Righte- 
ouſneſs anſwerable to what is required in his Law, 
could do this, and nothing ſhort thereof, Memorable 

are 


= 
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are the Words of Calvin to this Purpoſe ®. © Firft 
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let us conſider (/aith he) that we diſcourſe not con- 
cerning the Righteouſneſs of an human Court, but of 
the heavenly Tribunal, that we may not judge by 
our own poor Meaſure, by what Integrity of Works 
the Divine Juſtice may be ſatisfied. It is marvelous 
with what Raſhneſs and Boldneſs that is commonly 
defined: And you may ſee, that none do talk more 
confidently and . concerning the Righteouf- 

nefs of Works, than they who are either openly 
Wicked, or do harbour fecret Vices. This cometh 
to pafs, becauſe they think not of the Righteouſneſs 
of God, whereof if they had but the leaſt Senſe, 
they would never make ſuch a Sport of it. But cer- 
tainly it is beyond meaſure deſpiſed, if it is not ac- 


knowleged ſuch, and /o perfect, that nothing can be 


accepted thereby, but that which is perfect, and in 
every Part complete, and defiled with no Spot, ſuch 
as never was, nor ever ſhall be, found in Man. It is 
eaſy indeed, and ready at hand to every one, to 
trife in the Shades of the Schools, concerning the 
Worthineſs of Works to juſtify Men: But when 
we muſt come into the Sight of God, ſuch Trifles 
muſt be diſmiſſed, becauſe there the Matter is treated 
ſeriouſly, and is not managed with a vain Strife of 
Words. Hither ! hither our Minds muſt be carried, 
if we would enquire concerning true Righteouſneſs 
with Profit ; how we may anſwer the heavenly 
Judge, when he ſhall call us to an Account? Let us 
ſet that Judge before us, not ſuch as our Underſtand- 
ings do naturally imagine, but ſuch as he is deſcribed 
to us in the Scripture, viz. by whoſe Brightneſs the 
Stars are darkened ; by whoſe Strength the Moun- 
tains are diſſolved ; by whoſe Anger the Earth is 
ſhaken ; by whoſe Wiſdom the Prudent are taken in 
their own Craft ; before whoſe Purity all things are 


e Inſtit, I. 3. c. 12. f 1, Principle ergo nobis ſuccurrat ill, * 
| 6 defiled z 
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© defiled ; whoſe Righteouſneſs the Angels are not able 
© to bear ;—whoſe Wrath pierceth to the loweſt Hell. 
© If he fit, I fay, to examine the Deeds of Men, who 
5 ſhall ſtand ſecure at his Throne? J. xxxiii. 14.— 
He who walketh in Righteoufneſes and ſpeaketh Truth. 
« But let him come forth, whoſoever he is. Yea, but 
that Anſwer hinders ; for againſt him a terrible Voice 
© ſoundeth, If thou, Lord, ſhouldeſt mark Iniquity, 
O Lord, who ſhall ſtand ? P/. cxxx. 3. —In the 
© Angels he finds Pravity, and the Heavens are not 
© clean in his Sight, Fob iv. 17. c. xv. 15. 

(3-) The Truth and Faithfulneſs of God will not ad- 
mit of any thing leſs than a perfect Righteouſneſs fer 
Juſtification. When he hath once ſaid, Theſe are the 
Terms of Life and Happineſs to Man, and he who falls 
ſhort is curſed, Gal. iii. 10. * ſurely it cannot be, that 
he ſhould go back, make Abatement, or come to a 
Compoſition. This Law did not attain its End in our 
Primitive State, which was Obedience ; yet this End 
muſt be attained, if Sinners are ſaved, and the Threat- 
ening muſt take place, that the Truth of God might 
be ſecured. But to preſs the Matter cloſer ; hat was 
the Reaſon that God would give a Law (Exod. xx.) after 

an was fallen, requiring perfect Obedience, 10% love 
Ged with all our Heart, and our Neighbour as ourſelves ; 
forbidding all manner of Stirrings and Motions of the 
Heart, contrary. to this Law, as ſinful, if he intended 
to juſtify and fave him by a %% r Obedience than what 
was required in this Law? Surely, He would only 
have given 1 fallen Man the Law ſuitable to his State, 
and which he intended to ſave him by, and not that 
Law which he had broken, and never could fulfil ; un- 
leſs He intended it ſhould ſome way or other be fulfilled. 
Neither indeed could this Law be of abſolute, and in- 
variable Truth, ſaying, thou ſhalt do fa, and thou ſhalt 
not da ſo; and the Man that doth them ſball live in them, 
and Curſed is the Man that continues not in all things, &c. 
2 Vid. Tullii Juſtif, Paulin. c. 8. P. 85, 3 
6M. 


— Ho ou En rc. —— er 


— EDO — — 


. K > ee 
5 J 


28 The Eternal Law, and 
Rom. x. 5. Gal. iii. 10. If God did, and did intend 


to, accept of ſomething elſe, of ſomething Je/s than 


what was here required, what was this Law given for f 
Certain it is, that Man could not obey it. For it muſt 
be remembred, it was given to fallen Creatures. The 
principal Reaſons were, to diſcover what was that Obe- 
dience, which we ought to yield in our own Perſons ; 
and to be the Rule and Meafure of the Mediator's 
Obedience. Where can the Truth of God be ſecured 


but in Chriſt? If God could conſiſtently with his 


Truth and Holineſs have abated any thing, He would 


have accepted of the Adtive Obedience, and Interceſſion, 


of Chrift (Let me ſay, theſe were worth more than all 
the World, and all the Righteouſneſs of it) and have 
abated him his Dying. WE 1s 4 | 


(4) This Imagination of a New Law, as the Rule of 


a Juſtifying Righteouſneſs, hath but an untoward Aſpet? 
upon God's Unchangeableneſs. For, He is of one 
Mind, and who can turn him? Job xxiii. 13. He never 
aſks higher than he will take, nor ſtoops to lower 
Terms than he aſked. - He entirely ſecures the Honour 
of his Holineſs, the Glory of his Law, and all his 
Perfections, in K . 3 Ja. xlii. 21. which is done 
by Jeſus Chriſt our Lord. $3: A OP oh, 

2. In JESUS CHRIST), Obedience and Righte- 
onfneſs are one and the ſame thing, and the Law was the 
Rule thereof. If then we are juſtified by / Chriſt's 
Righteouſneſs, and He fulfilled the ſame Law, which is 
the Rule of our Duty; it is one and the ſame Law, 


which is 'the Meaſure of a Jultifying Righteouſneſs, 


and the Rule of our Duty. But this will be afterward 
ſpoken to, if God will. Se 1 


bY 


IT. For the Confirmation of this Point by Scripture, 
Conſider Mat. v. 19, 20. Wheſoever hall break one of 
theſe leaſt Commandments, which he may think to be 
the leaſt, or in the leaſt and loweſt Inftance, in the 
Thought, or ſecret Motion of the Heart; and ſpall 
teach Men ſo, either by teaching a pretended Geſpel- 
2 N | Liberty, 
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Liberty, that we are not under the Law as a Rate; 
or by Teaching, that there is an Abatement made in 
what the Law required, that it is not ſo ſtrict as to ex- 
tend to the 2nward Frames of the Heart, or the like; 
He ſhall be called leaſt in the Kingdom of Heaven; if he 
have any Part therein, yet he comes off with Loſs. 
But whoſoever ſhall do, and teach them, ſhall be called 
great, &c. That Jeſus Chriſt both did and taught them, 
even to Perfection, and in Purity, cannot be denied, 


He therefore above all Others is GREAT indeed in 
the Kingdom of Heaven. But ſa, far as any of his 


Servants do delight in the Law of Gd after the inner 
Man, and do, and teach it in Purity, They alſo ſhall 
be called Great according to their Meaſure, and the 
Grace they have received. J. 20. For J ſay unto you, 
that except your Righteouſneſs exceed, &c. 9. d. your 
Righteouſneſs muſt be without any Breach of the leaft 
Commandment ; it muſt exceed that of the Scribes and 
Phariſees, elſe ye ſhall in no caſe enter into the Kingdom 
of Heaven, The Law muſt therefore be fulfilled by 
Another for us. For verily as to all the Externals of 
Religion, it will be a hard Matter for any Man to ex- 
ceed ſome of the Scribes and Phariſees. Yea, and in 
outward Converſation, ſome of the Saints have mif- 
carried at a greater Rate than many of them. It will 
be ſaid, They wanted Sincerity, and were but mere 


| Hypocrites, and ſo every true Chriſtian doth exceed them. 


I anſwer, In many of them there was not (I conceive) 
a groſs Hypocriſy ; they did not intend to deceive, but 
verily aimed at keeping of the Law, and attaining 
Righteouſneſs, Rom. ix. 31. c. x. 2. But, I take it, 
Chriſt's Meaning is, You muſt have a Righteouſneſs 
that ſhall excel theirs materially, in all the ſeveral Acts 
of Obedience to the Commands thereof. As in the 
Matter of Abſtinence from Anger, from Adultery, 
from Revenge, and the like; in which reſpe& they 
might attain as far. as any Chriſtian ordinarily doth 


attain, and yet it was unavailable ; there muſt be a 


Righteouſneſs 
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Righteouſneſs more perfect ſtill, anſwerable to what he 
ſaid before, v. 18. God will abate nothing. For, 
Chriſt having ſaid this, proteeds to give ſuch an Ac- 
ccount of the Spirituality and Perfection of the Law, 
as has already been declared. Now then, when Chriſt 
had ſaid, Your Righteouſneſs muſt exceed that of the 


Seribes, &c. and then goes on to tell them, that the 


Law forbids every finful Motion, and requires Perfection; 
is it not clearly to ſay, that the Righteouſneſs of the 
Scribes and Pharifees, whereon they truſted, was ſhort 
and inſufficient on this account; becauſe it did not 
come up to this Purity and Perfection of the Law ? So 
that it was not inſufficient only, as a Meetneſs for 
Heaven, becauſe they wanted Truth of Grace, but as a 


Title to the Kingdom, on a Reaſon common to them 


with the beft Chriſtians whatſoever. But Chrift in- 
ſtanceth in them, becauſe they were looked upon in that 
Day as Men of higheſt Attainments. Again, when 
he tells them, that the Righteouſneſs of the Phariſees 
was inſufficient, becauſe it did not come up to the Per- 


fection of the Law; and withal tells them, that they 


muſt have a better Righteouſneſs : Is it not clearly to 
fay, that they muſt have a Righteouſneſs anſwerable to 
this Law of God, thus ſpiritually interpreted? Or elſe 


whatſoever Righteouſneſs they ſhould make mention of, 


would leave them ſhort of Heaven at laſt, 
See another Scripture, viz. Gal. iii. 21. F there 


had been a Law given, which could have given Life, 


werily Righteouſneſs ſhould have been by the Law. The 
Apoſtle here faith, That neither the Law of Moſes, 
nor any Law which had been yet given, could give 


Life; and that therefore a 7u/{ifying 4%. wager could 


not be by-any Law, Now what was the Reaſon the 


Law could not give Life? I anſwer, It was weak 
through the Fl:ſh, Rom. viii. 3. Fallen Man could not 
ſulfil it. And why could they not fulfil it? Becauſe it 
would not accept a ſhort, imperfect Performance, as a 
Righteouſneſs ; but required Perfection: Elſe it might 


have 
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have been done, as well as Men can now fulfil the 
Law of Grace, as they think. There was ne Law 
therefore under the Old Teſtament, by which Men were, 


or could be ſaved. The Sinai Law itſelf (which was 


as much a Law of Grace as any other) could not give 
Life. Then neither are New — Believers ſaved 
by a remedial Lau, ſeeing the Way of Salvation is one, 
from the Beginning to the End of the World. So that 
that Righteouſneſs whereby we muſt be juſtified, muſt 
completely anſwer the Law in its higheſt Demands, 


and utmoſt Extent. + For what if, having obſerved 


all other Commands of God exactly, ſo much as 
© one Tittle of the Law is neglected by thee ; * What 


© will thy Righteouſneſs ſay to us in this Caſe ? Do 
< you not ſee that the Sentence of the Law being pro- 


© nounced, you are as much in the Fault, as if you 
© were guilty of all Unrighteouſneſs ?? 
I confeſs, this Account of things will bring in al 


the World for Sinners. And I am willing to be found 


of that Number, as Paul was, of whom I am chief, 
1 Tim. i. 15. that I may have a Part in that faithful 
and acceptable Saying, That Chrif? Feſus came into the 
World to fave Sinners. 

Let this Doctrine then be improved, 

1. For Humiliation; to humble thee for thine in- 
finite ſhort-coming. And let thoſe who talk of their 
New- Law: Sincerity, look to it, that they have Sincerity 
indeed; for they will one Day find it true, that nothing 
elſe will paſs for Sincerity, than for a Sinner, one wha 
is on all Accounts ſo, and as ſuch, to truſt alone in 


Chriſt's Righteouſneſs, becauſe in himſelf he is wholly 
loſt. Thus the Pride of all Self-Righteouſneſs is 
brought down. All fencere Endeauours (as they are 


taken to be) to receive Chriſt as a Latugiver and King, 
and to keep the Law, which flow not from ſuch a Faith 
in Chriſt the Saviour, will be accounted Inſincerity; 
and therefore can be no Mark of Sincerity. Plainneſs 

Fe on Juſtific, againſt Oſovius, Engliſh Tranſlation, p. 20, 


is 
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is beſt in Matters of eternal Conſequence. What true 


Goſpel-Sincerity is, ſee in Hab. ii. 4. and Phil. iti. 3. 


2. For Holineſs. If the Law require Perfection of 
Obedience, what manner of Perſons ought we to be, 
who profeſs Faith in Chriſt * Our Lord Jeſus, in Mat. 
v. 19. 29, 30. 45. not only teaches what the Law re- 


quires for a ju/tifying Righteouſneſs, but alſo recom- 


mends a very high Regard to this Law of God in a 


way of Duty. For ſeeing the Law of God is fo ſacred, 
that it muſt be perfectly fulfilled, and Chri/t did fulfil 
it; every Chri/tian ought to have the greateſt Reſpect 


to all its Commands, and to the Example of the Lord 


Jeſus. | | 


CHa p. III. 


Shewing, That fallen Man, both as in the 
Fall, and when recovered, is utterly un- 
able to anſwer the Demands of the Law, 


or fulfil ſuch a Righteouſneſs, as it re- 


« 
* 


quires unto Fuſtification. 


F it be Truth, which has already been proved, That 
the Law of God condemns, as ſinful, all the Luſt- 
ings of the Heart to that which is evil, and as a Rule 
of Obedience, requires perfect Holineſs, then it cannot 
be denied, that fallen Sinners cannot fulfil this Law 
themſelves, without denying that we are Sinners, 
which would be to deny the whole Scripture. See 
Eccleſ. vii. 20. 29. 1 John i. 10. If it be ſaid, They may 
fulfil the New Law, and ſo be juſtified ; this Oljection 
is already prevented, by ſhewing in the foregoing Chap- 
ter, That no other Righteouſneſs can juſtify, than that 
which anſwers the / and perfect Law of God. bac 
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The Papi/ts talk at that rate, That the Unregenerate 
cannot fulfil the Law, but the Regenerate, by the 
Help of the Spirit of God, can fulfil all Righteouſneſs; 
at leaſt what is neceſſary to juſtify, by the Works of 
the Law; whom I ſhall not ſtand to confute, ſince 
that famous Marty rologiſt, Mr. Fox, hath well done it 
already, ubi ſup. p. 155, &c. 

1 _ — 3 upon this Head, for that thoſe 
with whoſe Doctrine I am concerned, will own the 
Truth of it; as to the old Law, which (according to 
them) God inſiſteth not on as the Rule or Meaſure of 

a Juſtifying Righteouſneſs : But as to the New Liw, 
the Fulfilling whereof by us is that (according to them) 


which God infiſteth on; they will not ſay, That we 


are unable to anſwer the Demands thereof, or to fulfil 
ſuch a Righteouſneſs as it requires unto Juſtification. 
Hence it is they ſeem to doubt, whether they ſh.1l call 
it an imperfee? Obedience and Righteouſneſs or not. 
For Sincerity is the Perfection thereof. And therefore, 

Obj. It may be, ſuch Scriptures will be objected here, 
as theſe, viz. Mat. xix. 17. If thou wilt enter into 
Life, keep the Commandments. And Rom. ii. 13. Not 
the Hearers of the Law are juſt before God, but the 
Doers of the Law ſhall be juſtified, ver. 26. If the Un- 
circumciſion keep the Righteouſneſs of the Law, &c. 
From whence it may ſeem to ſome, (1.) That it is by 
a Perſonal Obedience of our own, chat we muſt go ta 
Heaven. (2.) That therefore there is ſuch a thing as 
keeping the Commandments, if not to abſolute Perfection, 
yet to ſuch a Degree as is required, or at leaſt acccpicd 
of God, by a Remedial Law; for that he will accept 
of a ſincere Defire and Endeavour to perform them, 
So that a Man may fulfil the Commands, zn come up 
to the Terms, of the new Law, unto Juſtification. 


Anſw. I begin with that "Text in Matthew. The 


young Man who there came to Chriſt, was cne of thoſe 
who had a Zeal of God, and made Conſcience of 


keeping the Law; who was (es the generality of the 
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Fews in that Day were) following after Righteouſneſs by 
the Works of the Law, and thought that his own Doings 


and Obedience would carry him to Heaven. * There- 


fore the Deſign of our Saviour in his Anſwer was, 
© not to ſhew him the way, by which it was poſſible, 
© that he, or any other, might come to Heaven, but 
only to convince him of the Errors of the Phariſaical 
Doctrine. They taught eternal Life to be attainable 
© by the Works of the E. and by a fulfilling thereof, 
according to that imperſect Senſe they gave of it, of 
which we have heard, Chap. 5. The Way to 


Eternal Life (faith he) ers, fa your Doctrine, 

Men may perfectly 
keep the Commandments of God; he that doth ſo 
© ſhall be ſaved; therefore keep the Commandments. 
Not that our Saviour thought he could do it, or that 


is plain before you. You ſay 


© there did lie a paſſable Road to Heaven that Way, 
* but that he might convince him of his Error, and 
© the Need he had of a Saviour.“ PooPs Engl. Annot. 
Further (I conceive) Chriſt's Deſign was to diſcover 
the ignorant Opinion which he had of his own keeping 
the Law, by drawing forth that Anſwer which he next 


made, ver. 20. All theſe have I kept, &c. Knowing 
therefore what was in Man, he makes Trial of him in 


one thing, ver. 21. Go ſell that thou haſt, and give to 
the Por, &c. to diſcover how little there was of Love 


either to God, or his Neighbour ; and alſo to hint the 


true Way of Salvation, by believing on himſelf. 
In the ſecond Text, viz. Rom, ii. 13. The Scope 
of the Apoſtle is not ſimply to ſhew how Sinners are 


© now juſtified in the Sight of God, but to ſhew what 


< is requiſite to Juſtification, according to the Tenor 
© of the Law; and that is, to do all that is written 
© therein, and to continue ſo to do; and if there be 


any Man that can bring ſuch conſtant and perfect 


© Obedience of his own performing, he ſhall be juſtified 
© by God ; but inaſmuch as no Man, neither natural, 


nor regenerate, can fo fulfil the Law, he muſt ſeek 
- a | + for 
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« for Juſtification in ſome other Way. The Text 
« thus expounded is no way at Variance with Rom. iii, 
20. and Gal. iii. 11. which at firſt reading it might 
© ſeem to be. Pool's Engl. Annot. 

Again, Rom. ii. 25, 26, Circumciſion verily profiteth, 
if thou keep the Law; if thou doſt it perfect, to which 
indeed Circumciſion obliged ; but thus no Man ever 
kept it, fave Jeſus Chriſt : Or, if thou doſt it /ncerely, 
that is, from a Goſpel Principle, and Motive to a 
Goſpel End, ver. 26. If the Uncircumciſion, that is, 
the uncircumciſed Man, 375 the Righteouſneſs of the 
Law ; if, after the inner Man, he delight in the Law 
of God (which he only can do, who by Faith ſeeks a 
juſtifying Righteouſneſs in Chriſt), and keep the Law 
in a Meaſure, according to the Grace received; Hall 
not his Uncircumci ſion be counted for Circumciſion © He 
is in as good a State as he that is circumciſed, But 
then, this keeping of the Law is not for Fu/tification. 
The Obedience of a Believer is accepted, but not as the 
fulfilling of the Law, not as a juſtifying Righteouſneſs, 
not as going before Juſtification, but as La it. 

If it be ſt ſaid, A Man may, and Believers do, fulfil 
the Commands of the Goſpel- Lato. I aſk, whether they 
do perfectly ſo, or only in part? Whether their Sin- 
cerity itſelf is perfect, or imperfect ? If they ſay, Im- 
3 I reply, Then it cannot juſtify 2% at God's 

ar, and therefore cannot juſtify their Per/ons. If it 
be not perfect, according to the Meaſure and Require- 
ments of this Remedial Law, it doth not then come 
up to the Terms of it ; and if it falls ſhort here, it 
cannot juſtify by any Law. The very Sincerity of a 
Believer is imperfect, as well as other Graces. Their 
Heart is deceitful, and Sin is deceitful, and every Sin 
in the Believer is ſo much Ge. Thou ſayeſt, Thou 
loveſt God, if not perfectly, yet ſincerely : But accord- 
ing to thy unrenewed Part, thou loveſt that which he 
hateth. Where is now perfect Sincerity ? Thou ſayeſt, 


Thou keepeſt that Command, Thou /halt not till, ſin- 
D 2 cerely, 
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cerely, and in Deſire; yet thou art many a time 


grievouſly angry without a Cauſe. And fo in that, 


Thou ſhalt not covet, or any other Inſtance, there are 


contrary Luſtings and Deſires in thee, Where then is 
perfect Sincerity? O prize Chriſt's Righteouſneſs ! 
Thine own comes off with Imperfection ſtill. If (on 
the other hand) they ſay their Sincerity and Obedience 
is perfect, according to this new Law, which is the 
Rule of it; Who ſhall know that? There are Degrees 
of Grace and Holineſs in Chriſtians. Now if the 
higheſt exceed not, the loweſt muſt fall ſhort ; if the 
loweſt fall not ſhort, the higheſt muſt have ſomething 
of Supererogation. Thus, when Men go from God's 


Standard, they have none left. Keep we Sincerity 


under the Head of Sandtification, and we have not theſe 
Difficulties ; but bring it into your Fu/?rfication, and it 
muſt perfectly anſwer the Rule thereof. And if any 


Man perfectly keep that Law which he is under, and 


is to be juſtified by, be it what it will, he hath kept 
the Law of God, and is without Sin as to that Law, 
* Again, Doth the Law of Grace take in the Ten 


Commandments within the Compaſs of it, that we 


may know what to ſay to it? If not, that Law, hath 
not God's Authority, and is of little Concern to us, 
which leaves out all the Duties of the Ten Command- 
ments. It is a very mild one indeed. If it doth, it is 
the ſame which was from the Beginning, and takes in 


all the Duties arifing from the Relation of God and 


Man, in the utmoſt Latitude. | 
But know, O Soul, there is but One Invariable. 
Eternal Law of God, the Rule and Standard of all 


Righteouſneſs, and Meaſure of Sin; whereto the Apoſtle 


oppoſeth the Goſpel, Gal. i. 6. the Promiſe, Gal. iii. 


18. 21. Grace and Truth, John i. 17. In like manner, 


the Miniftration of Death, and the Miniftration of the 


Spirit, are oppoſed ; that is, the Law and the Goſpel ; 


* If our Obedience. do anſwer the only Law, and Role of it, then is 
there no Sin in us, nor need of Pardon. Owen of Faſtißc. p. 335. 
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the one is a Mini/tration of Condemnation, the other of 
| Righteouſneſs, 2 Cor. ii. 7, 8, 9. Rom. x. 5, 6. 
Alſo, the Righteouſneſs of the Law, and the Righteou}- 
neſs which is by Faith. 

© This Law no mere Man, fince the Fall, can, in 
© this Life, perfectly keep, but daily doth break, in 
© Thought, Word, and Deed * ( Afemb. Catech.) And 
as for a * of Grace, I read of none in God's Word ; 
but of the Goſpel of Grace I read, A#s xx. 24. We 
muſt look for a Remedy, not to any Law, but to the 
Goſpel, to the Promiſe, to Grace. GRACE, I ſay, 
not only delivering from Hell, but alſo from Sin, and 
conſtraining to Obedience. For what is more excel- 
ent than Righteouſneſs, in the whole Nature of divine 
© and human things, which comprehendeth in the 
© Compaſs of it all kind of Virtues, the higheſt Per- 
© fetion of the Law, and alſo the perfect Image of 
© God? It may indeed be found in Heaven, but on 
«© Earth it cannot be found. There had been no need 
© for God to juſtify us by Faith, if we could be juſtified 
© by Works. And, if God hath commanded what 
© cannot be kept by us, it is not thro' any Default of 
© his, but thro* our own.” Fox ubi ſup. p. 5, and 98. 


— 


— — 


CHAP. IV. 

Shewing, That Feſus Chriſt, as Surety for 
the Ele, hath in their ſtead fulfilled the 
Law, as a Rule of Righteouſneſs for Fuſ- 
tification, and borne the Penalty or Cure 
due for the Tranſgreſſion of it. 


J Hope I have made good my Ground hitherto ; and 
if it be Truth, 1. That the Law ſtill requires per- 
fect Obedience, 2. That God will have his Law ful- 
| : D*' 3. :: filled, 
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filled, and a Righteouſneſs anſwerable thereto, to 
juſtify a Sinner. 3. That no- Man at preſent can fulfil 
it, or work out ſuch a Righteouſneſs ; "Then it will 
follow, either that no Man can be juſtified and ſaved; 
or elſe that Jeſus Chriſt, as Surety, hath fulfilled the 
Law, and fatisfied Juſtice, for the Ele, Unto this, 
all that hath been ſpoken tends, and in this it centres, 
And on the other hand, all that is ſaid of a milder Law, 
and Goſpel-Works for Juſtification, tends to the Sub- 
verfion of this Truth, and it is this which they aim at. 
Wherefore, although in the Defence of the foregoing 


Truths, this is eſtabliſhed ; and the Oppoſition thereto 


is defeated, by taking away the Foundation of a new 
Law ; yet, becauſe there are particular Cavils and Ex- 
cep ions, raiſed againſt this moſt ſweet and precious 
Truth of the Goſpel, I do (with Divine Help) joy- 
fully undertake the Defence of it, under theſe Heads. 
I. That Jeſus Chriſt obeyed the Precept of the Law, 
for the Elect. II. That he ſuffered the Penalty thereof 
for them, III. That he did both as Surety. , 


I. That the Lord Jeſus Chriſt obeyed the Precept of 


the Law for the Elect. He kept the Commandments for 
them. This is uſually called the Active Obedience of 


 Chrift. 


Mr. Clark the Annotator, in a Book of his *, de- 
nies Chriſt's Obeying the Law for us, and the Impu- 
tation of his Active Obedience, which he excludes 
from having an Intereſt in our Juſtification, and aſſerts, 
that Chriſt did all for us by his Sufferings, and by a 
low and forced Senſe (as I take it) put upon many 
Texts of Scripture, which advance and magnify the 


| Righteouſneſs of Jeſus Chriſt, he makes neither him, 


nor any thing in him, to he our very Righteouſneſs, 
but only meritorious, that our Goſpel-Works ſhall be 
accepted for Righfeouſneſs, For he puts no more upon 


Intituled, Scripture Jul ification, Printed 1698. which has been 
well anſwered by Mr. Cbauncy; but becauſe I find it has done hurt, I 
thought ſomething further not unneceſſary, | 55 
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his Sufferings than this, That they are a valuable 
© Conlideration for the Tranſgreſſion of the firſt Co- 
c venant, or Law of Works, ſo that God may now, 
* without any Diſparagement to his Juſtice, or any of 
© his Attributes, make a new Covenant upon more 
gentle and condeſcending Terms, peculiarly fitted 
© and ſuited to the State of lapſed Mankind, Qc.“ p. 24. 

I know not what he may expect, but cannot think 
that one who diſputes againſt the Honour of our Lord 
2 excluding his active Obedience, abaſing his 

ighteouſneſs to ſuch a Degree, ſhould have any Praiſe 
from him for ſo doing. For my part, I deſire not to 
be found without a Part in Chriſt's Ave Obedience, 
when he comes, let who will boaſt of their Goſpel- 
Works. Howbeit, in the End of his Book, he would 
bring in the Active Obedience again; and after he had 
by divers Arguments (which are directed, not only 
againſt its being conſidered ſeparately, but againſt its 


being fulfilled in our flead) excluded it, then he tells 


us, it is to be included in the Paſſrve. Wherein if he 
means by the Active Obedience of Chriſt, his Obeying 
the Precept of the Law, he plainly contradicts himſelf; 
ſeeing he had before excluded it, in Compariſon with 
his Sufferings. But perhaps he means only his Active- 
neſs in Suffering; and if ſo, he goes about to deceive 
and blind the Eyes of his Reader, True, Chriſt was 
Active in Suffering, which made his Sufferings properly 
Obedience; but was there not Obedience to the Law, 
which is diſtinct enough from Suffering of the Penalty? 
Or, Are not Adam's Obedience in Innocency, and the 
Damneds Suffering in Hell, Things diſtant and different 
enough to be diſtinguiſhed ? Although in the Life of 
Chriſt, Suffering was mixed with Doing throughout; 
and he was in the higheſt Senſe active in his Sufferings ; 
yet theſe things muſt not be confounded, His Suffer- 
ing was à guodam Agente, from without, from the 
Hand of God, of Men, or Devils: His Obedience 


was ab interns Principio, from the Law within, writ- 
| D 4 ten 
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ten in his Heart. Therefore Doing and Suffering, as 
they are in two different Categories, ſo in Chrift they 
are very clearly diſtinct. For although in the great 
Eſfects of our Juſtification and Salvation, they have a 
joint Influence; and Men may be too curious in aſſign- 
ing their diſtin& Efficacy: Yet I think this Difference 
muſt be allowed, that the Active Obedience of Chriſt 
cannot properly be ſaid to be Satisfafory to Juſtice, 
for the Offence by Sin. And again, * © Suffering for 
* Pun-ſhment gives Right and Title unto nothing, only 
« ſatisfies for ſomething ; nor doth it deſerve any Re- 
ward.“ Howbeit, when in Chriſt it was the higheſt 
Act of Obedience, and performed by ſo glorious a 
Perſon as the Son of God, it was truly meritorious of 
Acceptance with God, of Grace and Glory. Let 
the Redundancy hereof (as Dr, Goodwin ſomewhere 
© argues) could not excuſe Obedience by Doing, becauſe 
not of the ſame Kind, as neither the Redundancy of 
Merit in Doing. could excuſe from Suffering ; for the 
© one anſwers to the Command, the other to the 
< Threzteninz of the Law. + For, as the Lord Chriſt 
© could not, by his moſt perfect Obedience, ſatisfy the 
© Curſe of the Law, Dying thou ſhalt die; ſo by the 
* utmoſt of his Siering, he could not fulfil the Com- 
© mand of the Law, Do this, and live.” The firt, 
ard moſt direct Effect therefore, of the Death of 
Chriſt, is Satisfaction for the Offence paſt ; and from 
its infinite Worth it is alſo meritorious of Salvation: 
But that it is ſo of any Lato, or Covenant, I no-where 
read in my Bible, Had the Penalties fallen on Us, it 
had been Suffering, or Puniſoment only; but falling on 
Chrift, it was the higheſt Obedience alſo. 

Mr. Clark gives this Account of Chriſt's Righteouſ- 
neſs: © Tt is his obſerving the Law, Rule, Command, 
given unto him by his Father (John x. 18.) it is par- 
s ticularly, his Conformity to the Law of Mediation, 
or his obſerving the Articles of the Covenant of Re- 

* Doctor Oven of Fuſtificar, p. 384. f Ibid, p-. 383. | | 
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c demption.“ I anſwer, That Chriſt had received 
Commandment from the Father, what to /þea4, and alſo 
do, is clear, Fohn xii. 40: c. xiv. 31. That there was a 
Coverant between the Father and him, which you may 
call the Covenant of Redemption, or Law of Mediation, [ 
deny not ; but when he is ſaid to be made under the Law, 
and Fulfil the Law, Gal. iv. 4. Mat. v. 17. it is the Law 
of Creation, or Ten Commandments, which we were 
under. The Texts ſpeak for themſelves. Now in fulfil- 
ling this Law, he fulfilled the Law of Mediation, for 
that required him to fulfil the whole Law of God given 
tous, He did it not of Himſelf, and therefore did it as 
required of the Father; and therefore alſo did it not 
for Himſelf : For it was in Purſuance of that Covenant 
which concerned our Redemption. This Account of 
Chriſt's Righteouſneſs, that it is a Conformity to the 
Law of Mediation, &c. infinuates, that Chriſt was not 
under the Law which we are under, or that his Obe- 
dience thereto is no Part of our Juſtifying Righteouſ- 
neſs. And indeed it is the profeſſed Deſign ; elſe it 
might have been ſaid, that it is a Conformity to the 
Law of God, given to Adam, and to all Men. With 
what Sincerity then is it pretended, that his Aative 
Obedience is included in his Paſſiue, except the Deſign 
be equally to exclude the latter alſo? On this Notion 
of Chriſt's obeying the Law of Mediation, the new 
Method very much depends. I ſhall therefore endea- 
your to prove, that Je Chriſi obeyed the Precept of 
the Law for us: And only anſwer Mr. Clark's Obje- 
ctions, as they lie in my Way, and not follow him Step 
by Step, which was not the Deſign of this Under» 
taking. 1 
3 ee Chrift did keep and fulfil the very Law of 
Creation, the Precept of the Moral Law, perfectly, and 
to the utmoſt Extent thereof. I enquire not now after 
the Reaſon or End of it. (1.) His Nature was every 
way conformed to the Law, P/al. xl. 8. The Law is 
within my Heart : than which nothing could be more 
| expreſſive 
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expreſſive of perfect Rectitude of Nature, and that in 
Conformity to the Law. He was not born in Sin, as 


others are, Zuke i. 35. becauſe, not being naturally in 
Adam's Loins, he was no Head to Chriſt, 'who there- 
fore was not concerned in Adam's Covenant, or the 


Tranſgreflion of it. (2.) His whole Life was abſo- 
Jutely, and in every Point, regulated by this Law; 
not only all his Actions and Words, but even his 


Thoughts alſo. He did never tranſgreſs the leaſt Com- 
mand, in the /:a/f thing whatſoever. Did the Law 
require Love? In him was perfect Love; Sinners find 


it ſo. Did it require Innocency ? He was innocent. 


He failed not in any Inſtance, either by way of Omiſ- 
fion, or Commiſſion, 1 Pet. ii. 22. Heb. vii. 26. 
'Theſe Things will not be denied. And that the Law 


which he was under, was the very Law of Creation, 


the whole oral Law, and that his Conformity and 
Obedience thereto was 79 Idem, the very ſame (only 


with Advantage on Chriſt's Part) which was found 


with innocent Adam, and ought to have been found 
with all his Poſterity, is ſo clear, that I cannot con- 
ceive what ſhould be ſaid againſt it. For when the 
Rule was the ſame, and all his Actions ſquared thereby, 
his Obedience muſt needs be the ſame. Righteouſneſs 
and Holineſs is the very Image of God, and the End of 
Law. Ic was % in Adam; it is in part reſtored in 


Believers, Ephe/. iv. 24. But in its Perfection it was 
found in Chrilt, | 


2. The Lord Jeſus fulfilled this Righteouſneſs for 
Others, obeyed the Precept of the Law for the Elec. 
It is ſaid by thoſe of the contrary Judgment *, That 
being Man, he was neceſſarily under the Law for 


bimpelf, and muſt obey it for himſelf; and that he 


was thereby gualifi:d to offer up a Sacrifice acceptable 
to God, and available for us. | 


except Mr. Clark, as to this, who excellently proves, That Chrif 
was not bound c. obey the Law for bine f. Script. Juſtific. p. 94+ 


I anſwer, 
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I anſwer, 1. The Lord Chriſt was born for us, Iſa. 
ix. 6. That altho' this legal Obedience was required 
of Chriſt by the Right of Creation, when he was 
become Man; yet becauſe he was made Man, not 
for himſelf, but for us, it was a Part of his Humilia- 
tion, Satisfaction, and Merit, which God required 
and accepted of him for us.” AmBs, Medul. I. 1. c. 
21, aid 28. 
2. He was made under the Law for us. I confeſs, 
the Meaning of theſe Words [ for us] neither in the 
former Head, nor in this, is the ſame as ¶ in our ſtead]. 
But he was neither born, nor made under the Law, 
for us, altogether for our Sates, and for our Salvation, 
unleſs it were for that End, that he might do ſomethin 
in our flead ; that, the Law of God being perfectly 
fulfilled, Life and Salvation might be purchaſed for us, 
which could not be conferred without a perfect 
Righteouſneſs, He was born, and made under the 
Law for us, that he might obey, and die in our lead. 
3. Take ſome Scripture Teſtimony. In Gal. iv. 4. 
We read, God ſent forth his Son, ysvopevov ©k tyuraunsr, 
yEvoyuevor ure vouov, made of a Woman, made under the 
Law. Here made under the Law is reckoned as a di- 
ſtinẽt Act from his being made of a Woman. For in- 
deed, the Iſraelites, who were born under the Sinai 
Covenant, were under the Law, not only as the reſt 
of the World, but the Obligation was ſtrengthened by 
the giving of the Law by Mejes. Now Chriſt was 
of that Race, and the Law took faſt hold of him, as 
being a Perſon reſponſible, and the Man intended all 
along by God, when the Law was given (as hath been 
ſhewn already); or elſe it had been a proper Covenant 1 
of Works to Iſael. So that here is a viſible being IM 
made under the Law, even Moſes's Law, or the Ten 
Commandments, which did not reſult merely from his 
being born : Waman. And further, tho' Chriſt, itt 
being made Man, were in ſome fort under the Law, 


by the Right of Creation ; yet I cannot conceive, that 
| | | te 
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he had been under the Law, in Statu Viatoris, for Eternal 
Life, for a Right or Title thereto, or in an humbled State, 
or inany other Senſe than Angels or glorified Saints are, 
or his human Nature, the Forty Days after his Reſur- 
rection here on Earth, was, or now in Heaven is, if it 
had not been for our Sakes, That He, being the Son of 
God, and Heir of all things, had any leſs Glory, was al- 
together for our Sakes. Nor can I think, that He had 
lived ſuch a Series and Length of Time in Humiliation, 


Obedience, and Subjection to the Law, and to Men 


. Parents] by virtue of it, if it had not been of 
eceſſity, with reſpect to the great Work of our Re- 
demption. When Herod flew the Infants, he might 
have been one; and have taken the neareſt Way to 
Glory. Who can ſay that he was not qualified to have 
been a Sacrifice? | | | 


Laſtly, This Clauſe [made under the Law] has ſuch- 


a Meight and Emphajis in it, that it ſignifies ſome 
ſpecial Act of God, whereby he was con/tituted and 
put under the Law, in ſome further Senſe than what 
was merely natural and neceſſar y. And the End of it is 
given, v. 5. That he might redeem them that were under 
the Law : He was made under the Curſe of the Law, 


and I hope it will not be denied, that hat was in our 


flead : And if he were at all under the Precept of the 


Law for Obedience, then I argue, his Whole being 


under the Law, and Obedience to it, as ſo under it, 
is altogether referred to this End | the redeeming of them 


that were under the Law]. And it is yet the more 


evident, becauſe his being made under the Law com- 
menceth, and taketh Date, from his being made of a 
F/oman ; fo that all he did, his whole Life, was as 
under the Law, and in Obedience to it, for our Re- 

demption from it. . EH 
Again, Once more look into Mat. v. where we 
have a full and expreſs Teſtimony to this Truth, ver. 
17, 18. Think not that I am come to dgſtroy the Law— 
325-1 J am 


Eg 
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I am not come to deſtroy, but to fulfil. For Chriſt to 
_ fulfil the Law, is the ſame as to fulfil all Righteouſ- 
5 Mat. iii. 15. which was by doing the Father's 


Vill, and belonged to his bringing in an Everlaſting 
Righteouſneſs for us, Dan. ix. 24. He ſpeaks of his 


fulfilling of it in His own Perſon ; and as that which 


was the End of his Coming. Now that which was the 


very End of his Coming was for us; and was referred to 
the g and Salvation of Sinners, 1 Tim. i. 
15. He gives the Reaſon of his Coming to fulfil it, 
Mat. v. 18. And that is taken from the Stability, Un- 
changeableneſs, and Eternal Veracity, of the Law: It 
is ſo ſacred, and agreeable to the Nature of God him- 


ſelf, that Heaven and Earth ſhall ſooner paſs away, &c. 


For God cannot ceaſe to be as holy in his Nature, and 
therefore muſt be as holy in the Revelation of his Will, 
as ever. There is not a Jot or Tittle to be abated. 
Surely the Ten Commandments are more than a JOT 
or TIT TLE of the Law, “ and therefore mu/? be 
intended. You'll ſay, Ibo can thus fulfil the Law, as 
not to miſs of a Jot or Tittle ? Chriſt tells us plainly, 
HE came to fulfil it, ver. 17. O Bleſſed Second Adam J 
And then, when he preſently ſubjoins, ver, 20. Except 
your Righteouſneſs exceed, &c:; is it not plainly to tell us, 
that he therefore fulfilled the Law, that we might have 
a Righteouſneſs exceeding that of the Scribes and 
Phariſees ; and that He obeyed for us? The Neceſſity 
lay here, it muſt be ſo fulfilled, that Szaners might be 
juſtified and ſaved. Again, when he tells us, that He 
came to fulfil the Law, &c. and then proceeds from v. 
21, to expound the Commandments, and ſhew their 
Spirituality; is it not clearly to tell us what Law He 
fulfilled, even theſe very Commandments, which could 
in no-wiſe paſs away, but muſt be thus exactly fulfil- 
led ; ſeeing the End of their being given was Obedi- 
ence ? | LS | 


* Nec Apex nec Iota guidem ſubſcriptum. 


One 
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4.6 The Eternal Law, and 


One Scripture more J cannot forbear quoting ; viz. 
Rom. v. 19. As by one Man's Diſobedience many were 
made Sinners, ſo x; the Obedience of one ſhall many be 


made Righteous. In this Context there is a Compariſon 
and Parallel carried on between the Two Adams, as 
Two Common Heads, and public Perſons. How then 
were we made Sinners by Adam's Diſobedience ? F 
anſwer, By the Guilt of that A& of eating the forbid- 
den Fruit. How came we Guilty ? I anſwer, 7 the 
Imputation thereof; he ſtanding for all his Seed. Some 
will ſay, we are made Sinners only by the Propagation 
7. a corrupt Nature, which we receive handed down 
rom our firſt Parents: And ſo anſwerably are made 
Righteous, by the Communication of a holy Nature from 
Chriſt. I anſwer, then it might have been ſaid, By 
one Man many were made Sinners, and this Word 
[ Diſobedience] might have been ſpared. But it was 
not only by one Man, but by that very Diſobedience. 
He diſobeyed, and all were Sinners thereby, by that 
AF of his, Ai «vis Teagan]ouar', by that one Diſobe- 
dience, ver. 18, . For as to Corruption of Nature, 
© that comes to be a Sin only as it refers to, or is con- 
© nected with, the Guilt of an Ad of Sin, which cauſed 
© it. If therefore that Corruption become truly and 
© properly a Sin in us, as well as in him, He muſt ne- 
< ceſlarily be conſtituted a Publick Perſon ; repreſent- 
© ing us in reſpect of that very Act of Sin. For it is 


© not the Want of Righteouſneſs ſimply, which is a 


© Sin, but as relating to a Forfeiture and Loſing of it, 
© which they are firſt guilty of who loſe it.” In like 
manner Jeſus Chriſt ſtood up as a Publick Perſon to 
raiſe up, redeem, and juſtify by his own Perſonal Obe- 
dience, that we might be ſaved by Another Man's obey- 
ing for us. For it is not ſimply by ove Man we are 
made righteous efficiently, as communicating Holineſs ; 
but by One Man's Obedience, His Obedience is the 
Thing: By this we are ſaid to be made («a]ecabioo]ai) 

+ Dr. Goodwin, Vol. 3. I. 1: c. 3. p. 16 


or 
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or conſtituted Righteous, But faith Mr. Clark, This 
Text is to be interpreted by Phil. ii. 8. He became 
obedient unto Death; this being more particular, and 
that in Romans more general. Anſwer, I take this to 
be as general as that, and that to be as particular as 
this; for when the Apoſtle ſpeaks to the Romans, of 
his Obedience, and it is no- where limited, it ought to 
be taken without Limitation, as including his whole 
Obedience, which he performed for us. For as to that 
Text to the Philippians, if it be limited to his Death 
ſtrictly; it will exclude all his Sufferings, Agonies, Re- 


roaches, before his Paſſion on the Croſs. But if you 


include them, by the ſame Reaſon you include all his 
Active Obedience: For the Expreſſion is | obedient unto 
Death] not only in Death, but thro' his whole Life, 
unto Death: That ſame Principle of Love and Obe- 
dience, which acted him all his Life, carried him forth 
to the laſt and higheſt Act of Obedience, the Offering 
himſelf to God. = 

That Chriſt's Active Obedience was performed for his 


People, is ſo well known to be the commonly received 


Doctrine of Proteſtants, that I need not ſtand to prove 
it. I ſhall only mention the Teſtimony of Two con- 
feſſedly great Men. The one is * Dr. Ames: Neither 
* ought (ſays he) any Part of that Obedience which is 
found in the Humiliation of Chriſt to be excluded 
from that Dignity and Uſe | viz. of Satisfaction and 
Merit J. Again, in SubjeCtion to his Parents, which 
belongs to the Fifth Commandment, he ſhewed that 
© he was ſubject to the whole Moral Law. (I.) Be- 
* cauſe there is the ſame Reaſon of one Command- 
ment, and of all, (2.) Becauſe there is no Part of 
© Moral Obedience, which might ſeem more foreign 
* from Chriſt the Lord of Heaven and Earth, than 
« dubjeCtion to Men.“ The other is *Mr. Clark/on. © I 
« apprehend it (faith he) to be a Truth of ſome Mo- 
* Ameſ. Medul. I. 1. e. 20. F 14. and c. 21. § 23, 24. 


+ Clartſon's Sermons, p. 230. Fol, Printed 1696, 
h | ment, 
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© ment, to the Honour of Chriſt, and Comfort of 


© Believers, and this diſcovered in the Goſpel, and 
© aſſerted by the Community of Proteſtant Divines, 
from whom I would not be tempted to ſtraggle, and 
© wiſh others would not, upon ſlender Ground, eſpe- 
© cially in our preſent Circumſtances, wherein Papr/s 
© make ſo great an Advantage of Stragglers, and make 
© it the Matter of no little Triumph, when they ſee 
any Part of the common Proteſtant Doctrine de- 
« ſerted by its Profeſſors.” Where he proceeds with 
great * to ſhew, that Chriſt performed perfect 


Obedience for us, even in our ſtead ; and anſwers the 
Objections made againſt the Doctrine of Chriſt's Active 


Obedience fulfilled for us. To which I refer the 
Reader. In Defence of this Doctrine, ſee alſo Dr. 
Owen of Fuftification, Ch. 12. throughout; which I 
think is unanſwerable. | | 


I would next remove ſome Objefioms, and conclude 


this Head. It is objected, IF Chrift ſuffered and ſatiſ- 
fied for Sin, there was no Need he ſhould obey the Precept 
of the Law for us. For if our Sins of Commiſſion are 
pardoned by his Death and Bloodſhed, our Sins of 
Omi ſſion, or Want of Obedience, are alſo pardoned 
thereby. But if our Omiſſions and Failures in Obedi- 


ence be pardoned together with the other, thro* his 


Death, then we are reckoned to have done all which 
the Law requires, and need no other Righteouſneſs. 
Hence they conclude there is no Need for Chriſt's 


obeying aftively for us, becauſe all our Comings ſhort 


are pardoned thro* His Blood. 

T anſwer, It follows not. In every Sin of Omiſſion 
are Two Patts : (1.) Poſitive Offence, by a Contempt 
of the Authority of the Lawgiver. (2.) Want of 
Actual Righteouſneſs, which was to ariſe out of Obe- 
dience. The Death of Chriſt makes Satisfaction for 


the Offence, that it may be pardoned : His Active 


Obedience exhibits that Actual Righteouſneſs. Sins of 
Omiſſion (I confeſs) do require Satisfaction, — as 
| PE ins 
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Sins of Commiſſion, pe, they do as truly offend in 
exceſſu, tho' their whole Nature may ſeem to lie in de- 
feau, in the Want of ſomething which we ought to 
have. Yet, we are not found Doers, or actually 
righteous, by the bare Pardon of Sins of Omiſſion. 
Suffering for Offences of any Kind, is not of the ſame 
Nature with doing of what is required. And tho' a 
Man ſuffers for a Fault of Omiſſion, yet it had been 
more acceptable to have done his Duty. And tho? 
Satisfattion be given and received for the Offence, yet 
he is not counted worthy of a Reward which had been 
due upon Obedience. So that tho' the Offence be 
pardoned, yet ſtill an Actual Righteouſneſs is wanting, 
which was to ariſe from Obedience. Howbeit, if I 
could give no other Anſwer, I would fay, It belongs 
to that Abundance of Grace, and the Gift of Righteouſ- 
n:ſs, whereof the Apoſtle ſpeaks, Rom. v. 17. And 
that there might be Tuch a plentiful Abundance, and 
that the Law might clearly and diſtinctly be honoured 
both in its Precept and Penalty, Chriſt obeyed the former, 
as well as ſuffered the latter. 85 
A main Argument preſſed earneſtly by Mr, Clart, 
in the Book before - mentioned, p. 106. is that Chriſt's 
Afive Obedience can be referred to none of all the 
Offices of Jeſus Chriſt, neither to his Prophetical, 
Prigſily, or Kingly Office; and therefore was not at all 
performed by him for us. | 5 | | 
I confeſs Dr. Ames, Med. l. 1. c. 19. § 11. gives 
excellent Reaſons why this Number and Order of his 
Offices is aſſigned; from which I would not, neither 
need to depart. Yet the aſſigning, and fo confining of 
them, is an Human Thing; at leaſt it would appear ſo 


to be, if Scripture-Ground and Reaſon ſhould lead to 


aſſign ſome Fourth; ſuppoſe his r (Epbel. i. 
erm. 


22.) ; of which Dr. Goodwin, on Epheſ. 6. al- 


moſt thought that he muſt have made another Office. 
There had been no Hereſy in it, if he bad. I have 
* often had many Diſcuſſions with myſelf (ſays he) 

| A nw - whether 
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© whether this Relation of Headſbip ſhould not import 
© ſome diſtin Office from thoſe of King, Prieft, and 


© Prophet, to which Three all Divines do reduce the 


© Offices of. Chrift ; but I have at laſt reſolved my 
Thoughts thus; That this Relation of Headſbip doth 
< import all his Offices; but with that Peculiarneſs, 
< and with that Eminency, as no other Relation in 


- 


© Scripture doth. For we are ruled by Chriſt, not 


only as a King, by Laws, externally, but by him 
5 internally, as the Members by the Head, S. So t 
ſay, ſeeing I find Chriſt's Alive Obedience in Scripture, 
it ſhould make no Heſitation with me, could I refer it 
to none of his Offices, This Argument therefore is 
without a Foundation, tho' he builds much upon it. 
But I depart not from the received Diſtribution of 
Chriſt's Offices. His Active Obedience then belongs 
to his Pri/?/y Office. Whatſoever he did as Surety, 


doth ſo, Heb. vii. 22. But this he did as Surety, which 


T ſhall! by-and-by endeavour to fhew. 


As to what this Author faith, pag. 107. That | 


_ © Chriſt's Righteouſneſs belongs equally to him, in re- 
© ſpect of all his Offices; and that it no more belongs 
to Chriſt to fulfil all Righteoufneſs for us, as Prieſt, 
than as Prophet or King ;” it is to me altogether ſur- 


priſing, and certainly is a great Miſtake, tending to 


exclude Chriſt's Safferings (which beyond Controverſy 
were undergone by him as a Prieſt) from having any 
more Part in juſtifying Sinners, than what he did as 
Prophet or King; which I think would gratify a So- 
cinian well. But if his Righteouſneſs as Prieſt (and 
that only) be a juſtifying Righteouſneſs, then (perhaps) 
Mr. Clark was aware, that, his Active Obedience, be- 
ing confeſſedly of one entire Piece with his Paſſive, 
might be included under his Prieſtly Office, 

7 He further objecteth, There was no ſuch Thing iypi- 
fied by any thing which the Prieſts did under the Law. 
I anſwer, There muſt have been a Man come down 
from Heaven, in the Manner that Chriſt did, if wy 


moſt High God, Heb. vii. Doubtleſs his Righteouſneſs 
and Peace, whereof he is ſaid to be King, were a Part 
of the Glory of his Priz/thood ; for that is the great 


pears in the holy Place as * Holineſs to Fehovah; 
| . 
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had been a perfect Type of Him in all Things. And 
tho” it did not belong to the Prieſts under the Law to 


obey for the People, becauſe of the Imperfection of 


their Prieſthood ; yet it might belong tofJeſus Chriſt, 


who is a Surety of a better Te/lament : And it muſt be 
owned the Prieſts were very imperfe& Types of Chriſt's 


Suretiſhip. And why might not Melchiſedech be a 
Type of Chriſt herein? He is ſaid to be firſt King 7 
Righteouſneſs, then King of Peace, and Prieft of the 


Thing, with reſpect to which the Ape/tle brings him in. 
And as theſe are fulfilled in our Lord Jeſus Chriſt, 
Righteouſneſs and Peace do not only belong to his 


: Kingly Office, but eſpecially to his Priz/tly Office ; and 


Peace comes in by Righteouſneſs, Now he is ſaid to 
be King of them, becauſe there is a Royal Dignity, 


Sovereignty, and Glory, ſhed on his Prięſt hood. Grace 


reigneth thro Righteouſneſs, Rom. v. 21, Grace hath 
erected a Kingdom. So Righteouſneſs and Peace reign 
by Jeſus Chriſt, His Kingdom is a Kingdom wherein 
that glorious Righteouſneſs and Peace of his Prieſthood 
are diſplayed and glorified. So that the Glory of his 
Kingdom 1s, that the Righteouſneſs. and Peace of his 
Prigſthood have the chief Rule, and bear Sway therein, 
Zech. vi. 13. In which Manner, Fer. xxiii. 5, 6. may 
be interpreted to the abundant Conſolation of Believers. 
And what were the High Prieſt's Garments, wherein 
he mjniſtred to the Lord ? What was the Meaning of 
this rich and coſtly Apparel, this glorious Attire? With 
the Names of the Children of J/rael born before God, 


and Holineſs to Fehovah, written upon the Plate of his 
holy Crown faſtened on the Mitre? It was to ſignify, 


as far as could be typed out, the Holineſs of the Na- 
ture and Life of our great High-Prieſt, who appeared 
in the Diſcharge of his Prieſtly Office, and now ap- 


and 
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and that for his Children, bearing their Names upon 
his Breaſt-plate (as it were) and upon his Shoulders. 
Laſily, What was the Meaning of the Law, even the 
Ten Commandments, being put into the Ark, and 
there preſerved, but to fignify its being kept and ful- 


filled in Feſus Chriſi? 


But, faith Mr. Clark, There is nothing of it [Chriſt's 
Active Obedience] in the Epiſile to the Hebrews, where 
the Apoſtle treats largely qu the Prieſthood of Chrift. I 


anſwer, If it be in other Scriptures, it is ſufficient. 


But I think he is miſtaken. I have already ſpoken of 
Melchiſedech. And in the ſame Epiſtle we read, 70% 
he were a Son, yet learned he Obedience by the things he 


ſuffered, Heb. v. 8. Obedience there is diſtinguiſhed 


Sacrificing 


from his Sa ferings. I grant it is not expreſly ſaid here, 
that it was in our /tead; yet is there mention made 
thereof, even when he is ſpeaking of his Prieſt hood. 
And being made perfef, ver. q. viz. thro' Sufferings 
{ Heb. ii. 10.) ; for that was the laſt and finiſhing Stroke 
of his Obedience, wherein all terminated, and was per- 
fected. He became the Author of Eternal Salvation; 
viz. By his entire and whole Obedience, and Suffering 
before mentioned. And again, Such an High- Prieft 
became us who ts holy, harmleſs, &c. Ch. vii. 26. Fhere 
was no Neceffity the High-Priefts under the Law 
ſhould be ſuch ; but the true and great High-Prieft 
muſt excel them. Nor doth he fay [ Such it became 
Him to K pointing out only a Qualification for 
ork : But [It became #5] it was neceſſary 
for us, on our Account. I take it, that the Purity and 
Holineſs of Chriſt, both in Nature and Life, are in- 
tended in this laſt-mentioned Text, as belonging to 
Chrift in his Pr:z/ly Office. It is ſtrange that Men 
are ſo ſore afraid of too much Grace, of too much 
Conſolation, in Chriſt Jeſus ! | 
Our Author hath yet another Argument; viz. 
What Chriſt did or ſuffered in our ſtead, we need 


not do or ſuffer: But we are ſtill bound to obey the 


Law x 


RT AS Ok AE. AE... ati; 


wh. OF. 


Penalty of the Law; that their 
© another Nature than Chriſt's Death; that tho”. 
« Chriſt's Death be of the ſame Nature in a phyſical 


\ 
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Law; therefore he did not obey in our ſtead.“ He 


| addeth, * Becauſe he underwent the Curſe and Penalty 


© of the Law, therefore we need not undergo it, but are 
© excuſed from it: And if we need not ſuffer, becauſe 
« Chriſt hath ſuffered in our ſtead; no more need we 
© to obey, becauſe Chriſt hath obeyed in our ſtead.” 
Here he ſubjoins that which is ordinarily the Anſiver 
hereto: And it is a good Anſwer ; viz. That as, tho? 
Chriſt died in our flead, yet we muſt die; ſo, tho' he 


obey ' d in our ſtead, yet we muſt obey ; but not for the 
fame Ends and Purpoſes as he did. As we don't ſuffer 


to ſatis:y divine Juſtice, ſo neitheg do we obey to merit 


Life and Salvation thereby. Now Mr. Clar#'s Reply 


to this (for ought I ſee) don't at all weaken it. For 
whereas he ſaith, By Chriſt's Death true Believers 
© are abſolutely treed from ſuffering any Part of the 

each is quite of 


$ Senſe, both conſiſting in a Separation of Soul and 


Body, yet, in a moral Senſe, they are of as different 


© Natures as may be.“ Is not all this ſaid and ſuppoſed 
in the Anſwer which he replies to? And is it not hence 


inferred, that therefore our Obedience may have Place, 


for a quite different End, altho* Chriſt has obeyed ? 
Howbeit, he hence concludes, that the Argument ftill 
holds good, in regard of Suffering, that, becauſe Chriſt 
ſuffered, we need not ſuffer. I deny it, if he ſpeak of 
Suffering and Death abſolutely and materially : But if 
he mean otherwiſe (as indeed he doth), that we need 
not ſuffer the Curſe, he has returned juſt no Anſwer at 


all ; but has only ſaid, Believers need not die under the 


Penalty of the Law, neither do ſo : And therefore 
clearly his Conſcquence is not good, that we need not 
obey for ſome other End, if Jeſus Chriſt obeyed for us. 
C eds Obedience reſpected the Law as a Covenant: 
Ours, as a Directory or Rule. His Obedience was to 
obtain a Title to Eternal Life ; Ours is for other Ends. 
Our Obedience ought to be materially the ſame as his, 
= E 3 but 
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but not aimed at that End. I only ſay [it ought to be}, 
for I dare ſay, notwithſtanding our beſt Obedience, 


there is need enough that Chriſt ſhould have obeyed. 


the Law ally. And there is no Danger here of the 
ſame Debt being paid twice; as it would be in part, if 
Believers ſuffered penally. Neither our Obedience, nor 
our g are neceſſary to ſatisfy divine Juſtice, to 
juſtify our 

One appears in the Salvation of Elect dying Infants, 
and ſuch as the Thief upon the Croſs; for whom 
Chriſt muſt needs have obeyed + The other, in the 
Tranſlation of Enoch and Elijah ; for whom Chriſt 
muſt needs have died. Juſtice could admit all to go 
that Way (elſe it could have admitted none), if it were 
the Pleaſure of God, Hence it is we are not under 
the Law, as Chriſt was for us, to obey it to that End. 
For he is the End of the Law [ for Righteouſneſs]. As 
to that Matter of working out a juſtifying Righteouſ- 
neſs, he is altogether the End of it. 

II. Jeſus Chrift ſuffered the Penalty of the Law, the 
Curſe — ub — thereof, for As even the ſame 
which was our Due. „ 

The Suffering of Chriſt for us is owned by all pro- 
feſſing Chriſtianity : His ſuffering in eur /tead, is owned 
by all except Socinians; fave that ſome, who would not 
be ſo accounted, have of late been mincing the Matter, 
and diſtinguiſhing upon this Expreſſion, till they ſcarce 
know what themſelves. mean by it. He died [ſo] in 
our ſtead (ſay they) as to ſecure the Honour of God in 
his Law, that he. can go upon lower Terms with us, 
and accept of a Goſpel-Obedience of our own, for a 
juitifying Righteouſneſs. If the Death of Chriſt was 


only a Compliance with the Law of Mediation, and 


not the very Curſe of the ſame Law that we had broken, 
whatever the Ze of it may be to us ward, or how- 
ever, in ſome improper Senſe, it may be interpreted to 


bave been in our ſtead ; yet in a proper and /?1i Senſe 


it cannot be ſo, An £xchange it is not, however it 
DOT | may 


erſons, and obtain a Title to Life. The 


Cc 
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may be thought to be meritorious on our Behalf, at leaft 
conditionally, upon our Obedience, &c. Chriſt died in 
our ſtead, that is (ſay ſome) that we might not die. 
The Meaning of which, in plain Terms, is, that we 
might live; but how? By our own Obedience, and 
fulfilling a Goſpel-Righteouſneſs. But this is not dy- 
ing in our ſtead properly; that Law and Juſtice ſhould 
reſt /atisfied in his glorious Performances. 

Ihe Sacrifices of old were offered in the room of 
the Offender ; whoſe laying his Hand thereon (Lev. 
i. 4. and 3. 2.) ſignified the Transferring of his Sin and 
Guilt unto his Victim. As if he ſhould fay, I freely 
own I have deſerved to die, for ſuch and ſuch Sins; 
But, Lord, by thine Appointment, I bring here a Sa- 
crifice, a poor Beaſt, to die for me: Accept it in my 
ſtead. *Tis true, theſe Sacrifices could not do away 
Sin ( Heb. x. 1.); but were referred, in their whole 
typical Nature and Uſe, to Chriſt's Sacrifice, through 
which there is a Real and Eternal Forgiveneſs, whereof 
that Political Forgiveneſs, which was by thoſe Sacri- 
fices, was only a Type. YO | 

Again, this Word [for] 471, d with reſpect to 
Chriſt's Death, runs thro' the New Teſtament. To 
give his Life a Ranſom FOR many. FOR the Unjuſt. 
FOR the Sheep ; and the like T. Whereby nothing 
| leſs is meant than his dying in our very room and ſtead. 
For, he was under the Sentence of Death, and Obli- 
gation to die, by the Law, either on his own Account, 
or on ours For there is no Obligation to Death, but 
on Account of ſome Breach of the Law, and by 
virtue of the. penal Sanction thereof. But it is clear, 
he that never offended, could not be cut off for himſelf, 
Dan. ix. 26. Therefore it muſt be, by coming into 
our Place, under our Law-Obligation to Death, in our 


E | ſtead and place, 2 Cor. v. 21. 


, + Mat. xx. 28. 1 Pet. ili. 18. John R* 15. Ch. xi. 50. 51, 52. 
Ch. vii. 14. ws 5 
Es It. Jeſu 
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III. Feſus Chrift fulfilled the Precept, and ſuffered 
the Penalty of the Law, as our SURETY. 1f it be 
owned that he obeyed, and died, properly in our tead, 


there will be no great need to diſpute this Point. For, 


that he obeyed and ſuffered in our lead, muſt needs be 
founded in the Relation of Suretiſpipd. And let Men 
take heed how they diſtinguiſh here, leſt they loſe all 
the Ground and Footing that themſelves and others 
ſtand upon for Salvation. It is a Doctrine ſo funda- 
mental, ſo ſweet and comfortable, that it ſeems ſtrange 
to me, that any who know the Terror of the Lord, 
and are truly concerned about the Glory of Chriſt, and 
their own Salvation, ſhould once open their Mouths to 
eclipſe the Glory of it. I confeſs that Jeſus Chriſt is 


but once called a Surety in the Scripture, Heb. vii. 22. 


but that is ſufficient to warrant the Uſe of that Word; 


_ eſpecially when the Thing intended by it is held forth 
in the whole Scripture. 2 | 

I. It is objefed here, That he is called the Surety of 
a better Teſtament ; whereas it ſhould ſeem, if it were 
the Covenant of Worts he were to fulfil and ſatisfy for 
the Breach of, in our ſtead, he had been a Surety of 
that Covenant, not of the better Teflament, I anſwer, 


That this better Teſtament, as here conſidered by the 
Apoſtle, is oppoſed to the Fir Teſtament ; viz. that 


Covenant, or Teſtament, made with /razl at Sinai; 
as is declared, Heb. viii. And more eſpecially it is the 
Levitical and Ceremonial Part of that Covenant, which 
he hath a reſpe& unto in this Epiſtle to the Hebrews. 
Now then, there is a Compariſon between the Priz/?s 


after the Order of Aaron, and Fe/us Chriſt And the Pre- 


ference in theſe Words (as indeed in the whole Compari- 
ſon) is given to Chriſt, Heb. vii. throughout. It is clearly 


inſinuated here, that the High-Prieſi under the Law (as 


a Type of Chriſt) was a Surety of that Teſtament. 
Suretiſbip then belonged to the Prieſthood, and it belongs 
to Chriſt's Prie/thoed ; which is a Conſideration as great 
and glorious, as it is ſweet and comfortable, So that _ 
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whole Execution of his Pnieſilʒj Office, he was a Surety 
for us, and did it as a Swrety.: And when he was the 
Surety of the New Covenant, he was not the Procurer 
of that Covenant, but a Prieſt miniſtring to God, not 
in the way of the Old Teſtament, which was dedicated 
by the Blood of others, Heb. ix. 18—23. but eftabliſh- 
ing and ratifying a New Teſtament, by his own moſt 
precious Blood. For the Way of thoſe Prieſts, and 

that Teſtament, was to offer the Blood of Bulls and 
Goats ; but the Way of this Prieſt, Surety, and Teſta- 
ment, is to offer unto God the Blood of his own 
Dear Son. He is indeed the Surety of the New Teſta- 
ment, to procure and purchaſe all the Benefits of it; 
but that muſt be by obeying and ſuffering in our ſtead. 
So that fill he was a Surety for us God ward, Heb. v. 
I. and that with reſpect to the Bleſſings of the New 
Covenant, for the Procurement of them ;. which was 
done by his great and glorious Obedience, in the Diſ- 
charge of his Prieſtly Office. 
2. It is ſaid, Chriſt is a Surety indeed, but not ac- 
cording to the common Notion of it among Men, not a 
Money- Surety. That is (as I underſtand it) not by 
way of Exchange, to lay down the ſame Price, which 
was from us due; but to lay down a Price, that might 
ſecure the Honcur and Glory of God, as Lawgiver, 
ſo far, that he migbt enter upon new Terms with us, 
and accept of a Goſpel- Obedience at our Hand, inſtead 
of a perfect Law-Righteouſneſs. 
Anſiber. (I.) Thus Chriſt would be a Surety no 
otherwiſe than a Man is ſo, who, by paying ſome Part 
of the Price, procures an exaſperated Creditor to ac- 
cept of a Compolition. (2.) Thus he is made a Pro- 
curer of the New Covenant itſelf ; which is at once in- 
conſiſtent” with his being the Surety of it, and is no- 
where affirmed in the whole Book of God. Now it is 
ſtrange, if this were Chriſt's principal Work, to pur- 
Chaſe a New Covenant, that it ſhould be no-where 


aſcribed to him. But the making a New Covenant is 
| | _ _ aſcribed 
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aſcribed to the Grace and Will of, God, as the only 
_ Cauſe, Heb. viii. 8. And thoſe things which are re- 
"Quired in a way of Duty on our Part; as Faith, Re- 
pentance, c. tho' theſe things themſelves, as Bleſſings 


given and communicated, are Effects of the Death of 


Chriſt, yet, as preſcribed as Matter of Duty to us, they 


are not the Effect of his Death. Vid. Dr. Owen on 


Heb. vii. 22. p. 223, 224. (3:) Wherezs the Streſs of 
the Objection lies very much againit his paying the 
very ſame Obedience, and bearing the ſame Puniſhment 
required at our Hand; I have already ſpoken to the 
former; and as to his Sufferings and Death, it was 
ſurely the ſame with the Threatening and Curſe due to 
us. It is true, Spiritual Death, in Depravation of 
Nature, Blindneſs of Mind, and . Hardneſs of Heart, 
could not poſſibly touch our Lord Jeſus, nor can it be 
ſuppoſed ſo to do without Blaſphemy ; for this would 
have deftroyed his whole Undertaking. Chriſt was a 
Sinner only by /mputation, and that not of Neceſſity, 
by Adam's Covenant (which is the way that Deprava- 
tion of Nature comes on us), wherein Chriſt was not 


concerned, but by voluntary Suſception. Again, Spiri- 


tual! Death was not any Part of Puniſhment, by way 
of Suffering and Pain; and therefore not required to 
make Satisfaction. Nor has it fir /tly and ſolely the Na- 
ture of Puniſhment, as if it took its Riſe only from the 
Threatening of the Law; but it has fir/tly the Nature 
of Sin, and Contrariety to the Precept of the Law, 
being a natural neceſſary Effect of the firſt Breach 
thereof; and when it has the Nature of Puniſhment, 
this is a ſecondary Thing, and ſuperadded by God's 
Conſtitution to its Original Nature. I therefore con- 
tend, that Chriſt bore the /ame, the /dem of the Curſe, 
only as to that penal Evil, which has a relation only 
to the Threatening of the Law, as a Curſe, and not 
alſo to the Precept thereof, as a Sin; and which (on 


that Account) can alone be /atisfattory. He bore the 


ſame Curſe which was due to us; viz, Death, and the 
3 | Wrath 
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TP roth of God; which is the W hole of painful Puniſb- 
ment. 2s | 
I would be underſtood, of the Eſſence and Subſtance 
of the Curſe. For, | 

I. It was not neceſſary that Chriſt ſhould d-ſcend 10 
the Place of the damned ; for this is but a Circumſtance. 
I think it may truly be faid (tho? I deny not a local 
Hell) that the fallen Angels carry their Hell about 
with them; and alſo, that Chriſt ſuſtained the Pains of 
Hell In which Senſe Calvin ( Inſtitut. |. 2. c. 16.8% 
8, and 10.) underſtands that Article of the Creed 
[ He deſcended into Hell], and not of the Grave; for 
then why is it diſtinguiſhed from being | Buried?! — 
It was neceſſary (ſaith he) that Chriſt ſhould feel the 
Severity of Divine Vengeance; whereby he might 
© both undergo God's Anger, and ſatisfy his Righteous 
Judgment; from whence alſo it behoved him to con- 
< flict (as it were) Hand to Hand, with the Hoſts of 
Hell, and with the Horrors of Eternal Death There- 
fore he is ſaid to have deſcended to Hell, when he 
« ſuffered that Death which is inflicted on the Wicked 
by an angry God.“ It ſufficeth therefore, that Chriſt 
ſuffered both the Puniſhment of Pain, and alſo of 
Loſs. The former is evident. And as to the latter, 
it is clear Chriſt ſuſtained the Hidings of the Father's 
Face from him: As to ſenſible Enjoyments, and Com- 
munion, he was as one caſt off. Who can expreſs the 
Darkneſs his blefled Soul was in, both in his Agony, 
and on the Croſs ? | FE 

2. It was not neceſſary that Deſpair ſhould take 
hold of him. Tho' this is a Part of the Miſery of the 
Damned, and of the Second Death ; yet it is not (I 
conceive) e//ential to the Curſe, but accidental, arifing 
from the Knowledge and Senſe of utter Inability ever 
to make Atonement and Satisfaction. In Hell (though 
it would ftill be truly Hell) were there any Hope of 
ever making Satisfaction, thro' Continuance of Suffer- 
ings, that Blackneſs of Horror and Deſpair would 

| ccale. 
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ceaſe. Now Jeſus Chriſt knew very well, that he 

ſhould obtain a glorious Victory, make a full Satisfaction, 

and overcome Death in the Conflict. | | 
3. It was not neceſſary, that Chriſt's Sufferings ſhould 


be eternal. An able reſponſible Perſon may pay the ſame 


Sum in few Hours, that another s not able to pay his 


whole Lite-time. The Sufferings of the Damned, even 


to Eternity, can never make Satis faction. They are, 
to all Eternity, paying the Debt; but Jeſus Chriſt, be- 
ing the Son of God, having infinite Power, was able 
to do it at once: For do but conſider the infinite 


Worth and Dignity of the Perſon, who did and 


ſuffered all this for us. It was no other than God in- 
carnate, God in the Flaſb. Be aſtoniſbed, O ye Heavens, 
at this! How great muſt be the Value of every Act of 
Obedience] How unutterable is the Worth of his Hu- 
miliation, Sorrows, Sufferings, and Death, tho? fulfilled 
in ſo ſhort a Space of Time! For when every Act of 
Obedience is multiplied by innumerable Miilionsof Mil- 
lions, and finite Sufferings multiplied by infinite, who can 
Caſt up the Sum total, and tell us what the Product is? 
Nav, but then you'll ſay, We are upon the Rocks on 
the other hand; for that which is over and above, in 
Worth and Value, is not the ſame, but ſomething differ- 
ent, ſomthing more excellent. But ſtop a little, and 
conſider, that the Superexceilency and Worth ariſeth 
not from hence, that it was ſome other thing, which 
was paid down to Divine Juſtice, than what was from 
us due ; but from the ſuperexcellent Glory and Dig- 
nity of the Perſon paying the ſame : For from him, it 
amounts to infinitely more, than had it been from 28, it 


could have done. As for Example, an Act of Love to 


God, or his Neighbour, in Obedience to the Law, 
tho' materially the ſame ; yet as = him, it had a 
Luſtre and Brightneſs upon it, which the Obedience 
even of Angels hath not. 5 
There is a certain Infiniten i in Sin (quoad Objec- 
tum), becauſe it is againſt an infinite God, which there- 
fore brings a Puniſliment of in inite Duration, becauſe 
- 6 


Everlaſting Goſpel, vindicated. 6 
jt cannot be ſatisfied for by finite Creatures: But now 
comes an Infinite Perſon, Jeſus Chriſt, whoſe Dignity 
ſheds an Infinite Worth upon his Temporal Sufferinge, 
and fully recompenceth for that Infinite Duration of 
Miſery that we were to have undergone, So that here 
are the Temporal Sufferings of an Infinite Perſon, for 
the Eternal Sufferings of Finite Creatures. The Suffer- 
ings of Chriſt then, as to the Matter and Sub/tance of 

the Puniſhment and Curſe, were the Idem, the ſame 
which we were to have born; that is, He bore and 
endured the ſame for a Time, which we were to have 
endured eternally, For there is nothing worſe or more 
Creadful in Hell, than the Wrath of God poured into 
the Soul. The Sufferirngs of Chriſt's Soul were un- 
ſpeakable. The Wrath of God due unto us fell upon 
him. And as to the Matter of Duration, here is 
Tantundem, an Equivalent, and ſomewhat more pre- 
valent in ſatisfying. | - 

If it be urged, that Eternity was in the Threaten- 
ing, [Thou fhalt die, i. e. Eternal Death, ] and there- 
fore is of the Eſſence of the Puniſhment due. I am not 
greatly ſollicitous hereabout. For if it be fo, it is 
therefore ſo, becauſe of the Weafneſs of Finite Crea- 
tures, whoſe undergoing Temporal Death could not 
ſatisfy for Sin: But this is fully anſwered in Chriſt, 
whoſe Temporal Sufferings are therefore ſatisfactory, 
becauſe he was the Son of God. | 

The whole World were under the Curſe : For it is 
written, Curſed is every one, &c. Gal. iii. 10. 13. 
But Chrift hath redeemed us from the Curſe of the Law, 
being made a Curſe for us. He was made the ſame 
Curſe, which we were under, and are r:deemed from, 
He wrought with his Hinds, Mar vi. 3. wore a 
Crown of Thorns ; was hanged on a Tree; all the 
Fruits of the Curſe, and viſible Tokens of his bearing 
it, Gen, iii. 18, 19. Deut. xxi. 23. The Sum is, 
Chriſt was under the /ame Law that we are under, and 
died under the very Curſe thereof (and not only under 

| N the 
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the Law of Mediation, excluſive of the Law we had 
broken) he ſuſtained the very Wrath of God, which was 
our due, Mat. xxvi. 37—44- c. xvii. 46. Luke xxii. 44. 
Thus much I ſhall (thro' the Grace of God), and no 
more (in this Matter) am I concerned td contend for. 

It is therefore truly ſaid Chriſt died our Death, 


© pave his & Soul for our Souls, his Body for our Bodies. 
© So great 1 (ſaith another Author) is the Severity of 


Divine Juſtice, as there can be no Reconciliation, un- 
© leſs Juſtice be fatished by ſuifering of the whzle 
C Puniſhment that was due And fo great is the Loving- 
© kindneſs of the Son towards us, that he grudged not 
< for our Sakes, to bring upon himſelf this infinite Load 
© of Wrath, which our Frailty had never been able to 
© ſuſtain.” He alſo excellently diſcourſeth, that Chriſt, 
with all his Works and Benefits, is wholly ours; that 
all he did was done entirely for our fake, Sc. An- 
other later || Author, and a very great Man, I find 
ſpeaking thus: The Satisfaction of Chrift doth ad- 
* mirably accord with the Majeſty of the Divine Go- 
© vernment, when the Deſign was to receive the moſt 
© heinous Offenders into the greateſt Nearnefs, and 
© Familiarity with God. A Regreflion became not the 
< Mzjcſty of Heaven; God's original Conftitution that 
connected Sin and the Curſe, was juſt, He abides by 
© it, reverſeth it not: To have reverſed it was not to 
© have judged the Offenders, but himſelf,” I conceive, 
a like Argument may be urged touching Chriſt's Active 
Obedience, God's original Conſtitution, that connected 
the Precept, and promiſed Reward, was juſt : He abides 


by it, reverſes it not: To have reverſed it were to 


judge himſelf, to gratify the Sinner +. 


S Clementis Rem, Epiſt. ad Corinth. & 49. 

+ Fox in the Book before quoted, p. 40, 57. 

Mr. Hee, ſecond Part of his Living Temple. 

7 Of Chriſt's ſuffering the Ie, fee Dr. Owen on the Heb, Vol. 2. 
Exercit. V. p. 80. And his Ticatile of rhe Death of Chriſt, 4to. 1650, 
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CH Ax. V. 
Provide That the Righteouſneſs fu led by 


Jeſer Chrift, in his own Perſon, in Obedi- 


ence and Suffering, 1s that juſtifying Righ- 
zeouſneſs, which is equally imputed to all 
Believers. 


Here are Three Points that T would ſpeak unto 

here, in ſo many Propoſitions. I. That thts 
very Righteouſneſs of Chriſt, whereof we have been 
treating, is a Believer's juſtifying Righteouſneſs before 
God. II. That this Righteouſneſs is ?mputed to all 
Believers, it is wnto, and upon them. III. It is upon 
them without Difference ; fo that there are no Degrees 
of Juſtification. 

I. That this very Righteouſneſs of Chrift (ipſiſſima 
Chriſti Juſtitia) 2 lly called his Aftive and Paſſive 
Obedience, is a Believer's juſtifying Righteouſneſs before 
God. I have already proved, that the Law muſt be 


perfectly obeyed ; that Jeſus Chriſt did ſo obey it, and 


that as a Surety in the ſtead of thoſe for whom he un- 
dertook : Hence it follows by irreſiſtible Conſequence, 
that this Righteouſneſs is made over to thoſe he died 
for, unto Juſtihcation, unleſs he can loſe the End of 
his whole Obedience, and die in vain. But I muſt 
further confhim this Truth. 

It is diſputed, whether the Righteouſneſs of Chriſt 
be only the meritorious Cauſe of our Juſti fication, or 
whether alſo it be the Matter of it? That is, to ſpeak 
plain, Whether Chriſt has merited, that our own Obe- 
dience ſhould juſtify us; or whether his very Obedience 
is made over to Believers, to be their Righteouſneſs, in 
which they ſtand before God ? This is the Point ; ; and, 
it is of no fmall — both as to the Glory of 
Chriſt, 
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Chrift, and the Souls of Men. I heartily ſubſcribe to 
this Truth, that Chriſt's Righteouſneſs is the meri- 
torious Cauſe of our Juſtification. But this is not 


enough. The Council of Trent ( Seſſ. 6. Cap. 16. Can. 


to.) has decreed, © If any Man ſhall ſay, that Men 
are juſtified without the Righteouſneſs of Chriſt, by 
© which he hath merited it for us, let him be Accurſed: 
And alſo if a Man ſhall fav, we are formally righteous 
© by that very Righteouſneſs, Thus a Popiſh Council 
has owned the one, and denied the other. But we ſay 
Chriſt's Righteouſneſs is that which juſtifies, T HAT 
which commends to God, as a Believer's own Righ- 
teouſneſs. If this be denied, it leaves room for Man's 
Righteouſneſs and Works to come in, as much as a 
Papiſt, or Ar minian, need to deſire. Still our Juſtifi- 
cation may be, nay, muſt be, by an inhere Righte- 
ouſneſs, by Goſpel- Works (as they call them); which 
are of late aſſerted not to be derogatory to Grace, al- 
though they be reſpected as a juſtifying Righteouſneſs, 


Chriſt merited, that we 2 merit (ſay the Papiſts). 


Chriſt me rited, that our Goſpel Righteouſneſs might 
juſtify us (ſay others). And ſurely this is the higheſt 


Effect (hat can be aſcribed to it, to juſtify us before 


God +: And it is to make Righteouſneſs ſubordinate 
to ours. They call ours indeed the ſubordinate. And 
why ſo? Doth not the material, being an internal 
Cauſe, come as near, nay nearer the Effect, than an 


external meritorious Cauſe ? So that this is yoking 


Chriſt and Moſes together, halting between Grace and 
Works, another's Righteouſneſs, and our own. 


It is Chriſt's Righteouſneſs itſelf therefore In that 


alone let me ſtand, O Lord, at thy Fudgment-ſeat, be- 
fore thy dreadful Tribunal !] : And hence it is called, the 


Kighteouſneſs of God, Rom. i. 17. which being a 


general Text, I may (according to Mr. Clark's Rule) 


explain by one more particular ; viz. 2 Pet. i. 1. The 


Righteouſneſs of Ged, and our Saviour Feſus Chriſt. 
+ In the Judgment of Dr, Oven, of Juftific. c. 10. P. 332. Th: 
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This Text explains all thoſe New Teſtament Texts 
that ſpeak of the Righteouſneſs of God ; it is Chrift's 


Righteouſneſs, who is God and our Saviour. And' 


why the Righteouſneſs of God ? Rom. i. 17. Becauſe 
the Righteouſneſs of Men is inſufficient, And why a 
Righteouſneſs revealed, but becauſe it was another*s 2 
For our own is known by Nature, and is never ſaid to 
be revealed. But this heavenly Righteouſneſs is alto- 
gether above Senſe and Reaſon ; and therefore, if it is 
not revealed, Men are always diſputing againſt it. 
And why revealed to Faith, from one Degree of it ta 
another? Even becauſe Faith itſelf, To credere, or any 
Work whatſoever, is not that which juſtifies ; nor can 
any thing elſe take it in, and cloſe with it. AT 

Again, It is called th. N ng 7; of One Man, 
Rom. v. 18. Not of many, but of One. And alſo a 
Righteouſneſs brought in, Dan. ix. 24. Which there- 
fore was not in the World before. But as the Fir/# 
Adam brought in Sin, ſo the Second Adam, Righteouſ- 
neſs ; to which I think this Phraſe hath Reſpect. It is 
a Righteouſneſs brought in for others. For the Pro- 
phet is ſpeaking of the Work of Redemption to be ful- 


filled by Chriſt; and he was to do theſe two Things, 
(I.) With reſpe& to Sin: To finiſh, make an End of, 


and make Reconciliation for Iniquity. (2.) To bring in 


an everlaſting Righteouſneſs, for the Juſtification of poor 
Sinners. Again, it is a Righteouſneſs imputed, Rom. 


iv. 6. And laſtly, a Righteouſneſs which is unto all, 
and upon all, that believe, Rom. iii. 22. Surely, theſe 
Texts import no leſs, than that it is the Righteouſneſs 
of the Lord Chriſt himſelf, which God hath provided 
for the Juſtification of his Elect. | 
It is objected, F we are juſtified by Chriſt's keeping 
and ſatisfying the Law, then are we juſtified by the Law, 
and the /Vorks or Deeds thereof, contrary to the Apoſtle, 
Rom. iii. 20. | | 
Anſwer. If they own Chriſt, as the meritorious 


Cauſe of Juſtification, and if there were any Satiſ- 
| F faction 
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faction to the Law in what he did or (altered, fil it 
c 


follows, ſo far as we are juſtified by his Righteouſneſs 
as. performed to the Law, we are juſtified by the Law, 
n the Senſe of this Objection. But in whatſoever Senſe 
To Apoſtle excludes the Law, and the Works thereof, 
he - doth wobelly and fully. exclude it. Again, they 
2833 who object this, ſay that Chriſt is our Jg 


ighteouſneſs ; but * take away with the one Hand 


hat. they give with the other. And They alſo are 
or Juſtification by Works of a Law, that is the New 


Law, which Fallacy the Apoſtle never thought of, but 


intended to exclude al Works whatſoever, as belong- 
ing to the Old Law: For he oppoſeth Working to Be- 
lieving. Working would be a Righteouſneſs of a Man's 


own performing; but Believing is on another. To him 
_ that worketh, &c. Rom. iv. 4. he don't ſay, in Obedi- 


ence to the Old Law, but that Works at all for Juſti- 
fication. For Abraham, whoſe Works are excluded, 
was a Believer. So Rom. i. 16, 17. And if by Grace, 
then it is no more of Works, of any Works : They 
are ſo directly oppoſite in this Matter, that they can't 
ſtand together. 


teouſneſs in another, a perfect Obedience of Chriſt's 
performing, is quite another thing. But theſe things 
pant be underſtood, unleſs by the Teaching of God's 
irit. | 

N or do I fear to ſay, that the Righteouſneſs whereby 
Believers are juſtified is the moſt exact legal Righteouſneſs 
in Heaven or Earth, as performed by Chriſt. But it is 
not his Righteouſneſs or Obedience to the Law, which the 
Apoſtle intends to exclude ; God forbid ! but our own. 
For certain it is, the Law revealeth no other Righteouſ- 
neſs than that which is eur own ; nor doth a natural Man 


®* Tullii Paulin. Juſtific. p. 117, FL EH 
+ This Text Dr, Tulley calls Malleus eperum juſlitiææ. Pain. Juſtif. 


know 


P. 122, 


So that clearly he excludes the Deeds 
of the Law from any Intereſt at all in our Juſtification, 
even all our own perſonal Obedience. To ſeek Righ- 
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know of any other. But a Righteouſneſs of Chriſt's per- 
forming, tho in Obedience to the Law, is revealed only 
in the Goſpel, Rom. xvi. 17. A Righteouſneſs anſwer- 
ing the Law, made ready to our Hand, is the higheſt 
and moſt glorious Goſpel- Diſcovery, and is therefore 
(in the Senſe of the Apoſtle) not a Juſtification by the 
Law, or Deeds thereof. 

A Second Objection is this, F the very Righteouſ- 
neſs of Chriſt is imputed, and that wherein we ſtand 
before God, then are we as Righteous as Chriſt is Righ- 
teous. Anſwer. And what then? Suppoiing this to be 
ſo, where is the Hurt? Muſt we let go a Truth. fo 


well eſtabliſhed in Scripture, becauſe of a pretended or 


real Abſurdity urged againſt it ? If it be a real one, it 
cannot follow from any Scripture- Truth, if it be only 
pretended, we need not be concerned at it ; let them 


that chooſe it, thruſt away Chriſt's Righteouſneſs 
from them, for fear they ſhould be as righteous as He, 


J dare not do it. Take then the Righteouſneſs of 
Chriſt, as performed fo the Law, in the human Nature 
as our Surety ; and I ſee no Danger to ſay, that Believ- 
ers, who have that Righteouſneſs upon them, are as 
righteous as He in the Eye of the Law. ls he clear 
from all Condemnation by the Law ? Is he complete 


and perfectly Righteous according to the Commands 


thereof? So are they in him, Col. ii. 10. Nor are ſuch 
Expreſſions altogether unknown in Scripture. He that 
doth Righteouſneſs, is righteous, even as He is righteous, 
1 John iii. 7. And, Becauſe as he 1s, ſo are we in this 
World, Chap. iv. 179. Which Places, I think I could 
ſhew, have ſome Reſpect to Juſtification. And if they 
be true in any other Senſe, they are more ſo in that. 
John xvii. 23. 26. And haſt loved them, as thou haſt 
lived me. Is not Chriſt eminently the Father's Beloved ? 
Yet there is a Senſe wherein He hath loved them, as He 


hath loved him, John xvii. 23. that as he is accepted, 


See Mr. N. Matber's Two Sgrmons on Rem. iii. 22. 
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ſo are they accepted, and that in him For it ariſeth 
from their Union, mentioned in the ſame Verſe. 

But that there may be no Derogation from Chriſt, 
He hath the Preference. (I.) In that there was an 
infinite Worth and Value derived from his Godhead, to 
all the Acts of his Obedience. This is ſet to Chriſt's 
Account. We are not infinitely righteous when that 
Righteouſneſs is made ours, For if you take it abſ- 
tractly, as performed in our Nature, by the Man 
Chit 
_ ILorth mentioned before, iſſues in an infinite 

ell-pleaſedneſs in the Heart of God himſelf, and is laid 
forth in the Juſtification of many thereby. (2.) In 
that, as Mediator, he hath a Righteouſneſs peculiar to 
himſelf, ariſing from the Diſcharge of the Work of 
Mediation. And hence, though it is the Righteouſneſs 
of the Mediator that is made over to Believers; yet it 


is not the niediatorial Righteouſneſs *. For the Obe- 


dience of Chriſt had a twofold ReſpeCt : It had a Re- 
ſpect to the Law of Mediation, which was between 
the Father and him, and which he was under ; and it 
had Reſpect to the Law which we had broken, and 
which he was made under for our Sakes. In this latter 
Regard only it is made over to others. (3) In that 
this very Righteouſneſs whereby we are juſtified, is 
originally his He fulfilled it, and not we, The 
whole World was guilty of Adam's firſt Sin, and are 
Sinners thereby; yet it was he perſonally committed 


the Fact, and deſtroyed the whole World, which no 
other did. So Chriſt alone wrought out this Righte- 


ouſneſs by himſelf, and juſtified many. This ſhall be 
ſacred to thee, O Jeſus, and this ſhall be to thy 
Honour for ever and ever! Jaſbua is marvelous fine, 


when his own filthy Garments are taken away, and 


Change of Raiment given him, Zech. iii. 4, 5. (4) 


The Fulneſs of Righteouſneſs, and juſtifying Grace, is 


in him, and no-where elſe. 
* Sce Mr. Maiher's Two Sermons. p. 4, 5+ 


[ might 


Jeſus, ſo it is a finite Righteouſneſs. . And the 
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1 might have argued from the Parallel of the two 
Adams, further to ſhew, that the very Righteouſneſs of 
Chriſt is a Believer's juſtifying Righteouſneſs : But J 
ſhall have Occaſion to touch it under the next. 

II. That this Righteouſneſs is imputed to all Believers, 
it is unto and upon them, The Way in which it be- 
comes theirs is by [mputation. This I take to be the 
Doctrine of Proteſtant Divines, as with one Conſent, 
till, of late, Diſputations have been raiſed about it, and 
the Word [ imputed] has been excepted againſt. I can- 
not perſuade myſelf, that this Doctrine was profeſſed, 
and urged by our Reformers raſhly, or in too great a 
| Zeal againſt the Popiſh Doctrine of Works; nor yet, 
that the Body of Proteſtant Divines of greateſt Piety, 
and penetrating Judgments, were at unawares led into 
the Miſtake: Nor can this Doctrine be relinquiſhed 
without giving up the Caufe to Popery again, in the 
Article of Juſtification F, | 

It matters nothing in how many Senſes the Word 
[imputed] may be uſed ; the Meaning of it here is 
clear and evident, if we compare it with the Imputa- 
tion of Adam's Sin to all his Poſterity, and with the 
Imputation of our Sins to Chriſt. 

1. Compare it with the Imputation of Adam's Sin to 
all his Paſterity. Rom. v. 12, 13. Death paſſed upon 
all Men, for that all have ſinned. Hence it follows, 
Infants have ſinned, for they die. Death paſſeth upon 
them, not for any perſonal Sin of theirs ; but it is to 
be reſolved into that immediately foregoing, By ene Man 
Sin entered into the World, and Death by Sin. This 
then is the univerſal Law ; where Sin is, there Death 
comes, and no-where elſe. It is therefore in the Force 
of the firſt Man's Tranſgreſſion, in whom all have 


The Article of Juſtification being loſt, all true Chriſtian Doctrine is 
loſt with it. Luther, a 


F 3 ſinned, 
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inned, as in the Margin. And may be read, * In him 

in whom all have ſinned. 5 | 
Ver. 13. For until the Law Sin was in the World, 

but Sin is not imputed where there is no Law, I take 

the Apoſtle's Argument to ftand thus: Where there is 

no Law there is no Sin imputed But Sin was imputed 


fore there was ſome Law by which it was /o imputed. 
Now this was the Law given to Adam, and tranſgreſſed 
by him, So that (1.) The Sin which was imputed, 
ſpoken of in this Context, is another Man's Sin, that 
is, Adam's. I need not contend whether it is that 
enly. It is enough, that that is included. For he ſpeaks 
of Sin which entered by one Man, and by virtue 
of which, Death paſſed upon all, Infants not excepted, 
as we ſee daily, who doubtleſs are intended in Ver. 14. 
which demonſtrates Adam's Headſhip as a publick Per- 
fon. (2.) The Imputation is the Charge of another 
Man's Sin, by virtue of ſome Law, wherein both Head 
and Members, Father and Children, were comprehended. 
All Men were concerned in one Covenant, in one 


Tranſgreſſion of the Law is reckoned to them all, and 
all are accounted Tranſgreſſors in the Offence of one, 
who was legally and virtually F all Men. Hence (faith 
the Apoſtle) v. 15. Through the Offence of one not of 
many] many are dead. Ver. 16. The Fudgment was by 
one to Condemnation. Ver. 17. By one Man's Offence 
Death reigned by one. Ver. 18. By the Offence of 
ONE, Judgment came upon all Men to Condemnation, 
Here's not only a Propagation of Sin from Father to 
Child, but clearly a Lato charge of his Sin upon All, 


® » Eꝙ &, the Antecedent a uz being underſtood in the Relative; ag 
Luke vi. 34. r ο d [to them ot whom]; John x. 36 dy him whom] 
Rom. ix. 15. 2 Cor. ii. 3. 4 Gy [from them of whom} ; and very fre- 
quently with and without Prepoſitions in both Numbers; which relieves 
the Objection about the Diſtance of the Antecedent, 


+ Omnes eramus ille unus homo. 9 


by 


before the giving of the Law [viz. on Sinai] There-' 


Law, in which Adam ſtood for all. The Breach and 
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by virtue of a Publick Capacity that he ſtood in“. And 
if Men will argue againſt the Righteouſneſs or Juſtice 
hereof, it is but to open their Mouths againſt God, and 
diſpute his Proceedings. 3 
2. Compare it with the Imputation of our I Sins to 
Jeſus Chriſt, Theſe do mutually illuſtrate each other, 
and the one cannot be denied without the Overthrow 
of the other. The Imputation of our Sins to Chriſt is 
founded in his being made under the Law, and his being 
accepted of God in our 22 It is true, Chriſt was 
under the Law by the Father's Conſtitution, and his 
own voluntary Suſception, which were Acts of the 
higheſt Goſpel-Grace ; otherwiſe the Law could not 


have reached him, to impute Sin unto him; but, being 


under it in our ſtead, it charged Sin upon him. 

It will be faid then, Did God diſpenſe with his Law, 
which required perſonal Obedience, and threatened the 
Man himſelf who ſinned with Death? I anſwer, God, 
of his Authority and Wiſdom, put Chriſt in our ſtead ; 
he had a Way for it ; and then Chriſt was the Perſon. 
Thus he diſpenſed not with the Law t in any of its 
Precepts ; but only admitted another to do and ſuffer 
what the Law required of 286. In this he ated as above 
the Law, but receded not from it. Chriſt was made 
under the Law, put in our Place, in the moſt expreſs 
Manner imaginable. The Law ſuffers no Wrong, 
God loſes no Glory, by this Exchange: Nay, when 
he was the Son of God incarnate, who was thus under 
the Law for us, how is the Law magnified, and made 
honourable ! Iſa. xlii. 21. | 

Here then we may take the Meaſures of what is in- 
tended by the Imputation of Chriſt's Righteouſneſs, 
As it is the Sin of another, which is imputed to all 
Men, tho' they had not perſonally committed it; fo 
the Righteouſneſs of another Man, even Chriſt, is im- 


* Adam was a Type of Chriſt who was to come. Rom, v. 14. 
+ Iſa. liii. 6. 2 Cor. v. 21. 


1 See Reynolds on Pf, c. 4+ p. 449 and 450. to. | 
F-.4 puted 
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puted unto many. And as it was in the Virtue of 
Adam's Publick Capacity, that the Law charged his Sin; 
ſo by virtue of Chriſt's Publick Capacity, God imputes 
his Righteouſneſs. Again, Sin imputed to Chriſt was 
the Sin of others, not his oon; fo it is the Righteouſ- 
neſs of another, not our own, that is imputed for Juſti- 
fication. And as it was Grace that accepted Chriſt in 
our ſtead, that our Sin and Puniſhment ſhould be on 
him; ſo it is Grace whereby his Righteouſneſs is ac- 
cepted for us, and put upon us. La/tly, As Chriſt's 
Subſtitution into our Place is the Foundation of the 
Imputation of our Sins to him; ſo alſo, of the Im- 
putation of his Righteouſneſs unto us. For when 
Chriſt was a Surety, and common Perſon, engaged to 
MKtisfy, the Debts of his Elect muſt needs be put on his 
Account: And that Satisfaction being made in our 
ead, nothing can hinder the Imputation of it, in the 
appointed Time and Way. . 
The Learned and Judicious Mr. Clar#/on diſputes, 
© * That the Acceptance for us of Chriſt's Righteouſ- 
© neſs, as performed in our ſtead, is all which is meant 
© by Imputation—The Imputation of that which is 
c good, is called the accepting it for us; as the Impu- 
© tation of that which is evil, is called the laying it to 
© our Charge, 2 Tim. iv. 16.— When a Friend pays a 
© Ranſom for a Captive, if it be accepted for the Cap- 
© tive, it is imputed to him,” &c. Other Things he diſ- 
_ courſes there ſo nervouſly, that I think are fully ſatisfy - 
ing, and not capable of an Anſwer : To which I refer 
the Reader, | 

It is objected ; If the Obedience of Chrift were per- 
formed for us, ſo in our flead, as if we had done it, 
where is Imputation then, any otherwiſe than if we had 
done it? And if it is all one as if we had done it, then 
are we reputed to be our own Saviours, Anſw. This is 
the perverſe diſputing of Men of corrupt Minds. [t 
doth not follow that we obeyed in our own Perſons, 

#* Clarkſon's Sermons, p 23. 


but 
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but only that we obeyed in him; that he obeyed for us 
in our ſtead; not we for ourſelves, And it is all one 
as if we had done it, only in point of Privilege; the 
Law and Juſtice of God taking it for a fall Payment 
on our behalf; and not as to the Honour or Pre-eminence 
ariſing from perſonal Performance, which belongs to 
Chriſt only. 

All the Writings of the Reformers, and of the 
greateſt Divines after them, do teſtify that they have 
embraced this Doctrine of Imputation of Righteouſneſs. 

« My Opinion (faith * one of them) of Chriſt's 
« Righteouſneſs, is this: We have all ſinned in Adam, 
© without our own Conſ-nt and Works; and we are 
© looſed from Sin thro' Chriſt, without our own Works 
bor Deſervings—Thro' Adam, his Sin was counted for 
© our own; through Chriſt, his Righteouſneſs is im- 
* puted to us for our own.“ See alſo Luther on Gal. 
ii. 20. and on c. iv. 4. | | 

© Verily (faith + another) whoſoever, rejecting the 
© Righteouſneſs of Chriſt, whereof I ſpeak, leads us 
* aſide unto any other manner of Rightcouſneſs, I ſay, 
© that he pleads not for Righteouſneſs, but againſt it; 
c and doth not undertake the Defence of the Law of 
God, but is a profeſſed Enemy of the Grace of 

Grofs, and therefore doth not open, 
* but ſhut up, all Paſſages of true Salvation, and all 
© Gates and Doors of Divine Grace.“ And elſewhere, 
As Chriſt was made Sin, ſo are we made Righteous : 

But Chriſt was not made Sin, by inherent Sin; there- 
© fore we alſo are not made Righteous, by inherent 
© Righteouſneſs,” And from Rom. v. he diſputeth 
(P. 18.), © As the Sin of one, Adam—ſo the Righteouſ- 
© neſs of Chriſt is zmputed to all his Poſterity, viz. that 
believe in him; tho* they did not obey with him.“ 


* John Frith, a Martyr in the Re gu of King Henry VIII. againſt 
Raſtel, P. 49. | 


+ Fox, Author of the Book of Martyrs, againſt Oſorius, p. 7. 
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And very liberally he uſes the Word [ Imputation]; 
which Men begin now to be afraid . 
© The Sons of the Papacy (as this ſame Author ob- 
© ſerves, p. 266.) do in no-wiſe endure this Imputation. 
Why ſo? Andradius, together with Monhemius, and 
© the Cologniſis, think it an unworthy thing, that any 
© Man ſhould be called righteous by another Man's 
© Righteouſneſs, * which is not inherent in himſelf. 
© Tiletanus cries, that it is more than abſurd, and that 
© it has not been heard of in the World, that that can 
© be the true Form of any thing, which is not in it. 
© As if a Man ſhould call Cicero courageous, with the 


Courage which is not in himſelf, but in the Mind of 


& fchilles F. 
Nor does Mr. Baxter || ſpeak leſs offenſively when 
he ſays, It is not only falſe, that the formal Righte- 
© ouſneſs of Chriſt is made our formal Righteouſneſs ; 
© but it is as impoſſible as that the Accident of one 
© ſhould be formally the Accident of another. The 
© Righteouſneſs of Chriſt is conſidered materially and 
© formally. It is our material Righteouſneſs in the 
< Senſe before explained, that is, the meritorious Cauſe 
© of our formal Righteouſneſs. They who aſſert it to 
© be our formal Righteouſneſs, are altogether ignorant 
© what they ſay, and what is the Form of Righteouſ- 
© neſs: And as the Papiſts have irreconcilably alienated 
© the Reformed from them in no way more than by ob- 
© truding the Impoſſbilities and Contradictions of Tran- 
c ſubſtantiation, as an Article of Faith, upon the 
© Churches ; ſo alſo, ſome erroneous Proteſtants have 
© rendered the Papiſts irreconcilable to us in no way 
© more than by ſetting forth theſe impoſſible and abſurd 
© Things, concerning imputed Righteouſneſs, as a 
© moſt neceſſary Part of the Goſpel. This erroneous 


* AQs iv. 27. Againſt thy boly Child Feſus, Herod, Pontius Pilate, 
with the Gentiles, &. 18 | 

_ + Vid. etiam Dawenant, in Col. ii. 10. p. 196. 

Aer bed. Theol, Pai tis 3. c. 27. p. 322. 2 

| Opinion 
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Opinion has its Original in many from an ill Under- 
« ſtanding'of the Union between Chriſt and Believers,” 
ow: 8 

TI confeſs we are not to adhere to the Judgment of 
the Reformers, nor of any Man or Men whatſoever, 
in every Point; we ſhould be improving the Doctrines 
delivered to us by them from the Scriptures, and going 
forward; but when Men are deſerting thoſe very 
Doctrines which the Foundation of the Proteftant 
Churches was laid upon, in Oppoſition to Popery, and 
ſeem inclined to a + Reconciliation, in many Doctrines 
of greateſt Importance; this looks to me very ſad, and 
is a great Argument of a woeful Degeneracy, and alſo 
Preſage of ſome further Scourge from the Synagogue 
of Rome, unleſs the Spirit of God recovers us. 

III. I am to ſhew, That this Righteouſneſs of Chriſt 
is upon all them that believe without Difference; ſ that 
there are no Degrees of Tn/tification, either as to dif- 
33 Perſons, or as to the ſame Perſon at different 

mes. 

The Scheme which the new Methodiſts have laid, 
leads to the contrary Opinion: For when our Juſtifi- ' 
cation (according to them) is by our Gofþel-Works, or 
ſincere Obedience; and when it is certain that one Chri- 
ſtian goes beyond another, in Grace and Obedience 
hence it will follow, that either he that is weaker is 
not perfectly juſtified ; or elſe he that is ſtronger hes 
ſomething over and above, beyond what is required by 
this new Law; or there muſt be Degrees in ſuſtifica- 
tion, as there are in Sanctification, it muſt be a gradual 
Work. If ſomething in us (I ſay). be the Matter of 
our Juſtification, as Faith, Sincerity, or whatſoever 
elſe; of Neceſſity, according to the Meaſure and 
Degree thereof, ſuch will be the Meaſure of our Juſti- 
fication. And whereas that is imperfect which they 


+ Mr. Jobn Humphrey has a Pamphlet intituled, The Middle Way le- 
tween Proteſiant and Papiſt, in a Paper of Juſtificatian, honoured with 
the Names of Mt, Baxter and Dr. Manton, | 


call 
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call our Goſpel-Righteouſneſs, our Juſtification will 
unavoidably be ſo. Nor do they fear to own it ; but 
plainly * ſay, That our Juſtification at preſent, while 


we are in this World, is but partial, imperfect, and in- 


complete ; and that we ſhall not obtain full, complete, 
intire, and final Juſtification from all the Effects of 
vin, until the Day of Judgment, 

But now, in Oppoſition hereto, I ſhall endeavour to 
prove, 1. That the weake/? Believer is juſtified as fully 
as he that is /ronge/?, 2. That both are already fully 
and completely juſtified. 

I. That the weakeſt Believer is juſtify'd equally, as 
he that has the moſt Faith of all. I take this to be ex- 


preſly affirmed, in Rom. iii. 22, 23. There he aſſerts, 


that the Righteouſneſs of God, which is by Faith of 
Teſees Chriſt, is unto all, and upon all them that believe. 
What needs any Man more ? Hence the Saints are 
Prieſts to God; being cloathed with this prieſtly Robe, 
the Righteouſneſs of Chriſt, + they are cloathed with 
the Sun. And they are not only ſome, but ALL, not 
only ftronger but weaker Believers, unto whom this 
Righteouſneſs is imputed and applied: For there is no 
Difference, Every Believer has equally the Advantage 
and Benefit of that Righteoulnels There is no Dif- 
ference in the N e itſelf; it is the Righteouſneſs 
of God : Nor in the Reality of its Imputation, it is unto 


all, and upon all, &c. nor in the Means of our receive- 


ing it, which is by the Faith of Feſus Chriſt ; neither 
rn in the Ef, viz. MC aibrock Ver. 23. 
For all have g : They have therefore no Righte- 
ouſneſs of their own, but do all alike need another's 
Righteouſneſs. And as they have ſinned in Adam with- 
out Difference; ſo they who believe have a Righte- 
ouſneſs without Difference in Feſus Chriſt. "ox 
For the further Proof of this Point, I ſhall only 
mention what might be enlarged on. (1.) It has already 
Mr. Clark in his Book forementioned, p. 18, © 
1 Rev. xii, 1, compare Mal, iv. 2. | 
| | been 
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been proved, that it is the very Righteouſneſs of Chriſt 
itſelf, which is imputed to Believers. And if ſo, that 
Righteouſneſs being unto, and upon all Believers 
equally, the EFe# thereof in Juſtification muſt needs 
be the ſame. They who have the ſame juſtifying 
Righteouſneſs upon them, muſt needs be equally juſti- 
_ fied therein, (2.) The Nature of Faith in all Believers 
is the ſame. 2 Pet. i. 1. To them that have obtained like 
precious Faith with us, in the Righteouſneſs of God and 
our Saviour Feſus Chriſt x. All Chriſtians had not 


like frong Faith, equal Degrees of Faith, with the 
Apoſtles ; but the weakeſt Believer had, and has, like 


precious Faith. (3.) The Privileges which all Believ- 
ers are poſſeſſed of, are always ſpoken of as without 
Difference. Fuſtification ; Acts xiii. 39. All that believe 
are juſtified, True, one Man believes more ftrongly, 
ſteadily, firmly: What of that? If the Word of God 


be true, All that believe are juſtified, and that from all 


things, &c. And what can be more ? Adoption ; John 
1. 12. To as many as received him ; this is the Property 


of all true Faith, even the weakeſt ; To them gave he 


Power to become the Sons of God - Not only to firong 
| Believers, but to All who receive him, in equal Man- 
ner. Laſtly, Eternal Life, in the Beginning of it, and 
a Title to the higheſt Enjoyment thereof. 1 John v. 
II, 12. John iii. 16. So that this Notion of a gradual 
Juſtification is contrary to the whole Scripture, and by 
that one may judge of the Doctrine which leads to 
ſuch an Opinion. 

2. That every true Believer is perfectly juſtiſied. For, 
what is the Meaning of an incomplete, imperfect Ju- 
ſtification ? ImperfeA Obedience we know in ourſelves, 
and imperſect Holineſs we know to our Sorrow, which 
ſhall indeed be perfected at Death and Judgment. But 
an incomplete Diſcharge from Condemnation, what is 
the Meaning of that? Is it a Diſcharge, or no Diſ- 
charge? Incomplete Pardon, and Acceptance with God, 

* or Jitautonuyn, 585 
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Is it Pardon, is it Acceptance, or not? An imperfe&&t 


Title to Salvation, will you call it a Titlez or no Title ? 
If it be incomplete in God's Account, it is next to 
none, When God faith, He that believes is juſtified : 
Shall the Meaning be, he is half juſtified, or all be 
juſtiſied at the Day of Judgment? When God ſaith, 
There is no Condemnation, &c. Shall the Meaning be, 
there is no complete Condemnation, only fome Danger 


of it, till a Man has wove thro' the Web of imperfect 


Obedience ? Surely the Apoſtle did not triumph in 
vain, Rom, viii. 29, 30. upon that Ground, that whom 
God did foreknow, he alſo did predeſtinate; and whom he 


my mated, he alſo called; and whom he called, them 


e alſo juſtified ; and whom he juſtified, them he alſo 
glorified. Here Juſtification is inſeparably connected 


with Calling. Whoſoever is called, is alſo juſtified, 


Heaven and Earth may be ſhaken ſooner than theſe 
immoveable Pillars can be ſhaken, or juſtled out of 


their Place. Again, every juftified one ſhall be glori- 


fied. Not glorified firſt (as Men are at the Reſur- 
rection, Phil iii. 21. when ſome ſay our full Juſtifica- 
tion is to be.) but firſt juſtified, then glorified. Hereon 
he makes that bold Challenge, ho ſball lay any thing 
to the Charge of Gad's Elect? Ver. 33, 34. There is 
no Charge, no Indictment, which is valid, to be brought 


in againſt them. Imperfe# Juſtification is but cold 


Comfort for a Believer ; it is no Cordial of Chriſt's 
preparing, who would have the Joy of his Diſciples to 
be full, John xv. 11. 

But why will they have our Juſtification to be in- 
complete? Becauſe truly the Terms of the new Law 
are not altogether fulfilled. God will firſt ſee how we 


perſevere, ere he juſtifies. When Chriſt is excluded, 


and ſomething in ourſelves made our juſtifying Righte- 
ouſneſs, it muſt needs be thus. But all the lower 
Links of this bleſſed Chain, Calling, Fuſtification, and 
Glorification, which are in Time, do hang upon, and 


flow from, an eternal Predeſtination, an immutable 


Fore- 
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Foreknowledge., Again, Theſe two, Juſtification and 
Glorification, are þut ſo cloſe together, as if nothi 
came between; whom he juſtified, them he alſo glorified - 
It is true, the Holineſs and Obedience of adult Beliey- 

ers comes between : But God having ſuch an Hold of 
them whom he juſtifies; and the Covenant of Grace 
being ſo ordered in all things and ſure ; and Juſtification 
being a full Title to the Whole of Salvation ; the Holy 
Ghoſt, for our ſtrong Conſolation, has joined them 
thus together; whom he juſtified, he glorified, they are 
ſecured of Glory, 1 Pet. i. 5. 


CE Ar. VI. 

Proving, That Faith is not the Matter of 
our Fuſtiſication, nor meritorious Cauſe 
Fit; but is uſed therein only as an In- 
ftrument, not as a Work, 


N treating of Faith in this great Point, I would 
| ſhew, I. That Faith is not our Righteouſnejs, 
which either by itſelf as a Work, doth juſtify, or to- 
ether with any other Goſpel-works whatſoever. II. 
hat Faith -uſtifies only as a Means of receiving the 


Lord Jeſus Chriſt, and his Righteouſneſs ; i. e. merely 


in Relation to its Object. 

I. Faith is not our juſtifying Righteouſneſs, by which 
alone, or by jel, we are juſtified. For, 

1. This would pervert the true Notion of Juſtifica- 
tion, Our Juſtification were not then by Imputation 
of another's Righteouſneſs ; unleſs it be by Imputation 
of two Righteouſneſſes, and thoſe infinitely different 
from each other, But certain it is, that Chriſt's Righ- 


teouſneſs, and another Kind of Righteouſnels, 3 
| | | and 
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ſtand together in our Juſtif cation. If Chriſt be our 
Righteouſneſs, Faith is not. And hence they who 


would have Faith and Goſpel-Works to juſtify, do 


ſeek_to debaſe and pervert thoſe + Texts where Chriſt's 
Righteouſneſsis ſpoken of; referring them to his #ingly 
Office only ; or interpreting [God's Righteouſneſs] to 
mean only a Way of his Appointment, and that is b 


our own Righteouſneſs ; or teaching that Chriſt's Obe- 


dience has procured, that ours ſhould be accepted in 
Juſtification. All which do greatly derogate from, and 
abaſe Chriſt's Righteouſneſs, making it to have a ſervile 
Work and Uſe. For thus our own Righteouſneſs and 


_ 'Goſpel- Works, come neareſt us in our Juſtification ; 
and the Righteouſneſs of Chriſt is only procurative, 
that theſe ſhould juſtify us. | 


2. To make the very Act of believing to juſtify, 
deſtroys the true Nature and End of Sanctification alle 


Sanctification, or at leaſt ſome Part or Branch of it, 


would be our Juſtification, or Juſtifying Righteouſneſs, 


So that here would be a confounding of thoſe two 


great Points. It doth not ſatisfy to ſay, that Juſtifica- 


tion is the Acceptance of this Faith, or whatſoever elſe. 


in us, to be our Juſtifying Righteouſneſs, and declaring 


a Man righteous thereupon ; and ſo differs from that 


wherein he is declared righteous : For then, altho' 
Tuſtification and Sanctiſication would thus have a no- 
tional Difference; yet they differ onl 1 
and 7uſtifying Righteouſueſs 3 and ſtill Righteouſneſs 


and Sancſification are made to be the ſame Thing, ab- 
ſolutely the ſame, contrary to 1 Cor. i. 30. Who of 


God is made to us—Righteouſneſs, Sanctification; 
where they are clearly diſtinguiſhed. Juſtification is an 
Effect of Righteouſneſs, but it is of Chriſt's Righte- 
ouſneſs. His Righteouſneſs is ours for Fuſtification ; 
and beſides that, he is made Sanctification to us. Sancti- 
fication is a York in the Soul; Juſtification is an Ac 


y Such as Jer. xxiii. 6. Rom. v. 19. Phil. iii. 8. 9, Ec. 


of 
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of God towards it, thro' the Righteouſneſs of Chriſt 
put upon it. 


3. This, Doctrine perverteth the true Nature of 


Faith, in the matter of Juſtifying. For, whereas it is 
oppoſed, to the Lato, and to all, Yorks, it cannot itſelf 
be transformed into a Work, and ſtand as ſuch in our 
Juſtification. It is clearly the Deſign of the Apoſtle 
Paul, in mentioning of it, to exclude all Forks in this 
Matter. But now if Faith itſelf be made our Juſtify- 
ing Righteouſneſs, it is q mere York, and is of the Law; 
and oppoſite to the Deſign of Grace, and the Righte- 
ouſneſs of Chriſt, as much as any thing elſe. And let 
Men give what Account they will, or can, of Faith, 
unleſs it be a Re/ting and Tru/ting in another for Righ- 
teouſneſs, and in the Righteouſneſs of another per- 
formed to our Hand; and Pll venture to ſay, it is of 
the Lato, and is a Work; and will oppoſe it, as a mere 
legal thing; for it is conformable to the Righteouſneſs 
of the Law: The Man that. doth theſe things ſhall live 
by them. But take Faith as it looks out to Chri/?, 
ſeeks Righteouſneſs in him, reſts there alone; and thus, 
The FJuſi ſhall live by Faith, in and on another; or 
elſe he doth not live by Faith, whatſoever he lives by. 
Dr. Gaodwin puts this Queſtion, Whether, it be the 
Act of Faith that juſtifies, or that is accounted a 
Man's Righteouſneſs, when we, are ſaid to be ſaved 


« thro* Faith * ? He anſwers, © Surely, no: For God 


might have taken Works as well; if he would have 


„taken it as an Act, he might have taken any Act, 
« Love. itſelf.” And I'll hint here, That Love has a 
greater Excellency in it, even than Faith f. As they 
both belong to our Sanctification, Love is the greater; 
and indeed was too great for God to uſe in our Juſtifi- 
cation, when, he intended to magnify Grace, But 
thoſe who, would admit Faith itſelf, as a Work, ta 
juſtify, let them keep out Love, and other Works, if 
they can; but one thing is, they g9-mot about it. Had 
eee tar rlrur 1 a} 
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the Apoſtle intended to bring in Works with Faith, he 
would not have oppoſed Faith to them all, and in ex- 
preſs Words have excluded them. There is this 
© Reaſon (proceeds the Doctor) hes in the Bottom of 
my Spirit againſt it, beſides all that ele the Scripture 
© has againſt it, that if when I go to God to be juſtified, 
I muſt preſent to him my Believin , as the Matter of 
my Righteouſneſs, and Chriſt's Death only as the 
1 Merit of it, what will follow? Two Things clearly 
© to me: (x.) That the Heart is taken off from look- 
ing upon the Righteouſneſs of Chriſt wholly, and di- 
* verts to its own Righteouſneſs in the very Act of 
© Believing for Righteouſneſs, and preſehts that to 
God which the S:ripture is clear againſt—(2.) Every 
Man that will believe to be juſtified, and go to God, 
and fay, Lord, juſtify me, muſt then have an Evi- 
© dence that he hath Faith; for how elſe can be pre- 
© ſent that as the Matter of his own Righteouſneſs ? 
Now Millions of Souls cannot do this; they were in 
« a poor Caſe, if they ſhould be put to it. The Apoſtle 
« faith, It is of Faith, that it might be ſure, &c. If 
© Juſtification had been founded on the AR of Faith, 
© it had been as ſure on Works as Faith: For that Faith 
< which draws out an Act of Love, is as apt to fail as 
© that Act of Love. But here is no Uncertainty, 
© while I believe to be juſtified by the Righteouſneſs of 
© Chriſt, but my Faith is ſwallowed up there. Tho' 
I may doubt of my Faith reſyiny on him ; yet I have 
© a ſure Object, I have a ſure Matter, to repreſent to 
God for me. Whereas if believing were that I had 
© to repreſent to God to be juſtified by, ſuppoſe my 
Faith fail me, J have not a ſure Matter of Righte- 
« ouſnefs to repreſent to God. The very Obje# that 
Faith believes on, is a Contradiction to this, that the 
All of Faith ſhould be the Matter of my Juſtifice- 
© tion.” So that verily the true Nature of Faith is de- 
ſtroyed by this Opinion; for it is made to turn aſide 
from its Object, and turn in unto itſelf for ha 7 
As | on; 
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tion; and ſo doth not give all the Honour unto Chriſt 


its Object, which is the Nature of true Faith. 


It is objected, that the Apoſtle faith, Faith is im- 
putæd for Righteouſneſs, Rom. iv. 5. 9. I anſwer, Ie 
is the Objea of Faith that is intended. It may not be 
underſtood of Faith in ſuch a Senſe as to exclude its 
Object. I grant, It is not abſolutely and adequately 
the ſame, as if it were ſaid, that Chri/t is imputed for 
Righteouſneſs But thus, God looks upon them that 
believe as righteous as if they had kept the whole Law, 
not for their Faith's ſake, but upon the Account of 
that Righteouſneſs which is apprehended thereby: 
Faith is ſaid to be imputed, becauſe in believing the 
Soul has the Benefit of a perfect Righteouſneſs, unto 
and upon him, which he had not before Believing z 
and not becauſe Faith is that Righteouſneſs. It is 

Chrift received by Faith, Chriſt believed on. He who 
owns, that Faith preſenteth Chriſt's Obedience to God 
for Acceptance and Juftification, muſt grant the Whole, 
that it is Chriſt himſelf believed on who juſtifies. Our 
Saviour ſometimes uſeth that Expreſſion, Thy Faith 
hath ſaved thee ; thy Faith hath made thee whole, Mark 
x. 52. Luke vii. 50. Who would now impute ſo 
much to Faith, as to derogate from Chriſt ? To whom 
all the Praiſe of the Healing Virtue, and of Healing 


itſelf, was due. Yet it cannot be denied, that the 


Mercy and Benefit was conveyed in a Way of Believ- 
ing, and was not enjoyed before. 
Further, As it is not Faith itſelf, by itſelf, which 


juſtifies ; ſo neither is it Faith together with any other 


Goſpel-Warks or Performances. It is all one in this 
matter as to the Honour of Chriſt concerned therein, 
whether Men ſay, it is Faith pregnant with good 
Works, and as the Principle of them all (ſo that they 
are virtually included), or whether they admit them as: 
attually performed. And ſome are ſufficiently bold to 
aſſert, that Goſpel- Works in our Juſtification are not 
derogatory from Grace; and that the Apoſtle never in- 
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tended to exclude them : So that Converſion itſelf, and 
the good Works following thereupon, ſhall juſtify a 
Man: For Faith (they ſay) is the ſame with Regene- 


ration, and the new Creature; or, as ſome expreſs it, 
an Owning. of, and - Conſent unto, I know not what, 


baptiſmal Vow ; the very ſame with Chriſtianity. But 
I have this againſt it, that hereby the Covenant of Grace 
is transformed and turned into a Covenant of Works, 
Nor will the plauſible Name of a Goſpel-Law, and 
Goſpel Works, ſalve the Buſineſs. It is a Law ſtill, and 
they are Worts ſtill z it is a new Covenant of Yorks, 
and therefore not f Grace, Rom. xi. 6. Which Do- 
ctrine, that you may ſee it to be altogether Popiſh,' and 
the ſame which was oppoſed in the firſt Reformation 
by our Proteſtant Divines, I ſhall lay before the Reader 
ſome Paſſages of a Diſcourſe of Dr. Barnes upon this 
Head [Only Faith juſtifies before God]. + But per- 
© adventure (ſaith he) here will be ſaid, that Paul con- 
© demneth the Works of the O/d Law, but not the 
Works of the New Law. Are you now ſatisfied in 
© your Conſcience ? Think you that you have well 
< affoiled St. Pauls Argument ?—Think you that you 
£ ſhall be thus diſcharged before God? If you do, then 
go boldly into the ſtreight Judgment of God with this 
4 Evaſion ; and doubt not, but there you ſhall find St. 


£ Paul as ſtifly, and as ſtrongly, againſt you, and your 


s New Works, as ever he was againſt the Jews, and 
© their Old Works—What Works can you do or de- 
© viſe, that be good, which be not in the Old Law ? 
Ergo, he ſpeaks of all manner of Works; for the Law 
includes al Works that ever God inſtituted. The 
S higheſt and beſt—of all Works, be the Works of the 
* Ten Commandments : And theſe be the Works of 
the Old Law, and cannot juſtify, after your own 


, | Dr. Barnes was 8 Martyr in the Reign of King Henry VIII. This 
Diſcourſe is bound up With the Works of Tindal and Frith, See 228, 


229. Fol, 
I Opera Decalegi, 
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«* Saying [meaning the Papifts]. Now what Works 
© have: you of the New Law, other than theſe ? or 
< better than theſe ?—But now grant that there be cer- 
c tain Works of the New Law, which be not of the 
Old; yet you cannot prove, that theſe ſhall juſtify. 

For there can be no more Goodneſs in any] Works, 

than were in Works of the Old Law; for they were 
© to God's Honour, and to the Profit of our Neigh- 

© bour. What Goodneſs can Works have more? And 
yet you grant that they cannot juſtify : How then 
« ſhall your New Works juſtify ? Bleſſed St. Paul 
« diſputes againſt them that were + chriſtened, and had 
© both Works of the Old Law, and alſo of the New; 
© and yet concludeth he, that Chriſt alone was their: 
« Juſtifier. Mark his Argument, If Rzghteouſneſs 
& cometh of the Law, then is Chrift dead in vain. As 
© he would ſay, If the Law help to juſtify (for that was 
© the Opinion of the Jews), then is not Chriſt alone 
c your Juſtifier. If he be not your Juſtifier alone, then 

© is he dead in vain==For he will have no Helper. Now 
will I take this Argument of St. Paul, and likewiſe 
« diſpute againſt your New Works. If New Works 

© do help to juſtify, then is Chuft dead in vain, &c, 


_ © Wherefore: no! manner of Works, whether they be in 


Faith, or out of Faith, can help to juſtify. Never- 
© theleſs, Works have their Glory and Reward ; but 
© the Glory and Praiſe of Juſtification belongs to Chriſt 
© only.” He diſputes alſo. from Nom iv. 4. and with 
many other Arguments ſhews, that Works have no 
Hand at all in juſtifying ; but Faith alone in Oppoſition 
to them all. It is true, Faith is the Principle of all 
Obedience; but none of that Obedience is in the leaſt 
intereſted in our Juſtification. N 
II. Faith juſtifies only as a Means of receiving the 
Lord Feſus Chriſt, and his ä it is ſpoken of 
Faith merely in relation to its Object. If this can be 
made good, then all the Diſputes that Men raiſe about 
1 Baptized, | | 
G 3 . the 
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the Ingredients and Acts of Feng tw Faith, are ren- 
dered uſeleſs at once, If Faith juſtify as our Goſpel- 
Righteouſneſs, then indeed there is no doubt but + 
Aſſent, and Conſent, Knowledge, Choice, Affance, and 
bedience (with perhaps Twenty Things more) are in- 
cluded in it. But if Chri/& be our e in 
very Deed (which I hope is proved) then Faith can 
juſtify only as an Iaſtrument; and its Act is receiving 
and tru/ting in that Righteouſneſs of Chriſt. So that 
the Meaning of Juſtification by Believing, is only this; 
I.) That no Unbeliever is perſonally juſtified. (2.) 
hat a Soul is juſtified perſonally, not by Chriſt ab/o- 
_ Tutely, but by Chriſt a l. (3.) That the Spirit ap- 
plieth Chriſt in the Work of Faith, and Faith is that 
whereby Souls do receive Chriſt, and his Righteouſ- 
neſs, Fohn i. 12. Col. ii. 6. And when it has this 
Uſe, it is that whereon God will paſs a legal Act of 
juſtifying, and, according to revealed Rules in the 
ord, account a Man righteous as cloathed with that 
Righteouſneſs which it receives : For it is the Nature 
of Faith to give away all the Glory from the Creature 
to the Son of God, | 
A little further to explain this Matter : If you take 
the Latitude of Chriſt's Work and Office as Saviour, 
he hath other Offices beſides his Prie/fly, and other 
Work beſides the bringing in Righteouſneſs ; yet it is 
not the Diſcharge of his Prophetical, or Kingly Office, 
that juſtifies, but his Performances as our great High- 
Prigſt (Nothing detracting from his other Offices), 
So now, Faith has other Acts, and works other Ways, 
beſides dealing with Chrift in his Prieſtly Office, by 
Receiving and Truſting; yet it is no- where elſe that 
it ſeeks Juſtification, nor any other way that it juſtifies; 
nor doth this detract from its Uſefulneſs in other Points. 
Men may alſo diſpute, that theſe and thoſe things 
are neceſſary as Preparations to all Acts of ſaving Faith; 
and doubtleſs Hearing the Word is fo, and the Spirit's 
Clark of uftific. p. 7» 
F NY Working 


c She Wn Be 


T Clark, Pe 59, 60, 
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Working thereby: They may alſo ſpeak + of ſuch 
and ſuch Act. 132 as neceſſary to an Act of Truſt 
and Affiance: But, after all, it may be not many will 
deny, that God may make a ſaving Turn in the Heart 
of a Sinner under one Sermon, or by ſome one Ex- 


preſſion thereof. That he hath done fo, I can prove; 


and that he oſten does ſo, I no way doubt. Alſo that 
truſting in Chriſt is as early an Act of ſaving Faith as 
any other, I am perſuaded. The contrary Opinion 


overturns the Order given by Chriſt, Jabn xvi. 8, 9, 


10. Conviction of Righteouſneſs, which reſpects the 


' Prieſthood of Chriſt, goes before Convi/7ion of Fudg- 


ment, which reſpects his Kingly Office. Righteouſneſs 
is the thing that ſuits a guilty perplexed Sinner. And 
Victory over Sin and Satan, which is meant by | Judg- 
ment], is a ſweet and ſuitable Diſcovery, when the 
Soul hath ſpy'd the Way of Juſtification ; for this is 
the next Thing the Heart is concerned about, Thus 
naturally does a —_ Truſt in Chriſt work unto 


| Holineſs. Alſo that a Saving Conviction of a loſt and 


miſerable State, is — contained in the Hork of 
Faith, and doth precede all Acts of Believing (or elſe 
that a Soul would not come to Chriſt), is to me very 


clear. But they who make Faith and inherent Holineſs 


to be a Goſpel-Juſtifying Righteouſneſs, either have 
not ſeen, in a ſaving Manner, their altogether loſt and 
miſerable State in themſelves (as having neither Righ- 


teouſneſs nor Strength), and their abſolute Neceſſity of 


Chriſt, and his Righteouſneſs alone, or elſe the inward 
Experience and PraQtice of their Souls is contrary to 
their avowed Opinions ; which latter, Charity inclines 
me to hope. 5 

But I fay, if it be agreed in what Capacity Faith 


juſtifies, whether as our Goſpel-Righteouſneſs or no, 


the Diſpute about what 4 of Faith it is that juſtifies, 


G 4 will 


o 
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will fall of itſelf. But that Faith is not our + Goſpel- 


Righteouſneſs; and conſequently, that it is only re- 
ce tive of a Righteouſneſs by God's Appointment for 
Juſtification ; I give theſe Reaſons : C7 F603 
1. What elſe can be the plain Meaning of ſuch Ex- 
preflions, without putting them upon the Rack of 
Tropes and Figures, of Chriſt's bringing in an Ever- 
lafting Righteouſneſs, being the Lord our Righteouſneſs, 
and by his Obedience ſhall many be I conſtituted righteous, 
but that Ye himſelf is our whole and entire Righteouſ- 
neſs? that as the Law requires, ſo the Goſpel exhibits 
a perſect Obedience: Wherefore Faith is only a Re- 


Ceiver in this Matter... 


2. Becauſe the Apoſtle | frequently oppoſes Faith, and 


Works of the Law, in this Caſe. As Gal? iii. 17, 12. 


Rom. iii. 27. For certain it is, that Faith as a Work is 
required in the Law, Mut. xxiii. 23. and it is oppoſed 
to the Law, only in the Matter of Juſtifying, only as 


to truſting in another's Obedience. The Law faith, 


Do this and live; but the Goſpel ſaith, Seel Rigbte- 


ouſneſs wholly in another by Believing, This is a Way 
indeed which the Law knew nothing of. 


3. Becauſe it is not only called the Righteouſneſs of 
Faith, Rom. iv. 11. but Righteouſneſs revealed to 
Faith, Rom. i. 17. which therefore could not be Faith 
itſelf ; and Righteouſneſs BY Faith, UN TO all, 
and UPON all, that believe, Chap. iii. 22. that is, by 


Faith ſought after, ſeen and received, Heb. xi. 7. Gal. 
ii. 16, 17. Acts xxvi. 18, e e e e 


4. Becauſe there is no New Law, no Rule of Righ- 


 teouſneſs whatſoever, requiring only fincere Believing and 


Obeying, and not perfect Doing. Therefore Faith can- 
not be a Goſpel-Righteouſneſs, for that it bears Con- 


+ Mr. Clark, p. 64. maintains, that Faith is our Goſpel-Righteouſneſs, 


whoſe Arguments J here intend an Anſwer to, by turning them upon 


himſelf. Compare this Anſwer with his Book. 


1 walacat;covIar The ſame Word is uſed, Acts vi. 3. and vii. 10. 25. 
It doth not ſignify a certain phyfical Operation, but a legal Conſtitution, 


- 2n Act of Power and Authority. 


| ſormity 
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formity to no ſuch Rule. Obedience was to be per- 
formed to the Law for Juſtification; for that was, and 
cannot ceaſe to be, the Rule and Standard of all juſtify- 
ing Righteouſneſs: Now nothing is done in the Go- 
ſpel to debaſe, but to honour and magnify the Law; 
neither doth the Goſpel. come commanding and calling 
for a Righteouſneſs for Juſtification, but revealing a 
Righteouſneſs ready wrought out, Kom. i, 16, 17. and 
v. 17. If it requires a Righteouſneſs to be wrought by 
us, I would fain know, how it comes Revealing a Righ- 
teouſneſs, and that 20 Faith, which it would not do, but 
to natural Conſcience, if it were the Way of Works? 
5. This Truth as; exceeding clear from the Apoſtle's 
Diſcourſe in Rom. x. from ver. 3. fe the Toth f. He 
charges it on the Fetus, as their great Sin, that they 
did not ſubmit to God's Righteouſneſs, but went about ta 
eſtabliſh their own; it is a Thing Men may go about to 
do, but can never bring about. Any thing that is a 
Man's own is oppolite to this ee 4 God. 
For (ſaith he). Chri/t is ibæ End of the Law, the per- 
fecting End thereof as a Lato, the aboliſhing End, as it 
was a Covenant, for Righteouſneſs, or unto Righte- 
ouſneſs, the bringing in of Righteouſneſs, which is the 
Iſſue of his Obedience; To every one that believes; for 
ſo it is received, and that is God's Way of making it 
over. And hereon it is that he gives that Deſcription 
of the Righteouſneſs of the Law, and of Faith, which 
follows; wherein he ſhews, it is not by aſcending nor 
deſcending, by fulfilling the Law, and ſatisty ing Juſtice 
ourſelyes, but by. believing in what another has done. 
For | with the Heart: Man believes unto Righteouſneſs, 
unto the Enjoyment and Poſſeſſion thereof. 

6. Becauſe there is but one Rule of Righteouſneſs, and 
| fo but one Sort of Righteouſneſs before the Tribunal of 
God, and that is the Righteouſneſs of his LAM. But 
as this is performed either by our/elves, or by another 

+ Of all Texts in the Bible, Mr. Clark choſe the wrong one when he 
would prove his Opinion by this, | 

+ Elis Jincziogupun 


fer 
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for us; fo it is with 7 to vs, and the Manner of 
its being ours, diſtinguiſhed into legal and evangelical, 
the Righteouſneſs of the Law, and the Reghteouſneſs of 
Faith; becauſe the one is by perſonal Performances, 
the other by Chr:/?'s fulfilling the Law for us, which is 
made over to us by Faith therein. Now theſe are two 
vaſtly different Ways of being righteous, the one 
known in the Law, the other 2 in the Goſpel. 
F hoſe is wiſe, ſhall underſtand theſe Things. 
So that we are righteous either by doing, as Adam in 
Janocency ; this is legal, whether it be more or leſs ; 
for that makes but a grad:al Difference: Or elſe, 
Righteous by Beheving ; viz. in Chriſt's Righteouſneſs, 
which is upon us thereby, and whereon we rely by 
1 28 and fo are accounted righteous ; this is evan- 
elical. | 
g Bring Chriſt then, and his Righteouſneſs, to God in 
the Arms of Faith, and thou haſt a greater Treaſure, 
than when Faith is pregnant with Ten thouſand good 


Works. For Chrift is to them that believe Þ the greateſt 


Treaſure, and their own Works and Duties Dung in 
Comparifon of him f. Remember that Word, Hab. 
ii. 4+ || Behold, his Soul, which is lifted up, is not upright 
in him: But 99 0 t ſhall live by his Faith. Faith in 
Chriſt is the beſt Goſpel-Sincerity, and where that is 
not, under a Shew of Humility, that Man's Soul is 
lifted up; proud of his o Righteouſneſs, he ſcorns to 
live upon anather's ; but where Faith is, the Soul is 
emptied of Self, and abaſed. 
I cannot allow this to be only a Subtlety, or nice 
Speculation &, which has no Influence upon the Prac- 
tice, one way or other; viz. Whether a Man holds 


Faith to be the Matter of his Righteouſneſs and Fuſtifi- 


cation, or only the ay and Means, or the like, For 


+ 1 Pet. ii. 7 

2 Phil. iii. 8. 
Obſerve the Oppoſition. ; 
As Mr. Clark aſſerteth. > 
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the former is clearly for Faith to ſet up as Copartner 
at leaſt with Jeſus Chriſt, and overthrows the true 


Nature of Faith, and the End of Goſpel- Works. I 


marvel, after this Author had diſputed ſo much, he 
ſhould come off ſo coldly. It ſeems to me, he hardly 
durſt venture his own Soul on the Foundation he had 
laid for others. It is a vaſtly different Thing for Faith 


to lay hold on Jeſus Chriſt, and prefent him to the 


Father, as our alone Righteouſneſs, before that dread- 


ful Tribunal; and for it to come, and preſent 1tſe!f as 
à Righteouſneſs before the Throne, together with the 


good Works that flow from it. Yet this is the very 


Cafe: And if this is not practical, there is nothing in 


this World, or with reſpect to another, which is ſo. 
From all that. has been ſaid, it is clear, that Faith 

can by no means be any meritorious Cauſe of our Fuſtt- 

fication, The Papiſts aſcribe ſomething of Merit to 


Faith and Works. Moſt Prote/tants difown the Name; 


but thoſe who are for Federal Conditions ſeem to me 


to retain the Thing. In the Covenant of Horks, there 
could be no other Merit, than what was ſo by virtue of 


Promiſe + made to the Performance of Duty. This 
may not be admitted in the Covenant of Grace. Some 
tell us the Apoſtle Paul excludes only meritorious 
Works. But they conſider not, that if Faith as a 


Mort, or proper Condition, be admitted, it is merito- 
rious; for the Thing promiſed is due, when the Con- 
dition is performed ; and that therefore Works are ex- 


cluded, becauſe if they were admitted they would bring 


in Merit 4. 


But I have already exceeded my defigned Bounds, 


and only add, It is beſt of all with them who know by 


Experience, what Faith is; they will not be ſo ſolici- 
tous what Name to call it by, but to live upon, and to 
live unto the Son of God; this is 4/0 their Defire, and 
all their Salvation. l 


Meritum ex Pacto. | | | 
Rom. iv. 4. Debt there is the Apoſtle's Word for Merit. 
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The CONCLUSION. 


IHE Way of Zu/tification by Chriſt's obeying the 
1 Lau, and bearing the Curſe thereof in our ſtead, 
not only magnifies the Grace and Love of God; but 
alſo his Fathfulneſs and Fuſtice in his Law. An Abate- 
ment of what was fſiriftly due, which the Doctrine of 
the New Law aſſerts, tho* it may ſeem to have much 
of Grace in it ; yet it is diſhonourable to the Law, and 
the Truth and Juſtice of God therein. Further, the 
Neceſſity, at leaſt, the Certainty of Sanctifſeation and 
Holineſs, is more effectually ſecured in this Way of 
Chriſt's Obedience in our ſtead, than in the other 

Way: Becauſe here it is made the ſure Purchaſe of 
Jeſus Chriſt, and therefore eventually muſt needs be 
the Effect thereof, Tit. ii. 14. Moreover the Grace 
of God in the Goſpel teaches Believers to deny Ungod- 
dineſs, &c. ver. II, 12. Nor is that Grace ſavingly 
known where it is otherwiſe. 8 10. 

A Work of Renovatian and Sanctification of the Holy 
he is of. abſolute Neceſſity to all who ſhall be ſaved, 
Nor is any thing intended contrary hereto, when we 
contend for the Imputation of Chriſt's Righteouſneſs, 
and Juſtification thereby. Such a Work of the Spirit 
is, I ſay, neceſſary, not unto Fuſtification ; for Juſti- 
fication includes our Title unto Heaven: But neceſſary 
unto the Poſſeſſion of the heavenly Inheritance. It is 
no Part of our Right or Title thereto, but pertains to 

our Meetneſe and Fitneſs for the Enjoyment thereof, I 
cannot perſuade myſelf, that God ſhould give Heaven 
and Glory upon our fulfilling the Condition, be it what 
it will, Deut. ix. 4, 5: That which gave the Title at 

firſt, is all we claim it upon at {aſt, and hold it by for 
ever. Something further may be required unto the 

Enjoyment in a way of Preparation for the Holineſs of 
that High and Holy Place, for the immediate Enjoy- 


ment 
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ment of the Holy, Holy, Holy Lord God. Holy 
Communion, holy Work and Employment, are alto- 
gether diſagreable to Unholy Unſanctified ones; nor 
are they capable of it. It is true, Believers are but in 
Part ſanctified; but they groan to be freed from Sin, 
and made perfectly holy. fy” x | 

Further, Sanctification is to the Soul the Paſſiue 
Evidence of his Title to Heaven ; the Spirit himſelf is 
the Active Evidence thereof: So that they who have 
no Meetneſs for the Inheritance will be found at laſt to 
have no Title to it. There are ſome who ſpeak of be- 
ing juſtified by Faith from a Cherge of Infidelity ;' by 
Repentance, from a Charge of Impenitency; by Sin- 
cerity, from a Charge of F{pocrify : The Sum is, at 
this Rate, we are juſtified by Sanctification, from a 
Charge of being unſanctified, and by every Wort and 
Duty, from a Charge of Non-performance. Surely, 
this is very uncouth Doctrine among Proteſtants: For 
it propoſes unto us Juſtification to be obtained in a Way 
of Pleading what is in us, in Anſwer to a falſe Charge 
brought in I know not by whom. A falſe Charge it is 
in the Main, as to every Believer : And if in ſome 
Things it is not ſo, his Juſtification is by fleeing for 
Refuge to Jeſus Chriſt, Let us remember how the 
Phariſee came off with his Pleading ; he pleaded Per- 
formance againſt a Charge (perhaps) of Non-perform- 
ance. The Publican had nothing to plead but Mercy, 
and went home juſtified, the other unjuſtified : And fo 
will every one ſucceed that w__ the ſame Courſe. . 
Goſpel-Fuftification is not by pleading what we have 
2 7 Affe off a Chirge 5 bet” by owning the 
Charge of the Law, and fleeing to the Obedience of 
Chriſt. Moreover, To account a Man a Believer, or 
penitent, or ſincere, who is ſo, this is not gracious Im- 
putation : but what is due, and what the Nature of the 
Thing requires: Nor does it more belong to Juſti- 
fication, than for God to account a Saint in Glory a 
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perfect Saint. For Juſtification is God's Acceptance of 


an ungodly Sinner, as righteous in his Son, Rom. iv. 5. 
1 would hope the Meaning of ſome may only be, 
that Sanctification alſo is — ＋ unto Salvation ; that 
we muſt be made holy, or ſhall not be eternally happy, 
But I wiſh they ſpake more of it as a Work of the 
Spirit of God; and not as a Performance of ours, 
having the Nature of a pleadable Condition. It is 
true, a Soul that is renewed by the Spirit of God, is 
2 enabled to live «upon Chriſt, and ſo to live 10 
him; and this is the infallible Effect of what Chriſt 
hath done for us. | 
Some there have been, and thoſe (I confeſs) ſound 
Divines, who have uſed the Terms of Commands, 
Threatenings, and Punifhments of the Goſpel : But that 
they did not mean thereby to introduce any New Law, 
or eſtabliſh another Righteouſneſs than that of Chriſt, 
is elear from that of Pr. Owen, who ſometimes uſed 
theſe Terms: That [Duty] which (/aith he) in re- 
© ſpet of Motives unto it, the Ends of it, with the 
© eſpecial Cauſes of its Acceptance with God, is evan- 
© gelical ; in reſpeR of its original Preſcription, Rule, 
and Meaſure, is legal. When any can inſtance in 


=_ **< any Act or Duty, in any Habit or Effect of it, which 
„ Lare not required by that Law which injoins us to 
* - cal love the Lord our God with all our Heart, Soul, 
=” and Mind, and our Neighbour as ourſelves, they 
64 #1 © © ſhall be attended to.“ Owen of Juſtification, p. 534. 
Therefore, although Chriſtians ought not to fall out 


merely about the Uſe of Names and Terms where 
there-is Soundneſs of Judgment ; yet where it is other- 
wiſe, and a New Law, and Juſtification by HYorks, are 
introduced, the Difference is not about Words. £ 
People miy be much impoſed upon by ſuch a plau- 
fible Way of arguing, Does not God accept of the Per- 


formances and Services of his People, tho there is much 


Weakneſs and Imperfettion in them? Should God ſtand 
pon Perfection, how ſad would it be for us 5 
ou 
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ſhould be ſaved ? for who comes up to this? Will not be 


overlook the Weakneſſes and Imperfections of his Peoples 


if there is Sincerity of Heart ? Anſw. (1.) The Services 


of Believers, done in Faith, are accepted; but are not 
the Ground of the Acceptation of the Perſon, but 


follow it. They are the Object of Acceptance, but 


not the Cauſe why the Perſon is accepted. They are 
accepted, but not to the End of 7uſtification, nor doth 


Juſtification conſiſt therein; but is freely by Grace, 
" thrg' the Redemption of Chriſt Feſus, Rom. iii. 24. God 


had reſpe& firſt to Abel, then to his Offering, Gen. iv. 
4. See Mal. iii. 3, 4 (2) Our Services are accepted 
in Feſus Chriſt, as well as our Perſons. I fay, both 
our Perſons and Performances muſt be wrapped about 
in his moſt perfect Righteouſneſs, that they may be 
accepted. And tho' God does not find a perfect Righ- 
teouſneſs in ut, yet he finds this in Chriſt, elſe: he 
_ not bear with our Weakneſſes, and none could 
ſaved. 


Laſtly, Did theſe New Methodiſts own, (1.) That 
Chriſt ſuffered under the ſame Law which we were 


under, as properly bearing the Curſe thereof, and not 
only under a mediatorial Law to procure a new one for 
us to obey for Juſtification ; (2.) Did they own, that 
Chriſt's Obedience, not our own Faith and Goſpel- 
Works, takes the Place of what we were to have done 
under the Covenant of Works, which required perfect 
Obedience; and that his Obedience is the Matter, 
and not only the meritorzous Cauſe, of our Juſtifica- 
tion; even though they aſcribed not a diſtin Efficacy 
to the Active Obedience, but gave to the Paſſive what 
we give to both ; there were more Reaſon to bear with 
them, than at preſent there is; and their Scheme were 
much better than at preſent it ſtands. O that God by 
his Spirit might enlighten them thus far to amend it! 
For the Path of the Fuſt is as the ſhining Light, that 
ſhineth more and more to the perfect Day, Prov. iv. 18. 
But when, according to theis preſent Scheme, they 
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bring the Obedience of Chriſt to ſo narrow a Compaſs 
as that of his Suffermgs and Death, and that alſo to a 
fomewhat inſtead of the:/ame, or the very Curſe of the 
Law for Sin; and then allow it no other Uſe in juſtify- 
ing, than to procure, that our imperfect Obedience and 
good Works ſhould juſtify us; this is to rob the Son 
of God of almoſt all his Glory, both as to the Obedi- 
ence performed by him, and the U SE thereof as to us. 
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ADVERTISEMENT. 


N HE Author, when he wrote, knew not of Mr. 
;Clari's Dea tn _w 
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